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PREFACE

All praise to Allah &, the Lord of all creation. Blessings and peace
upon our master Muhammad £, the king of creation, the chief of all
prophets and messengers, and who was sent with guidance and as a
guide to the world. O Allah! We ask Thee to guide us towards truth
and upon the right path.

This short work is a translation of a section from Kitab al-Shifa bi
Térifi Huqiq al-Mustafa, which is one of the finest biographies of the
Prophet . Many scholars have said that: “A book of this kind has not
been written in the history of Islam.” Someone has rightly said:

kulluhu’'m hawalu’d dawa’a waldkin
ma ata bi'sh-shifa’yi illa iyadu

Everyone tried a hand at medicine - but,
None could find a cure except lyad



Qadi Iyad is a prominent hadith scholar, Maliki jurist and an author
of many important works. Nobody disputes that Shifa is his most
famous work and he is best known as the author of Shifa.

I have mentioned many editions of Shifa in the bibliography; this is
only because of cross-references and other footnotes. Older editions
have been consulted to verify and confirm certain passages as they are
more reliable than digital typeset editions.

As usual many thanks to brothers who reviewed this on a very short
notice.

wa billahi’t tawfiq.

Abu Hasan

12" Rabiy al-Awwal 1437
23 December 2015






THE OBLIGATION OF LOVING HIM

Allah taala says:
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O Prophet, tell them: If your fathers, your sons, your brothers, your
wives, your family, the wealth that you have amassed, and business
that you fear will be ruined, and dwellings that delight you; if any of
these are dearer to you than Allah and His Messenger, or more
precious than striving in the path of Allah - then await the Wrath of
Allah; verily, Allah does not guide the contumacious.’

There cannot be a more forceful exhortation or a sterner warning, a
testimony and irrefutable proof concerning the obligation of loving the
Prophet £; and a matter of the most serious import® and the undeniable
right of the Prophet . Because Allah tdala has rebuked those who love
their wealth, their families and their children more than Allah taala and
His Messenger .

He has warned them in these words: “...then await the Wrath of Allah;
verily, Allah does not guide the contumacious”. At the end of the verse,
Allah taala has described such people as corrupt, sinful and
contumacious; and He has informed them that they are astray and Allah
taala has not guided them.

! Sarah Al-Tawbah, 9:24.

*In Arabic, izami khatariha: of great seriousness, gravity. Qari: It is of great importance
and is highly valued. Khafaji: Of immense importance in the great benefit it imparts.



Narrated to us Hafiz Abi Ali al-Ghassani, who also gave me authorisation® - and we
have read this with many others — said he: narrated to us Sirdj ibn Abdullah, the qad:
narrated to us Abi Muhammad Ali al-Asili: narrated to us Al-Marwazi: narrated to us
Abi Abdullah Muhammad ibn Yasuf narrated Muhammad ibn Ismayil: narrated

Ydqiib ibn Ibrahim: narrated ibn Ulayyah from Abdu’l Aziz ibn Suhayb:

From Anas ibn Malik « that RasulAllah # said: “None amongst you
has believed until I have become more beloved* to him than his
children, his parents and the whole of mankind.” A similar hadith
has been narrated by Aba Hurayrah .

Narrated by Anas # from RasalAllah that he said: “If a person finds
three things in himself, he has tasted the sweetness of faith. That
Allah and His Messenger are more beloved to him than anyone else;
and that he loves another person - and loves him not except for the
sake of Allah; and that he dislikes lapsing into disbelief as he abhors
being thrown into fire.”®

Umar ibn al-Khattab « reports that he told RastlAllih €: “You are
more beloved to me than everything else, except for the life in my
bosom.” RastlAllah & replied: “None of you has truly believed until I
have become more beloved to him than his own life.” Umar . said:
“By Him, who has revealed the Book to you; now, you are more beloved

to me than my own life.” RasulAllah € said: “Now, O Umar.””

* It means: “Even though, I did not hear this from him, nor read it out in his presence.”
i.e., permission to narrate under a general authorisation [Qari].

* This ‘love’ is not desire or infatuation; rather, respect and giving preference to him,
and to accept his verdict even if it is against one’s own liking. [Qari]

® Bukhari #14-15, Muslim #69-70, Nasdyi 8/115, Tirmidhi 2517, Ibn Majah 67.
% Bukhari #21. Muslim, #68.

7 Bukhari, #6632, i.e., Now, you are a perfect believer, O Umar!
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Sahl® said: Whosoever does not consider the dominion of RasulAllah
upon himself in all his affairs, and consider his own self to be the
possession of RastlAllah # will not taste the sweetness of his &
sunnah,’ because he has said: “None amongst you has truly believed

until I am more beloved to him than his own life.”

=

8 Sahl ibn Abdullah al-Tusturi.

9 His tradition: whether in practice or whether learning hadith.



THE REWARD OF LOVING HIM

Narrated Abis Muhammad ibn Attab, by my reading in his presence: narrated to us Abu’l

Qasim Hatim ibn Muhammad: narrated to us Muhammad ibn Yusuf: narrated to us

Muhammad ibn Ismayil:'° narrated to us Abdan: my father narrated to us: narrated to

us Shitbah: From Amr ibn Murrah: from Salim ibn Abi’l Jadd:

From Anas « that a man came to the Prophet # and said: “When will
the Hour be?” He asked: “What have you prepared for it?” He replied:
“I have not prepared for it [by doing] plenty of prayers, nor fasting, nor
charity; but I love Allah and His Messenger.” He said: “You will be with

those whom you love.”""

Narrated by Safwan ibn Qudamah: “I migrated [to Madinah] towards
the Prophet ¢ and when I came to him, I said: “O Messenger of Allah!
Give me your hand so that I can pledge allegiance.”'* He gave me his
hand. I said: “O Messenger of Allah! Indeed, I love you.” He said: “A

man will be with his loved ones.”*?

Abdullah ibn Masuid # has also narrated this in these very words."
The same has been reported by: Aba Musa® [al-Ashéri] « and Anas'®
[ibn Malik] . Abat Dharr [al-Ghifari] # has reported a similar hadith
in other words.

10 This is Imam Bukhari.
" Bukhari, #6171. Muslim, #2639. That is, supererogatory prayers and fasting [Qari].
12 Bay’dh.

3 Tabarani Cf. Majmad al-Zawayid 9/450, #15967. Tirmidhi, Nasayi Cf. Manahil al-
Safa #946.

14 Bukhari #6168, Muslim #2640.
15 Bukhari, #6170, Muslim, #2641.
16 Abii Dawid #5126, Tirmidhi, #2392-2393.
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In a narration of Ali #, the Prophet # took Hasan and Husayn « by
the hand and said: “Whoever loves me and loves these two, and their
father, and their mother, will be in the same level as mine,"” on the

»18

day of Judgement.

