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TRANSLATOR'S PREFACE

All praise is to Allah; we glorify Him, we seek aid only from Him and He
alone we ask for forgiveness. Blessings and peace upon our master
Muhammad # the prince of all worlds; the chief of Prophets and
Messengers, who was sent with guidance and as a guide to the world. O

Allah! We beseech you to guide us towards truth and upon the right path.

This is a translation of Imam Nawawt’s famous collection of forty hadith

[Arbayin] in Arabic along with brief notes.

Many thanks to brothers for their suggestions, corrections and for
reviewing the translation. A special thanks to brother Ubaydullah, who
went through the text more than twice. I request readers and learned folk
to inform us if they come across any error and we will strive to correct

them in the next version.
wa billahi’t tawfiq.

Abu Hasan
20" Shawwal 1436 / 4" August 2015
Revision: 10" Jumada al-Ula 1444 / 3" December 2022
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In the name of Allah, the Beneficent, the Merciful.

Praise be to Allah, the Lord and Creator of the universe, the Sustainer of
the heavens and the earth. The Absolute Dispenser of affairs of the entire
creation. He sent forth Messengers — May His blessings and His greetings
of peace be upon them all - to guide people and to explain to them, the
Divine Law - by absolute proofs and manifest evidence. I praise Allah
taala for His favours and I ask Him to multiply those blessings by His

Grace and Beneficence.

I bear witness that there is no God, except Allah - the Only One God, the
Subduer. The Gracious and Forgiving Lord.

And I bear witness that our master Muhammad # is His [chosen] slave
and His Messenger; the most beloved [servant] of Allah and the dearest
to Him; he is the most superior in the entire creation; he, who was
honoured in the Qur’an, an enduring miracle until the end of time. He &
was honoured by [preservation] of his resplendent tradition for those

who seek guidance; especially his unique attribute of incredibly succinct



and eloquent speech.' Blessings of Allah & and His greetings of peace be
upon our Master &, and upon all Prophets and their descendants, and

upon all righteous folk.

Thereafter:

We narrate from Ali ibn Abi Talib, Abdullah ibn Masuid, Mudadh ibn
Jabal, Aba al-Darda’a, [Abdullah] Ibn Umar, [Abdullah] Ibn Abbas, Anas
ibn Malik, Aba Hurayrah, Abu Sayid al-Khudri - may Allah be pleased
with them all. We narrate [from the above companions] via numerous

routes and varying wording that RastlAllah & said:

Whoever amongst my followers preserves® forty hadith about
religious matters, Allah will raise him amongst the group of

jurists and scholars on the Day of Judgement.’
And in a variant narration:

Allah will raise him as a jurist and a scholar.

! Jawamiy al-kalim: it is a miracle of the Prophet & that he would say something in a few
easily understood words, but pages upon pages can be written to explain those eloquent,
pithy and timeless words.

? Hafiza: Lit. memorised. Scholars have said that it could mean memorising it, or learning
it and understanding it well; it is even said that merely copying the hadith will earn him
that special rank because he is doing an action that is beneficial to Muslims [Fat’h al-
Mubin].

3 Shudb al-fymdn §1726; see Jam’ al-Jawamiy $21844-21851; Al-Jamiy al-Saghir §8636-
8637.



And in the narration of Abu al-Darda’a:
I will be his intercessor and witness on the Day of Judgement.*
In the narration of Ibn Masdad:

He will be told: Enter Paradise from any of the doors you wish.’

In the narration of Ibn Umar:

He will be included in the group of scholars, and he will be raised

[hushira] in the group of martyrs.®

Hadith masters [huffaz] agree that it is a weak hadith, even though it is
reported via numerous routes. Yet, scholars of Islam — may Allah taala be
pleased with them - have compiled many works on this topic.” The first
person to compile a collection of forty hadith, as far as I know, is
Abdullah ibn Mubarak.? After him was Muhammad ibn Aslam al-Tasi,’
the righteous scholar; after them were Hasan ibn Sufyan al-Nasawiy,"
Abi Bakr al-Aajurriy,'! Aba Bakr Muhammad ibn Ibrahim

4 Bayhaqi in Shudb al-Iyman §1726.

S Kanz al-Ummal §29188, vide Daylami.
¢ Kanz al-Ummal §29191.