It is reported that a man" came to the Prophet # and said: “O
Messenger of Allah! Certainly, you are more beloved to me than my
own family and my wealth; and verily, when I think of you, I become
anxious and I am not calmed until I have come to you and have seen
you. When I think about my death and your passing, I know that you
will enter paradise and will be in lofty stations with prophets — and if I
enter paradise, I will not see you.” Allah taala revealed the following
verse at this juncture:

%
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Those who obey Allah and the Messenger, will be with those upon
whom Allah taala has bestowed favours: among the prophets, the
truthful, the martyrs and the righteous; and what an excellent
company they are!?°

RasulAllah 4 called the man, and recited this verse to him.*

'7 It just means that he will be in a very high level [Khafaji]. It means he will be close to
RastlAllah # or in the level of Ahl al-Bayt, a man is with those whom he loves [Qari ].

18 Tirmidhi, #3754.

19 Baghawi in his tafsir says that it was either Thawban, a freed slave of RasalAllah s or
Abdullah ibn Zayd [Shumunni].
20 Sarah Nisa’a, 4:69.

2 Wahidi in his Asbab al-Nuzal p.122, narrated by Sayyidah Aayishah . Majmad al-
Zawayid, 7/42, #10937. Haythami says: “This is narrated by Tabarani in Mijam Saghir
and Awsaf; all the narrators are trustworthy [thigat]”. Narrated by Tabarani and Ibn
Mardawayh from Sayyidah Aayishah  and Ibn Abbas & [Mandahil, #949].
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In another hadith: There was a man seated near the Prophet ¢ and he
was looking at him without batting an eyelid; [RastlAllah <] asked:
“What is the matter with you?” He replied: “My father and my mother
be sacrificed for you; I am relishing [these moments] by looking at you.
For, on Judgement day, you will be raised because of your superiority*
[beyond my sight] and Allah t4ala revealed this verse.”

In the hadith of Anas ibn Malik «: “Whoever loves me, will be with
me in paradise.”

=

22 You may will be raised beyond my sight, and I may be left behind; and perhaps I will
not see you there. Hence the verse was revealed to comfort believers and to give them
glad tidings [Qari, Khafaji].

» Manahil al-Safa, #950.

2 Part of a longer hadith of Tirmidhi, #2687.



ANECDOTES OF OUR ELDERS AND IMAMS
AND THEIR LOVE AND YEARNING FOR HIM

Narrated to us Qadi al-Shahid: narrated al-Udh’riyy: narrated to us Razi: narrated to us
Juliadi: narrated to us ibn Sufyan: narrated to us Muslim: narrated to us Qutaybah:

narrated to us Yaqub ibn Abd al-Rahman: from Suhayl: from his father:

From Abu Hurayrah « that RasalAllah % said: “Among my followers,
those who love me the most are the ones who will come after me, who
will be eager [to see me] and ready to [part] from their families and their
wealth, just for a glimpse of me.”” A similar hadith is narrated by Aba
Dharr [al-Ghifari] .

The hadith of Umar « has been mentioned already, wherein he said to
the Prophet #: “You are more beloved to me than my own life.” Hadith
of similar meaning have also been reported from other companions.

Abdah, the daughter of Khalid ibn Maddan® said: “Whenever Khalid
went to bed, his yearning for RastlAllah % would be immense. He
would remember him and his companions among the Migrants and the
Helpers, and would name them; he would say: “They are my first and
my last.”” My heart pines for them. I have been longing [to be with]
them. O my Lord! Hasten my return towards you.” He would repeat
this until he was overcome by sleep.*®

25 Muslim, #2832.

% Very pious tabiyi; he met nearly 70 companions. He would recite 40,000 tasbih
everyday, other than Qur’an recitation. He was fasting at the time of his death and his
fingers were placed counting the tasbih [Siyar Adlam al-Nubala, 4/540].

¥ That is, I am proud of being associated with them and I give precedence to them; I
value them above my own forefathers and my tribe [Khafaji, 4/425]. I take everything
from them for my religion: fundamentals [asl] and derived [furiii] matters [Qari, 2/41].

28 Hz’lyatu I Awliya’a, 5/210, #317. Siyar Adlam al-Nubala 4/539.
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It is reported from Abu Bakr « that he told the Prophet %: “By Him,
who has sent you with the truth - the Islam of Aba Talib would please
me” more than his Islim [meaning his father Aba Quhafah’s®* ].
Because the Islam of Abu Talib would make you pleased.”"

There is a similar narration about Umar ibn al-Khattab «; that he told
Abbas «: Your becoming a Muslim is far beloved [and pleasing] to me
than the Islam of Khattab,* as it is more pleasing to RastlAllah %%

Reported by Ibn Is’haq: about the lady from the Helpers, whose father,
brother and husband were martyred in [the Battle of] Uhud, [fighting]
alongside RasulAllah #. She asked: “How is RastlAllah £:2”** They
replied: “He is well. Praise to Allah, he is like you wish him to be.” She
said: “Show him to me, I want to see him.” And when she saw him, she

cried: “Every calamity is trifle, as long as you are safe.””

¥ Literally: “cool my eyes” i.e., gives him immense pleasure. This is similar to the
English idiom: “apple of his eye.” Sayyiduna Aba Bakr said this when his father, Aba
Quhifah became a Muslim [Khaf3ji]. The idiom “coolness of eyes” indicates happiness;
it is said that the tears of happiness are cool and the tears of sadness are warm [Khafaji].

3% Uthman ibn Aamir ibn Amr ibn Kaéb ibn Saad ibn Tamim, Aba Quhafah; he
accepted Islam on the Day of Victory; passed away in 14 AH.

3 Tbn Asikir in his Tarikh narrating from Ibn Umar . [Cf. Manahil, #945]. Abi Talib
is RasalAllah’s € uncle, who loved him and served him; but unfortunately, he did not
become a Muslim.

32 Sayyiduna Umar’s father.
% Bayhaqi and Bazzar from Ibn Umar [Cf. Khafaji]; Majmad al-Zawayid, 9/320, #15468.
3 Literally: “What did RasalAllah do?”

% She meant: “I do not care for any adversity, any hardship - nor saddened, as long as
you are safe.” [Khafaji].



Ali ibn Aba Talib 2 was asked: “How was your love for RastlAllah %2”
He replied: “By Allah! He was far more beloved to us than our wealth,
our children, our fathers and mothers - and more [beloved] than cold

water in intense thirst.”*®

Zayd ibn Aslam reports: Umar : set out one night on his patrol and he
saw a light in a house. He [approached it and saw] an old lady spinning
yarn and she was saying:”

The righteous have praised3 Muhammad % and sent blessings
The virtuous and the good have prayed for blessings upon him
You are a pious worshipper, you stay awake weeping at dawn
Alas, death comes in many ways,

How will | be united with the Beloved (Prophet %) in the abode3®

[Sayyiduna] Umar « sat down and began to weep, as mentioned in a
lengthy anecdote.*

% Manahil al-Safa, #957.