7 Compilations of forty hadith.

$ Imam Abdullah ibn al-Mubarak al-Marwadhi [118-181 AH]; he is among the prominent
students of Imam Abi Hanifah [80-150 AH] and among the narrators in Sahih Bukhari.

9 Imam Hafiz Abu’l Hasan Muhammad ibn Aslam al-Kindi al-Tasi [d. 242 AH]. He
passed away in Nishapur and is buried next to Imam Is’haq ibn Riahwayh.

1 Abu’l Abbas Imam Hasan ibn Sufyan al-Nasawiy [d. 303 AH]; author of Musnad. He
was older than his more famous compatriot, Imam Nasa’iy; both died in the same year.

" The prominent scholar and hadith master, the imam of the sanctuary in Makkah,
Muhammad ibn al-Husayn ibn Abdullah al-Baghdadi al-Aajurriy [d. 360 AH]. Author
of many famous works such as Kitab al-Sharidh, Akhlaq al-Ulama, Akhlaq Ahl al-Qur’an.

3



al-Asbahani,”? Al-Daraqu{ni,”® Al-Hakim," Abd Nudym,” Abi Abdu’r
Rahman al-Sullami,'® Aba Sayid al-Malini,"” Aba Uthman al-Sabani,'®
Abdullah ibn Muhammad al-Ansari,'” Aba Bakr al-Bayhaqi®® and many

other scholars from earlier and later generations.

I prayed to Allah seeking guidance and help [istikharah] to compile a
collection of forty hadith following in the footsteps of these eminent
scholars and grandmasters of hadith. Scholars are in common agreement
that it is permissible to act upon a weak hadith in matters of virtues and

morals. However, I have not relied upon the aforementioned [weak]

12 Hafiz Aba Bakr Muhammad ibn Ibrahim al-Asbahani al-Attar [d. 466 AH].

13 The imam and Hafiz, Abu’l Hasan Ali ibn Umar ibn Ahmad al-Baghdadi al-Daraqugniy
[306-385 AH]. He was born in Al-Dar al-Qugn, a neighbourhood in Baghdad.

4 The imam and Hafiz, the teacher of hadith masters, Abi Abdullih Muhammad ibn
Abdullah ibn Hamduwayh, famously known as Al-Hakim [321-405 AHJ; he is the author
of Al-Mustadrak among other works.

15 Shaykh al-Islam, Imam Ahmad ibn Abdullah ibn Ishaq Abit Nudym al-Asbahani [336-
430 AH]J; author of Hilyatu’l Awliyd’a.

16 The master of hadith; the shaykh of Khorasan; Imam Muhammad ibn al-Husayn al-

Nisabari, Aba Abdu’l Rahman al-Sullami [333-416 AH] - a prominent scholar among
Sufis; author of many works.

17 The hadith master, Imam Ahmad ibn Muhammad ibn Abdullah al-Harawi al-Malini
[d. 412 AH], the Sufi who was known as Tawiis al-Fugara’a [peacock among ascetics]; he
was among the masters of Imam Bayhaqi.

18 Imam Ismayil ibn Abdu’l Rahman al-$abani al-Nisabari [373-449 AH].
19 Shaykh al-Islam Abdullah ibn Muhammad al-Angari [396-481 AH].

20 The great hadith master Imam Aba Bakr Ahmad ibn al-Flusayn al-Bayhaqi [384-458
AH]. Imam al-Haramayn said about him: Every Shafiyi (follower) is beholden to Imam
Shafiyi except Bayhaqi, whose favour is upon Imam Shafiyi, because he supported his
school [madh’hab] by compiling proofs for ShafiyT’s opinions.

4



hadith - but rather upon the saying of the Prophet ¥ which is

communicated via [many] authentic hadith:

Those who are present [lit. have witnessed] should convey it to

those who are not present.”
And in another narration:

May Allah make [the face] fresh and radiant of the man, who
heard my speech and preserved it and then conveyed it exactly as
he had heard it.”?

Scholars have compiled forty hadith [arbayin] on various topics — such
as fundamentals of religion, legal and juridical issues [furini], struggling
in the path of Allah and fighting for His sake [jihad], austerity and
asceticism [zuhd], etiquette [adab] and advice on important matters
[khutab].?® All of these are noble and righteous objectives — may Allah

taala be pleased with people for their pure intentions.