%7 According to the narration, the sixth line was added by Sayyiduna Umar:
dla muhammadin salatu’l abrar / salla dlayhi't tayyiban al-akhyar
qgad kunta gawwaman bukan bi'l as’har / ya layta shiyri wa'l mandya atwar

hal tajmadini wa habibT al-dar / wa dmara fa’ghfir lahii ya ghaffar

%8 Salat means to show reverence to him in this world by elevating his mention and to
proclaim his greatness; and in the hereafter by increasing his reward and exalting his
station [Ali al-Qari, Sharh al-Shifa 2/42).

% According to commentaries, ‘dar’ or dwelling refers to this world or the hereafter and
the meaning changes accordingly. How can I join the Beloved before I die, so where is
death - that I die and see my Beloved. OR: Death comes in many forms - and I have
died in his love, then why do I not see him? As a poet has said:

One who does not die by the sword, will die without;
The sources are various, but the malady is one.

40 Abdullah ibn al-Mubarak in Al-Zuhd, 362-363.



It has been reported that the leg of Abdullah ibn Umar & became numb;
he was told: “mention the person who is most beloved to you, and you
will feel better.” He called out loudly: “O Muhammad!™' And his leg
became normal.*

In the final moments of [Sayyiduna] Bilal «, his distraught wife
exclaimed: “Alas, the agony!” And he said: “The joy! Tomorrow I will
meet my beloved ones; Muhammad % and his party.”*

A similar hadith is narrated about Hudhayfah ibn al-Yaman .

It is reported that a lady asked Sayyidah Aayishah « to show her the
grave of RastlAllah 4; so she showed it to her. The lady began to weep
and wept until she died.

When the polytheists of Makkah were taking Zayd ibn al-Dathinah «
out of the sanctuary to kill him, Abi Sufyan ibn Harb* asked him: “I
ask you in the name of Allah, O Zayd! Tell me, don’t you wish that
Muhammad was [here] with us now in your place and killed instead;
and that you were [safe] with your family?”

Zayd replied: “By Allah! I do not wish that Muhammad # is hurt by
[the tiniest] thorn where he is now - and that I should be sitting with
my family.” Aba Sufyan said: “I have not seen anyone love someone as

much as the companions of Muhammad love Muhammad .7

41 According to scholars, it is not permissible to call upon RastlAllah # by his name;
one should say Ya RasiilAllah instead. In a similar incident, Ibn Abbas @ mentioned
RasulAllah’s name without the ya.

2 Kitab Ibn al-Sunni Cf. Adhkar of Imam Nawawi, #895-896; Adab al-Mufrad #967.
3 In another narration: “companions” instead of “party”.
4 He was not a Muslim at that time; he became a Muslim during the Victory of Makkah.

5 Bayhaqi, Cf. Manahil, #960. The incident of Zayd ibn al-Dathinah in Bukhdari, #3045.
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Narrated by Ibn Abbas «: When a woman came to RasilAllah ¢ [after
migration], he would ask her to swear an oath in the name of Allah
[concerning her migration] that she had not left because she detested
her husband, or from one land to another in the greed of [better
prospects]; and that she had left only in the love of Allah and His
Messenger.*

[Abdullah] ibn Umar « stood by the body of [Abdullah] ibn al-Zubayr
@ after he was martyred, and said: “By Allah, as far as I know, you were
a person who prayed and fasted, and you loved Allah and His

Messenger .7

&=

4 Musnad Bazzar, #2272.

47 Abu Yaéla in his Musnad.

11



SIGNS OF TRUE LOVE

Know, that when someone loves something, he gives preference and
precedence to it; he is eager to be in agreement, in conformity with it.
Otherwise, he is not truthful and just a false claimant of love. Thus, one
who claims to love the Prophet % exhibits certain signs; the foremost of
which are: to follow his example and be adherent to his sunnah;* to
follow him in his speech and in his actions; and to obey his commands
to do or abstain from something; to emulate him in every state —
whether in comfort or in adversity, whether one likes it or not, as said
by Allah taala:
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Tell them: If you [truly] love Allah, then follow me; Allah will love you
and forgive your sins.*?

And to forego one’s own liking and to give precedence to his
command,* and to that which he has recommended.
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And those who were [already] living in this city and [had accepted] faith
and have befriended [and love] those who came to them as refugees,
and do not crave for anything given to others, and give precedence to
the [emigrants], in spite of being in dire need themselves.>

8 His tradition.
4 Sarah Aal Imran, 3:31.
50 Sharad — because, his command is law.

5! Siirah Hashr, 59:9
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[One of the signs] is to be [willing to] earn the anger, resentment and
disapproval [sukhf] of people, for the sake of pleasing Allah taala.>

Narrated to us the Qadi and Hafiz Abi Ali: Narrated to us Abu’l Husayn al-Sayrafi and
Abu’l Fadl ibn Khayriin, and they both said: Narrated to us Abi Yadla al-Baghdadi:
Narrated to us Abii Ali al-Sinjiy: Narrated to us Muhammad ibn Mahbib: Narrated to
us Abii Yisa: Narrated Muslim ibn Hatim: Narrated to us Muhammad ibn Abdullah al-
Ansari: From his father: From Ali ibn Zayd: From Sayid ibn al-Musayyib and he said:

Anas ibn Malik « said: RasulAllah € told me: “My son!™ If it is
possible for you [to rise in the] morning and [retire in the] evening
such that you do not bear any malice, hatred or jealousy** towards
anyone,” then certainly do so.” And then he told me: “My son! That
is from my tradition [sunnah] - and whoever revives** my tradition
has [truly] loved me; and whoever loves me, will be with me in

paradise.”

52 Allah taala loves those who obey Him - those who fulfill His commands and abstain
from that which He has forbidden and those who love whom He loves and despise those
whom He dislikes. One should strive to please Allah tdala even if it displeases others.
Thus, one should be adherent to the sharidh and be mindful of it, even if one’s parents
or friends are unhappy about it. A true Muslim will not hesitate to say that
homosexuality and adultery are sins, and that disbelievers will certainly go to hell; he or
she will not please people by earning the Wrath of Allah tdala, by saying/doing things
just to avoid bad press or ridicule on the media, or fear of being mocked by people. In
other words, be prepared to earn the displeasure of people, seeking to please Allah.

53 In a hadith: “I am for you [Muslims] like a father, and I teach you...” [Abiz Dawiid #8]

5 Ghish: Lit. deception, fraud, disloyalty, treachery etc. But here, it means higd and
hasad: malice and envy [Qari, Khaffaji].

> This does not contradict the other statement that one should bear love or hatred only
for the sake of Allah. Hate for the sake of Allah taala is not bad.

% By emulating it and aiding it [Khafaji]. By acting upon it and spreading it, by learning
and teaching; in another narration: “He who loves my tradition” [Qari].

57 Tirmidhi, #2687 and he classed it hasan/fair. [Manahil, #963].
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Whoever has all these attributes is perfect in the love of Allah and His
Messenger #; and those who fall short in some aspects, are flawed in
their love, but will not fall outside the definition of love.

The proof for the above, is the vindication of RasulAllah # for the
person who was punished for drinking wine, when one of the
companions cursed him and said: “How many times are you brought
for this [crime].” The Prophet % said: “Do not damn him, for he loves
Allah and His Messenger.”®

One of the signs of the love of the Prophet %, is to mention him often
and remember him always; because, one who loves something talks
about it all the time.”

Another sign [of love] is to constantly yearn for meeting him % -
because, the one who loves is eager to meet his beloved.

In the hadith of Ashéris,” when they approached Madinah, they were
singing [in eager anticipation]:*'

To meet our friends, the morrow beckons
[The Master] Muhammad # and companions®

58 Bukhari, #6780. Mandhil, #963.

% Vide hadith of Sayyidah Aayishah « reported by Daylami in Musnad al-Firdaws:
“Whoever loves something, mentions it often” [Qari]. Aba Nudym [Manahil, #965].

% Abt Misa al-Ashariy # and his tribe from Yemen, when they arrived in Madinah in
the seventh year [7 AH] after emigration [Khafaji]. From Yemen or Abyssinia [Qari].

¢! Jrtajaza: to recite poems, chanting in rhythm, to sing; or to say a poetic verse in the
rajz metre, even though this couplet is in the wafir or the hazj metre [Khafaji].

62 ghadan nalqa al-ahibbah :: muhammadan wa sahbah; 350, Bayhaqi from Anas & in
Dalayil [Cf. Manahil #966]. In another narration: ghadan nalqa al-ahibbah :: muhammadan
wa hizbah =550 [Qari].

14



It has been mentioned earlier that Bilal « has said similarly [yearning
to meet RasulAllah € and his companions].

Ammar® 2 said a similar thing before he was martyred.

We have also mentioned earlier, a similar anecdote about Khalid ibn
Maddan [yearning to meet RasulAllah % and his companions].

Among other signs of love - in addition to mentioning him often - is
to revere him and give him utmost respect; to mention him with
deference and esteem; and to display humility and servility due upon a
servant [in the presence of his master] upon the mention of his name.**

Is’haq al-Tujibi®® said: When the companions of the Prophet &
mentioned him after his passing, they would speak in utter humility,
utmost reverence and with extreme awe; they would weep when he was
mentioned A4k,

63 Ammar ibn Yasir , the companion was martyred by the army of Mudawiyah & in
Siffin in the year 36 AH. He fought alongside our master Ali 4. Ibn Salamah said: I saw
Ammar on the day of Siffin and he asked for something to drink. His wife brought him
[a glass of] milk and after drinking it, he said: “On this day, I will meet my loved ones;
RastlAllah % promised me that the last thing I would drink in this world would be
milk.” He then went out to fight and was martyred. RastlAllah foretold that: “Ammar
will be killed by a group of rebels” and this also proves that our Master Ali — may Allah
taala ennoble his blessed face - was in the right [Khafaji]. Majmad al-Zawayid, 9/357.

¢ In our times, we see Wahabi-Salafi preachers and other talking-heads mention
RasualAllah &, as if they are talking of any other ordinary person. Many such speakers
just call him by his name. Is this adab? These very speakers prefix lengthy titles to their
own shaykhs, even kings and benefactors: “His Highness, King so-and-so” “His
Majesty, prince such-and-such” “His Eminence, shaykh XYZ”. But when talking about
RastlAllah &, they say: “Muhammad said this, Muhammad did that” and some lowlife

vermin do not even have the decency to say the blessings after his name.

65 Is’haq ibn Ibrahim al-Tujibi [d.352 AH] was a famous Maliki imam and muhaddith.
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Thus was the case with many among the tabiyin: some of them wept®
out of immense love and yearning for the Prophet %; while some others
quivered in awe and admiration.

Another sign of truly loving RastlAllah #, is to love those who were
beloved to him and [who became eminent] because of him — such as the
Ahl al-Bayt, the members of his household and his companions among
the Emigrants and the Helpers.”” And to be enemies of those who bear
enmity with them;* and to dislike those who hate them or curse them.*”

RastlAllah % has said concerning Hasan and Husayn «: “O Allah!

Indeed, I love these two; [You too] love these two.””

In another narration, concerning Hasan 2, he said: “O Allah! Indeed,
»71

I love him - [You too] love whoever loves him.
RasiilAllah # said: “Whoever loves these two [Hasan and Husayn ]

has loved me; and whoever loves me has loved Allah. Whoever hates

these two, has hated me; and whoever hates me hates Allah.””>

% Khushuti, khudni: to consider oneself insignificant and to display abject humility;
and the feeling of awe; igsha-drrat juliduhum, lit. “they trembled in their skins”.

& Muhdjiran, Angar.

68 Like the Khawarij; one should not discuss disagreements or wars of the companions
amongst themselves [Khafaji].

% Such as the Rafidis, who curse the Companions and hurl profanities at them. Those
who curse, slander, insult or deride the Companions are dogs of people in hell [Qari].

7 Bukhari, #3747; Muslim, #2421; Tirmidhi, #3794; narrated by Usamah ibn Zayd .
7t Bukhari, #3749; Muslim #2421-2422; narrated by Aba Hurayrah .

72 Ibn Majah, #143; narrated by Aba Hurayrah ; Nasayl in Sunan al-Kubra, #8112.
Thus, whoever hates Allah tdala has disbelieved in Allah [Qari].
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RastlAllah % has said: “Allah, Allah! [Fear Allah] concerning my
companions.” Do not make them targets after me.”* Whoever loves
them, loves them for the sake of my love;” whoever hates them, then
he hates them out of hatred for me.”” Whoever hurts them has
harmed me; and whoever hurts me has harmed Allah - whoever
harms Allah, it is nigh that [Allah] will seize him [in His Wrath]”.””

And he # said about Lady Faimah «: “She is a part of me. Whoever

angers her has angered me.””

He # told [our mother] Aayishah « about Usamah ibn Zayd «.: “Treat

him with affection, because I love him.””

He % said: “Love of the Helpers [angar] is a sign of faith; and their
»80

hatred is a sign of hypocrisy.

In the hadith of Ibn Umar «:“Whoever loves the Arabs, does so in my

love; and one who hates them, does so out of hatred for me.”®

7> And do not speak ill of them, because they are beloved to me [Qar1].

% Gharad: target, hadaf. That is do not target them [for criticism] behind my back
during my life in this world, nor target them for criticism after my passing away from
this world. In some copies, it is drad instead of gharad; but obviously, it is a typo [Qari].

75 He loves them because he loves me; OR he loves them because I love them [Qari].

76 Therefore some Malikis consider as apostates, those who insult the Companions, and
therefore deserve capital punishment. Because despising, slandering or insulting the
Companions tantamounts to insulting RasalAllah #, which is apostasy [Qar1, Khafaji].

77 Tirmidhi, #3888; Musnad Imam Ahmad, #21090, 8/299.

78 Bukhari, #3714; Muslim, #2449.

7 Tirmidhi, #3844.

8 Bukhari, #15; Muslim, #74; narrated by Anas ibn Malik «;.

81 Bayhagqi in Shudb al-Iman, Cf. Manahil, #973.
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In reality, one who loves someone, loves anything that is loved by the
beloved, to the extent that they preferred what he liked in mubah®
matters and in personal tastes and otherwise natural inclinations.

o)

Anas # said that ever since he saw RasualAllah  sifting for [pieces of]
gourd from the bowl: “From that day onward, I love [to eat] gourd.”