Thereafter, I felt necessary that a more comprehensive collection of forty
hadith [Arbayin] should be compiled, covering all these topics [found in

various Arbayin]. Every hadith in this collection is an extremely

2! Bukhari §105; Muslim §1679; Ibn Majah §233.

2 Tirmidhi §2658. Nadarahu or naddarahu or andarahu: to make one’s face handsome,
beautiful, pleasing, attractive, fresh and radiant. Here, it is a prayer to make such a
person’s character beautiful and raise his esteem among people. [Al-Nihayah fi Gharib al-
Hadith, 5/71].

2 Khutab: pl of khutbah derived from khatb meaning ‘a matter of concern’ or ‘an issue
that needs answers’ or ‘a problem that requires resolution.” It was a practice of Arabs that
they would gather people and make a speech, or give a sermon [khufbah] when they were
faced with a matter of importance and try to find a solution. [Ibn Mulaqqin, Haytami].

5



important principle from the fundamental principles of religion; these
are narrations which have been described by scholars as ‘the very basis
of Islamic law, or ‘half of Islam’ or ‘one third of Islam’ or such

characterisations.

I have made it a point to include only those hadith that are authentic
[sahih] and are mostly** found in [the two well-known compilations:]
Sahih al-Bukhari and Sahih Muslim. I will mention all narrations sans
their chains of transmission, to make it easier to memorise and so that
this book can be of benefit to one and all, Allah Willing. And then, I will
conclude the book with a chapter on explanation of abstruse and

uncommon words.

It is necessary for every seeker of the Hereafter to learn about these
hadith, as they contain important principles [of our religion], and
describe the commandments [ta’at], which is obvious to anyone who
reflects upon these traditions. My faith is in Allah, and my trust and
reliance is upon Him. Praise be to Allah for all His favours. And He alone

gives guidance and protects from error.

24 See the table on the next page which shows that 29 hadith are from Bukhari and Muslim.
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The following is the hadith count from the source books:

# Source as cited by Nawawi Count Serial Number

in Arbayin

1 Bukharf and Muslim (Muttafaq Alayh) 12 113'131' j ' 15 5622 _3?7
2 Bukhart 4 16, 20, 38, 40
s s w yLnnEn
4 Tirmidhr 5 12,18, 19, 29, 42
5 Tirmidht and Abd Dawad 1 28
6 Tirmidht and Nasa'Ty 1 1"
7 Ibn Majah 1 31
8 Ibn Majah, Daraqutni and Malik 1 32
9 Ibn Majah and Bayhaqt 1 39
10 Bayhaqt 1 33
1 Daraqutni 1 30
1, | Kitab r.J/.-I-A/ujjah (Nasr ibn Ibrahim al- . 41

Magqdisi)

TOTAL 42

Note: Hadith §27 is also narrated with a variant wording in Musnad Ahmad and Darimi.
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ACTIONS ARE ACCORDING TO INTENTIONS

}/,«w

:@ Gy th G sk M w el g:ﬂ A Jrv
dstg 81 J) agh sy 0 ) Bides SISTEE (5 L s
A U ) B ST sl o e B Bt 8067 215
o el o Jeelel G A2 0 e SRESIA L el o)
bt op g Gy s G Sl ) B ) Bl
fatl I Lol Wl s & el 520

Narrated by the Commander of Believers, Abii Hafs Umar ibn al-Khattab <
who said: | have heard RasalAllah < say:

Actions are [judged] according to intentions and every man will get
[only] what he intends for; whosoever emigrates for the sake of Allah
and His Messenger, [then] his emigration is [truly] toward Allah and
His Messenger. And he, whose emigration is for attaining [better
prospects] in this world, or for [the sake of] a woman he seeks to

marry, he will attain only that for which he has emigrated.



This hadith is reported by the two scholars, both being imams of hadith
scholars: Abi Abdullah Muhammad ibn Ismayil ibn Ibrahim ibn
Mughayrah ibn Bardizbah al-BukharT and Aba al-Ausayn Muslim ibn al-

of sahih hadith,% which are the most authentic books ever composed.25

2 Bukhari §1; Muslim §1907.

26 Because they contain authentic traditions of the Prophet .
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This hadith is narrated by Umar « and he said:

We were sitting with RasalAllah € one fine day, and a man appeared
whose clothes were dazzlingly white and whose hair was intensely black;
there was no sign of travel [and thus, weariness] upon him, and no one
amongst us knew him. He sat near the Prophet £ [so close] that his knees
touched the knees of the Prophet & and he placed both his palms on the
thighs” of the Prophet # and he said:

“O Muhammad,” tell me about Islam [religion]”.