Then, here is Hasan ibn Alj; along with Abdullah ibn Abbas and
Abdullah ibn Jaifar s who came to Salma « and asked her to cook
food that RasalAllah # loved to eat.3

Ibn Umar « would wear shoes made of cowhide,* and would dye them
yellow;*® because he saw RasulAllah € wearing such shoes.®’

Among signs of love is to dislike and hate those who are disliked by
Allah and His Messenger; and to deem their enemies, as one’s own

82 Mubah is permissible to act upon, without any reproach on omitting it; or vice-versa.

8 Bukhari, #2092; Muslim, #2041. Dubba’a: bottle-gourd, calabash. It is said that in a
gathering where Imam Abu Yusuf was present, someone said that RasalAllah & liked
the gourd. A man said: “But I don’t like gourd.” Aba Yasuf drew his sword and said:
“Repent and renew your faith, or else I will execute you.” [Qari]. Imam Aba Yasuf was
the Qadi, the chief justice and hence he had the authority to do so. Qari also says that
this was because the man’s saying was explicitly contradicting the Prophet .

8 Tirmidhi in Shamayil, #179. Salma « is the wife of Aba Rafiy, and is the slavegirl of
RasalAllah €% or his aunt Safiyyah «. She is the one who washed Lady Fatimah « at
her funeral; also, there are 15 other women-companions named Salma [Khafaji].

8 Sabt: meaning dyed cowhide; hence, nidal al-sabtiyyah: pair of cowhides [Qari]; in
the pagan times, only affluent people wore such shoes; there used to be a market named
Stiq al-Sabt, hence the name [Khafaji].

8 It need not be bright lemon-yellow; it can be saffron, ochre, beige or any other shade.

87 Bukhari, #5851; Muslim, #1187.
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enemies; and to distance oneself from those who oppose his sunnah and
introduce heresies and [reprehensible] innovations® in religion; and
consider everything opposed to the shariah as a grave matter.

8 Such a heresy, or innovation that is opposed to the Sharidh [Khafaji]. The famous
Maliki imam, Hafiz Muhammad Aba Bakr ibn al-Arabi [468-543 AH], who is also
among the teachers of Qadi Iyad, says:

“Beware of innovative practices [muhdathat al-umar]”; Know, may Allah taala give you
knowledge; innovative practice [muhdath] is of two categories; an innovative practice that
has no basis [in Islam] except wanton desires and to act upon that dictated by whims is
absolutely invalid [batil qatadn]. The innovative practice which is based on a precedent [in
the sunnahlis the practice of the [righteous] caliphs, imams and great scholars [fudald’a] and
is not a reprehensible innovation or heresy [muhdath wa’l biddh] just because it is termed
‘novel practice’ [muhdath] or innovation [biddh], because Allah taala has said: “Never a new
[muhdath] admonition comes from your Lord..."” [Sarah Anbiya'a, 21:2]. And Umar has said:
“What a fine innovation [biddh] is this!" Indeed, the bidah [innovation] that is reprehensible
and rebuked is that which opposes the sunnah and that which attracts, allures towards
heresies. [Adridah al—Aflwadhiﬁ' sharh al-Tirmidhi, 10/147, under hadith #2685].

Imam Hafiz Ibn Rajab al-Hanbali [736-795 AH] says:

Biddh means any innovation which cannot be proven by a principle in the shariah [aslun lahu
fi'sh sharidh yadullu dlayh]; however, such things which have a basis in sharidh, and which
can be proven by a sharayT principle, it is not considered as a bidah according to shariah,
even though lexically, it is an innovative practice [bidahl. [Jamiy al-Ulam wa’l Hikam,
under hadith of Irbad ibn Sariyah, #28 of Arbayin].

Imam Nawawi says:

Bidaa: In sharfah, it is an innovation, and which was not present in the time of RasalAllah .
It is categorised as good and ugly [hasanah, gabihah]. The shaykh and imam - and about
whom there is a general agreement upon his being an imam and upon his preeminence and
mastery of the sciences - Abi Muhammad Abd al-Aziz ibn Abd al-Salam 2 said in the ending
of his book Al-Qawayid: "Bidah is classified as following: Obligatory, Forbidden,
Recommended, Disliked, Permissible. The method to ascertain the category to which a bidah
belongs is to evaluate it against the principles of shariah. If it corresponds to the principles
of wajib, it is wajib; and likewise haram, manddb, makrah or mubah according to
respective conditions.” [Tahdhib al-Asma’a wa’l Lughat, 3/22; Cf. Qawayid al-Kubra).
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Because, Allah taala says:
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You will not find those people who believe in Allah and in the Final Day
bearing affection for those who oppose Alldh and His Messenger...8°

And these are the companions of the Prophet &, who slayed their loved
ones upon his command - and they killed their own fathers and sons.
Abdullah ibn Abdullah ibn Ubayy said [about his father]:* “If you so
wish, I can bring you his head.”™" That is, his father’s head.”

Among the signs of loving him #, is to love the Qur’an, which came to
him # and he guided [the world] by its guidance; and modelled his
character according to the Qur'an, as Sayyidah Aayishah « said: “His
character was the Qur’an.”” Loving the Qur’an means to recite it, to act
upon its guidance and to strive to understand it.

Among the signs of loving him &, is to love his tradition [sunnah] and
to stay within its bounds, without breaching them. Sahl ibn Abdullah
[al-Tusturi] said: The sign of the love of Allah is in loving the Qur’an;
and the love of Allah and the Qur’an is the love of the Prophet . The
sign of the love of the Prophet &, is to love his tradition; and the sign
that one loves his tradition, is the love of the herafter; and the sign that

8 Sarah Mujadilah, 58:22.

% His father Abdullah ibn Ubayy was the chief of hypocrites in Madinah and an enemy
of Muslims; the son, however, was a devoted and righteous companion. Abdullah the
son, said this when his father insulted RastlAllah # and his companions, and called
them as ‘disgraced’.

! Musnad Bazzar, #2708; Cf. Haythami, Majmad al-Zawayid, 9/390, #15761.

°2 But RasalAllah # forbade him and said: “No, don’t do it. Rather be good to your
father and be a dutiful son to him.” Majmad al-Zawayid, 9/390, #15761.

9 Muslim, #746.
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one loves the hereafter is dislike of this world; and the sign that one
dislikes this world and is distanced from it, is to renounce hoarding
[dunya] and amassing worldly wealth except that which is necessary for
the hereafter. [Abdullah] ibn Masuid « said: Let none of you ask
another [whether he loves Allah and His Messenger] except the Qur’an;
if he loves the Qur’an, he [certainly] loves Allah and His Messenger.

Among the signs of loving him 4, is to be kind and compassionate
towards his followers, to give them good counsel, to strive for their
betterment, to ease their hardship and prevent harm from them; just as
he £ was kind and merciful to his followers.