The Messenger of Allah # said: “Islam, is that you bear witness that
there is no God except Allah, and that Muhammad is the Messenger of
Allah; that you establish prayer [salah], and give charity [zakah]; that
you fast in the month of Ramadan, and that you undertake pilgrimage
[ila]:i] to the House [of Allah] if you are able [and have the means] to

do so.”
He said: “You tell the truth”.

We were surprised at him [because] he asked a question and [thereafter,]
attested that it was the truth.

He asked: “Then, tell me about Iman [faith]”.

[RasulAllah #] replied: “[Iman] is that you bear faith in Allah, His
Angels, His Books, His Messengers, and in the Final Day [of
Reckoning]; and in Destiny - the good and the bad [in it]”.

7 Or the visitor placed his hands on his own thighs, sitting in the manner of a student
[Nawawl in his commentary on Muslim].

28 It is forbidden to call upon RasulAllah E by his name. Here, it could be because it is
not forbidden for angels or because he appeared as a bedouin Arab [Haytami].

11



He said: “You speak the truth”.
He [then] asked: “Then, tell me about Ihsan [grace]”.

[RastlAllah 2] said: “[Ihsan] is that you worship Allah taala as if you
see Him; if you cannot do that, then [worship Him and know, that] He

sees you.”
He said: “Then, tell me about the [Final] Hour”.

[RastlAllah #] said: “The one who is asked, is no more knowledgeable

about it than the one who asks”.
He said: “Then, tell me about the signs [of the Hour]”.

[RasalAllah ] said: “The slave-girl will give birth to her own mistress
and you will see [hitherto] barefoot and naked desititutes and

shepherds [vie with each other in] erecting tall buildings.”
[Umar ] said: The person left, and I remained perplexed for a long time.*

Thereafter, [RasalAllah ] asked: “O Umar, do you know who that

questioner was?”
I said: “Allah and His Messenger know better.”

[RasulAllah #] said: “He was Jibril. He had come to teach you, your

. »
religion.

Reported by Muslim.?'
(@ ©)

2 The word in hadith is rabbah; Imam Nawawi has explained it as sayyidah, and both
mean mistress; i.e. the female slave-owner.

%0 In the report of Abti Dawad §4695, this was for a period of three days.
31 Muslim §8.

12
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THE PILLARS OF ISLAM
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Narrated by Aba Abd al-Rahman Abdullah ibn Umar ibn al-Khattab «
and he said:

I heard RasulAllah < say: Islam is based on five [pillars]: to bear
witness that there is no God except Allah and that Muhammad is the
Messenger of Allah, to establish prayer, to pay the poor-due [zakat], to
perform the pilgrimage [hajj] and to fast in [the month of] Ramadan.

This was reported by both Bukhari and Muslim.3?

32 Bukhari §8; Muslim §16.
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Narrated by Aba Abd al-Rahman Abdullah ibn Masudd 2 and he said:

Narrated to us RastlAllah #, and he is the Truthful, the Veritable: Verily,
[every] one of you is created in the womb of his mother and remains
as an embryo for forty days; then as a spot of blood for a similar time,

and a piece of flesh for a similar period [of forty days].

And then, an Angel is sent towards [the fetus] who will breathe in it
the soul and [the Angel] is commanded [by Allah] to write four things:
his sustenance, his death, his deeds and whether he is wretched or
blessed.

14



By Allah, and there is no God other than Him - verily, one of you does
deeds of the people of Paradise until the distance between the person
and Paradise is no more than an arm’s length [cubit], but that which
was written overtakes him and he does deeds of the dwellers of fire and

will thus enter it.

And indeed, one of you keeps doing deeds of the people of Hell until
there is no more than an arm’s length between him and Hell, but that
which was written will outstrip him and he will do deeds of the people

of Paradise and will thus enter it.”

Reported by BukharT and Muslim.??

33 Bukhari $§3208; Muslim $2643.
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Narrated by the mother of believers, Umm Abd-Allah, Adyishah « and she
said that RasalAllah < said:

“Whoever innovates a thing in our religion which is not from it, is

rejected.””