And the sign of perfect love of RasalAllah #, is to be abstemious of
worldly pleasures and to be austere; to give preference to poverty and
frugality [over luxury and comfort]. RasalAllah # told Aba Sayid al-
Khudri @: “Verily, poverty rushes towards those of you who love me,
faster than the wave gushes from the top of the valley - or from the
mountain - to the bottom [of the valley or the mountain].**

In the hadith of Abdullah ibn Mughaffal ©: A man told RasalAllah £,
“O Messenger of Allah! Indeed, I love you.” He said: “Look at what you
are saying.” The man said: “By Allah! Verily, I love you.” And he said
that three times. RastalAllah & said: “If you [really] love me, then be
prepared for poverty and abnegation.” And he said something similar
as in the hadith of Aba Sayid [al-Khudri ].

=

% Musnad Imam Ahmad Cf. Majmad al-Zawayid, 10/274.

% Tirmidhi, #2357.

21



THE MEANING OF LOVE OF RASULALLAH
AND ITS REALITY

There are various opinions explaining the meaning of “love of Allah”
and “love of the Prophet #.” There are numerous descriptions about it,
but the difference is not in its reality; rather, the difference is in states
[of those who have described it].

Sufyan” said: “Love means to [diligently] follow the Prophet . It
appears that he was referring to this verse, in which Allah t4ala says:
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Tell them: If you [truly] love Allah, then follow me; Allah will love you
and forgive your sins. And Allah is Forgiving, Merciful.®”

Someone said: Love of the Prophet & means to believe in aiding him, to
defend his tradition [sunnah] and to be prepared for defending it,”® and
to fear opposing him.

Another has said: Love® is incessant remembrance of the beloved.
Another has said: Love is giving preference to the beloved.
Another has said: Love means to yearn for the beloved.

Another has said: Love is unquestioning acceptance and ready
agreement with the Will of the Lord Almighty - and to love what He
loves, and dislikes everything the Lord dislikes.

% Sufyan al-Thawri or Sufyan ibn Uyaynah [Qari, Khafaji].
97 Stirah Aal Imran, 3:31.
% Defending the shariéh, or defending his % person from attacks.

% Here the love of Allah ta’ala is being discussed [Khafaji].
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Another has said: Love means the inclination of the heart towards, and
the spontaneous acceptance and concurrence with the beloved.'”

All the above descriptions talk about the consequence of love, rather
than the reality of love. In reality, love is the inclination of a person
towards the [preference] of the beloved and concurring with him."”!

» Now, conforming to the wishes of the beloved, can be either due
to the pleasure one derives in beholding the beloved [which is
gratifying to the the physical senses]. For example, the pleasure
one gets in looking at beautiful pictures; or the bliss, one feels upon
hearing melodious voices; or the relishing of tasty food and drink
etc., towards which every normal human being has a natural

inclination.!?

»  Or for the felicity one attains, upon cognition and realisation of
things that are pleasing to the mind and the heart; and which are
perceived [by the intellect and emotions] as noble and virtuous.
For example, the love of righteous folk and scholars; the love of the
pious, and people known for their beautiful character and those
who do good deeds.'” It is natural for humans to admire such

100 Agrees to, and accepts whatever the beloved wishes without demur [Khafaji].

10 Some have said that this definition is similar to that said earlier [Khafaji]. The author
is probably repeating here because, this is a part of a more detailed definition.

122 Tt can be rephrased thus: Any normal human being is naturally inclined towards
things that give pleasure to the senses — such as good pictures, or melodious voices and
music or tasty food and drink. Thus, it is natural for one to be attracted towards the
beloved, and concurs with the beloved, because of some trait or quality that is pleasing

to one’s physical senses — such as beauty, or melodious voice etc.
103 Such as charity; acts of kindness, compassion and sacrifice etc. In addition to these,

a Muslim admires those who pray, fast, do dhikr and scrupulously adhere to sharigh.
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traits and feel attracted towards such people and venerate them.
Sometimes, this adoration reaches a point of infatuation and
fanaticism, leading to sectarianism - such that communities exile,
violate honour and kill one another.

» Or, love for a person can be on account of his favours, for his
largess and his generosity; because it is natural for humans to love
their benefactors.

When you have understood this, and examined these reasons [for love
mentioned above] in the case of RasalAllah #, you will realise that all
the three aspects'® hold true for him.

As for his physical beauty and his perfect character;'” we have already
discussed those aspects in the book earlier and there is no need to repeat
it here again.

As for his favours and largess on his followers [ummahl], it has also been
discussed already; among which is that Allah tdala has described him as
being kind to them,'” merciful to them, guiding them, compassionate
to them, saving them from hellfire, and that he is merciful and kind to
believers, that he is a mercy to all the worlds, that he is the bringer of
glad tidings and a warner of punishment and Divine Wrath; that he calls
towards Allah, by His leave and is a illuminating and radiant light; that
he recites the Qur’anic verses to them, cleanses them and teaches them
the Book and wisdom; and that he guides them on the Straight Path.

104 Physical beauty, perfection of character and his immense favours [Qari].

195 Since his physical form is of utmost beauty - and as the companions have said that
he was the most beautiful human.

106 Believers, mu’minin.
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Which other favour can be greater in eminence and of serious import
than his favour upon believers? Which other bounty can be of more
benefit and of common welfare than his largess to Muslims?

Because he is the means for their guidance and deliverance from
ignorance and error; he is the caller to success and honour - the means
[of salvation and bounty] from their Lord Almighty; and their

197 Tthe ummah] in the Presence of

intercessor. He speaks for them
Almighty and bears witness [for their faith] and intercedes for them to

attain an everlasting life and eternal bliss.

It will be clear to you that RastlAllah ¢ is more deserving of being loved
in reality — certainly because the shariah commands you to love him;
but also for the natural inclination we have just mentioned - as his
favours [upon the ummah] are abundant, and his generosity
encompasses everyone.

If it is natural for a man to love his benefactor, one who has granted him
favours in this world and benefitted him once or twice, or saved his life
or saved him from danger - the harm and pain of which is anyhow
short-lived and [is anyway] for a short period, which lasts only until his
death. Then, [imagine] the favours [of a person] that are everlasting,
and comforts that are never-ending; and deliverance from a
punishment that will never abate, and torment that never subside - isn’t
such a person more deserving to be loved?

If it is natural to love a king for his benevolence; or a ruler who treats
his subjects well. [or love and admire] an upright judge, known for his
knowledge and noble character, even if he lives far away - then, he who
has all these attributes is far worthy of being loved and revered.

17 Implores Allah taala to forgive his sinful ummah; when people are speechless in awe

and trepidation, and nobody is permitted to speak, except RastlAllah £ [Khafaji].
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[Our master] Ali « has said describing his attributes: “Whoever saw
him for the first time'*® would be filled with awe, and if he stayed in his
company, he would love him.”

We have already mentioned that one of his companions'” would look
at him without a pause; this was out of sheer love for him Jsd&aie.

&=

1% Badihatan: suddenly, spontaneously. Here it means when he first saw him [Qari].

1991t is Thawban 4, as mentioned earlier [Khafaji].
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THE OBLIGATION OF ACCEPTING HIS < COUNSEL

It is obligatory to accept his advice. Allah taala says:
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And nor is [there any blame] upon those who do not find anything to
spend [in the path of Allah]; as long as they are faithful to Allah and

His Messenger. The righteous [will not be reproached] in any way. And
All&h is Forgiving, Merciful.°

Concerning “nasihah for Allah and His Messenger,” commentators
have said that it means: as long as they are sincere and faithful
[mukhlisin] Muslims in private and in public.

Narrated to me Qadi Faqih Abu’l Walid and I read it aloud in his presence: Narrated to
us Husayn ibn Muhammad: Narrated to us Yisuf ibn Abdullah: Narrated to us Ibn Abd
al-Mu’Min: Narrated to us Abit Bakr al-Tammar: Narrated to us Abi Dawid and he
said: Narrated to us Ahmad ibn Yanus: Narrated to us Zuhayr: Narrated to us Suhayl
ibn Abi Salih: from At@’a ibn Yazid:

From Tamim al-Dari # that RasalAllah « said three times: “This
religion is good counsel. This religion is good counsel. This religion
is good counsel.” The people asked: “To whom, O Messenger of Allah?”

He replied: “For Allah, His Book, His Messenger, the leaders'"" of
Muslims and their common folk.”

Scholars have said that it is obligatory to give good counsel for Allah,
for His Messenger, for leaders of Muslims and their common folk.

110 Siirah Tawbah, 9:91.

M Ayimmah: leaders. Here this refers to Muslim rulers.
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Imam Aba Sulayman''? al-Busti [al-Khattabi] said: Nasihah, or good
counsel is intended to mean that the person is a well-wisher of those, to
whom counsel is given. It is not possible to give a one-word synonym'"’
that can explain all the connotations of that word. Lexically, it means
“sincerity” [or ikhlds), as one says: nasahtu’l dsl - ‘I distilled the honey.’
That is: ‘I separated the honey from wax.’

Abi Bakr ibn Abi Is’haq al-Khaffaf''* said: Nasihah is good advice and
harmony; it is derived from ni,sdfz, which means ‘the thread used to
stitch a cloth.” Abi Is’haq al-Zajjaj'"* has said something similar.

Nasihah for Allah means: One should bear true faith, in the Oneness''®

of Allah; and to believe in Attributes that are befitting His Majesty; to
believe that He is Transcendent'’ from certain attributes which are
impossible to attribute Him with; to be inclined towards all that He
Likes and is Pleased with; to stay away from all that He Dislikes; and to
be sincere and diligent in worshipping Him.

Nasihah for His Book means: to believe in it [as the Word of Allah]; to
practice upon its injunctions, to recite it in a beautiful manner, to
display humility during recitation, to respect it; to understand what is

12 Abii Sulayman Hamd ibn Muhammad al-Khattabi [319-388 AH].

3 In some versions: “It cannot be explained in one sentence.” Jumlah instead of
kalimah.

114 Abi Bakr Ahmad ibn Umar ibn Yasuf al-Shafiyi al-Khaffaf, the author of Kitab al-
Khisal [Khafaji].

115 Abii Is’haq Ibrahim ibn Muhammad al-Zajjaj al-Bagdadi [d. 321 AH], the author of
Mdani al-Qur’an. 14/360

16 Wahdaniyyah.

Y Tanzih.
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in it, and to defend it against false interpretations'® and criticisms of
heretics and [islamophobes] and atheists.

Nasihah for Allah’s Messenger €: To accept and to attest to his
prophethood; to obey his commands and to abstain from all that he has
forbidden.

This was Aba Sulayman’s explanation.

Abi Bakr [al-Khaffaf or Aajuriy] said: Nasihah for the Messenger %
means to aid him, to support his cause, to assist him, to defend him -
both during his life in this world and after his passing; and to revive his
tradition, to defend his sunnah [from criticism and attack], to propagate
and teach his sunnah, to model oneself upon his noble character and
adopt his beautiful manners.

Abi Ibrahim Is’haq al-Tujibi said: Nagihah for RasilAllah € means: to
attest to the truth of everything he brought, to hold fast unto his
sunnah,'” to propagate his sunnah and exhort people to follow it, to
invite people towards Allah, His Book and His Messenger — and to act
upon his sunnah.

Ahmad ibn Muhammad'® said: It is obligatory for the heart to believe
in nasihah™' for RasilAllah £, that is to be loyal and faithful to him.

118 Such as the ‘Study Quran’ published recently by a group of western academics. This
‘Qur’an’ does not have the original Arabic text in the first place; it is translated by a
group of scholars known to be perennialists — those who believe that all religions lead
to truth and salvation; they do not believe that ONLY Islam is the true religion.

119 That is to hold fast unto hadith - both knowledge and practice. [Qari].
120 Tmam Ahl al-Sunnah, Ahmad ibn Muhammad ibn Hanbal [176-241 AH].

121 The meaning of which has been explained above [Khafaji].
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Abu Bakr ibn al-Aajuriy,'”® among others, has said that Nasthah for
RasiilAllah € has two aspects: nasthah during his life in this mundane
world; and nagihah after his passing away. In his life in this world, to
assist him and his companions, support and defend him and bear
enmity with his enemies; to hear and to obey his every command and
to spend one’s own life and wealth for his sake as Allah taala has said:
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Among believers are men who have fulfilled their promise to Allah;
some among them have fulfilled their vow, and others are looking
forward to [fulfill that promise] and they have not changed in the
least.’3

And Allah has said:
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And they aid Allah and His Messenger; they are the truthful ones.’?*

122 Imam Abi Bakr Muhammad ibn al-Husayn al-Baghdadi al-Aajuriyy [d.360]. Author
of many works such Ghurabd’a, Arbayin, Aadab al- Ulama’a etc.

123 §rah Ahzab, 33:23. According to a hadith in both Bukhari and Muslim, this Anas
ibn al-Nadr # — who could not participate in the Battle of Badr and he was extremely
disappointed at this and said: “Ya RasalAllah £ this was the first battle you fought with
polytheists and I was absent. If Allah tdala gives me another opportunity, Allah tdala
will See what I will do.” The following year, the Battle of Uhud took place. Saad ibn
Muéidh # met him [on the battlefield] and asked: “O Aba Muhammad, where are you
going?” He replied: “What a beautiful fragrance of paradise, I sense coming from
Uhud.” He fought valiantly and was martyred %24&5. When they recovered his body

after the battle, they saw that he had received more than eighty wounds from swords,
arrows and spears [Summarised from Khafaji and Bukhari #2805].

124 Sarah Hashr, 59:8. This verse was revealed about the Emigrants who abandoned their
homes in the path of Allah and for His sake [Khafaji].
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Nasihah after his passing is to respect him, revere him and be mindful
of his esteem and preeminence; to love him immensely; to be steadfast
and diligent in following his sunnah and to act upon his example; to
learn and to understand Divine Law [sharidh] that he has given; to love
the members of his household [Ahl al-Bayt] and his companions; to
abstain from opposing his sunnah, or straying away from or distorting
it or diverting from it, or disliking it or hampering its propagation.

And to be kind and benevolent to his ummah, to investigate and learn
about his lofty character, his manners and follow him and be steadfast
and patient in following his sunnah. Thus, according to this
commentary, nasihah is one of the fruits of love — and we have discussed
the signs of love earlier.

Abu’l Qasim al-Qushayri'® has said that Amr ibn al-Layth,'® one of the
kings of Khurasan and a famous revolutionary, better known by his title
Saffar - died. Someone saw him in his dream and asked him: “What
did Allah taala do with you?” He said: “Allah taala forgave me.” He was
asked: “For what?” He replied: “One day, I went up on the hill and saw
my army - it was a great host and I was impressed by it and I wished
that if I were present in the time of RastlAllah &, I would have aided
him and supported him. Allah taala rewarded me for that wish [good
intention]'”” and forgave me.”

125 Abd al-Karim Abu’l Qéasim al-Qushayri [376-465 AH], the author of the famous
Risalah al-Qushayriyyah; he is considered as the mujaddid of the 4" century.

126 The second among the Kings of Saffariyyah; he was known for his bravery. He died
in 289 AH in Baghdad.

127 As mentioned in the famous hadith: “Actions are according to intentions.” In
another hadith, “The intention of a believer is better than his action.”
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Counsel [nasihah] for Muslim leaders: One should obey them in what
is right and aid them in what is truthful and upright; to advise them to
be truthful and do the right thing; to keep reminding them of
righteousness and justice and to warn them, when they are neglectful,
or appraise them of what is hidden from them such as conspiracies
against them; to forsake rebellion and sedition or provoking and
instigating people against rulers or sowing hatred against them.

Counsel [nasthah] for common Muslims: is to guide them towards what
is good for them; to help them in their religious and worldly affairs; to
support them by word and deed; to warn the neglectful and heedless; to
teach the ignorant; to assist the needy; to uphold their privacy; to ward
off harm and danger from them and to strive for their benefit and
wellbeing.

=
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TRANSLITERATION KEY

Arabic Latin Arabic . . _
Transliteration Similar Sound
Letter Character Example
¢ 1l a el amir amazing
< b b bab basket
e t zb taj tin French trois
& th s thabit thing
z j VS jasad jam
similar to hose
z h G hasan no English equivalent
voiceless pharyngeal fricative
similar to Scottish loch
4 kh ey khabar . )
no english equivalent
3 d s dar d in French dais
3 dh S5 dhikr there
5 r aaly rashid trilled r as in rose
5 z 3] zaki zebra
™ s Jewo sahl solid
o sh ola shab shock
pharyngeal s
: abr
o : e # no English equivalent
similar to daughter
o d sl diya'a . °
no English equivalent
haryngeal t
- ' e tibb e
no English equivalent
haryngeal z
5 2 3 ll prenns

no English equivalent
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Arabic Latin Arabic . . N
Transliteration Similar Sound
Letter Character Example
o arab
L e ilm voiced pharyngeal fricative

& 4,10,y ) ) .

oy umar no English equivalent

s }"id

as in French r
¢ gh B ghar rester
voiced uvular fricative
) f o=d fajr flower
a guttural k
& q uyd qarib voiceless uvular stop
no English equivalent

2 k s kitab kin
J 1 oeld libas late
o m J mal morning
o n BTy nur noon
2 h JERYS huda house
5 w ) wazir word
¢ y & yad yellow
! i sl idam insight
i a il atam advent
L a b bab father
@ 1 B sarir tree
s a ek far root
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Arabic Latin Arabic

Transliteration

Similar Sound

Letter Character Example
le aa elle aalim -
&£ yi v yid -
5 an FYYS uad -
. sh’sh O ash’shams
- sh-sh ash-shams
{ a’ or a- syele ma’mar -
. . ) bi’ysa
¢ i'yori- ; . -
° ¥ ¥ o bi-ysa
, FU] w'ly’
5 u’ oru- -
o My su-lika
B ag’hab separator to distinguish between
’ JumSs talhil sounds represented by letter
Sl as’hal pairs
B ag-hab separator to distinguish between
- JumSs tak-hil sounds represented by letter
Sl as-hal pairs
superscript o0 mi" to indicate an elision
- separator when elongation
- b ma-arib P &

follows a vowel

In transliteration of Arabic names, the definite article ‘al’ is not transcribed always for

readability, though it is incorrect in the original. The following rules are followed:

a.  The ‘al’ is retained when used as an auxiliary, as in Abu Bakr al-Bayhaqi and

Badruddin al-Ayni.

b.  Itis omitted when used alone, as in Bayhagqi or Ayni.

c. Itisretained when the full name of the book is transcribed, but omitted when
the book is known by its popular name like Durr al-Mukhtar.
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ABOUT THE AUTHOR

Shaykh al-Islam Imam Qadi fyad ibn Miisa al-Yahsubi, al-Andalisi
Abw’l Fadl %258 was born on the 15" of Shaban, 476 AH (1083 CE) in
Ceuta.'”® He was the imam of his time in the two sciences of tafsir and
hadith; the authority on the madh’hab of imam Malik - an expert in
principles of hadith and figh, Arabic grammar and usage, history and
genealogy of Arabs, poetry and literature. He was a man of lofty
character - forbearing, patient, generous, charitable, upright, pious,

righteous, a fearless advocate of truth.'”

His books are of immense benefit; the work Mashariq al-Anwar is one
of the most important lexicons in hadith sciences; some have said that
its value would far exceed than its weight in diamonds and were it to be
written in gold. The famous hadith imam, Ibn $aléB has said:'*°

mashariqu’l anwari tajallat bi sabtah
wa dha djabun kawnu’l mashariqi bi’l gharbi
The Effulgence of Lights [Mashariq al-Anwar] sparkles from Ceuta

Strange that it is, the dawn rises in the west!

The super-commentary of Sahih Muslim is another valuable work. Yet,
as Sakhawi says, if Qadi Iyad had left behind nothing but Shifa, it would
be a sufficient testimony for his erudition and mastery and an
invaluable contribution to Islamic sciences.

128 Ceuta or Sabta in Arabic, is one of the two autonomous cities of Spain, situated on
the north-coast of Africa sharing a border with Morocco. It was a part of Cadiz province
in southern Spain since the middle-ages and became an autonomous city in 1995.

12 Intihad, Sakhawi, p.33.

130 Az’har al-Riyad, 3/343.
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It is said that he was poisoned by a Jew. The Imam passed away in
Marrakesh at the of age 68, on Friday,*! the 9™ of Jumada al-Akhirah,
544 AH (1149 CE). May Allah taala have mercy on him and be well
pleased with him.

=

131 In the Islamic calendar, night comes before day; thus the night following Thursday,

would be ‘Friday night’.
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