This is reported by both Bukharf and Muslim;> and in the report of

Muslim:

“Whoever does an action that is not according to our command [or

permission], [such an action] is rejected.”*

Cav

* Haytami: Imam Shafiyi 4% has said: That innovation which opposes the Book, the
Sunnah or the consensus of scholars or a tradition (by Companions or their followers), is
Misguided Innovation. And those innovations which are in the way of goodness [khayr]
and do not oppose anything — then it is a praiseworthy innovation [biddh mahmiidah).

35 Bukhari §2697; Muslim §1718.

3 Haytami: This hadith elucidates a fundamental principle: anything that leads to
corruption [fasad] is absolutely prohibited.

16
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AVOIDING THE DOUBTFUL
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Narrated by Aba Abdullah Numan ibn Bashir < and he said:
I have heard RasalAllah < say:

“Indeed, the lawful [halal] is clearly known and the forbidden [haram]
is also clearly known - and between these two, are things which are

doubtful, about which many people are not aware.

Whosoever fears [Allah] and thus abstains from doubtful things has
strived to vindicate his religion and his honour, and he who falls into

doubtful things will [eventually] fall into impermissible things, like a

17



shepherd who grazes his flock close to the fence and the sheep would

almost trespass upon forbidden property.’’

Indeed, every king designates restricted areas [hima] and the areas
restricted by Allah are things that He has forbidden [and sins].

Indeed, in the [human] body is an organ, which, when it is virtuous,
keeps the entire body wholesome, and when it is diseased, causes the
entire body to be defiled. Verily, it is the heart.”

BukharT and Muslim have reported this hadith.38

Cav

 In olden times, there would be designated areas that belonged to kings and nobles,
where animals were not allowed to graze. A vigilant shepherd would keep his flock away
from the fence, lest they trespass, and he be punished in consequence. Similarly, a Muslim
who fears Allah, keeps away from doubtful things for fear of falling into forbidden things
and thereby invite Divine Wrath. [Summarised from Fat’ al-Mubin].

38 Bukhari §52; Muslim §1599.
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GOOD COUNSEL
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Abd Rugayyah Tamim ibn Aws al-DarT & has narrated that RasalAllah
has said:

“Religion is good counsel.”
And we asked: “[Counsel] for whom?”

He replied: “[Counsel] for Allah, for His Book, for His Messenger, for

the leaders of Muslims, and their commonfolk.”

This hadith is reported by Muslim.3°

Cav

3 Sahih Muslim §55.
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FIGHTING FOR ISLAM
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Narrated by Ibn Umar & that RasalAllah £ said:

I was ordered to confront people until they bear witness that there is
no God except Allah and that Muhammad is the Messenger of Allah,
and they establish prayer, and pay zakat. If they do so, their blood and
property shall be given my protection,* except for the right of Islam -
and their account will be with Allah, the Most Exalted.

Reported by BukharT and Muslim.*!

([ ©)

10 Literally, “would be protected from me”. However, the protection would also be granted
by him, hence the translation.

41 Bukhari §25; Muslim §22.
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TOO MANY QUESTIONS
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Narrated by Abii Hurayrah Abd al-Rahman ibn Sakhr  and he said: |
heard RasalAllah € say:

Refrain from that which I have forbidden; perform, to the best of your
ability, that which I have commanded you to do. Indeed, those who
came before you*” perished on account of asking too many questions

and contradicting their Prophets.

Reported by BukharT and Muslim.*3

([ ©)

42 Previous nations and followers of earlier Prophets.

43 Bukhari §7288; Muslim §1337.
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ACCEPTANCE OF PRAYERS
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Narrated by Aba Hurayrah # who said: RasalAllah < said:

Allah taala is Glorious [Transcendent from every flaw and] does not
accept anything except the pure. Allah taala has commanded believers
[to do that] which He has commanded the Messengers [to do].

Allah taala has said: “O Messengers [of Allah], partake from that which

»44

is pure and do good deeds

A AT -

/,;/ a)z‘)}w A
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4 Sarah al-Mu’'minin, 23:51.
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And Allah taala has also said: “O believers, partake from that which is

pure, from that we have given you.”*

&J)bwuﬂ)&w\a .j @ )
And then he mentioned:

“A man who goes on a long journey, who is dishevelled and muddy; he
raises his hands towards the sky, beseeching and calling out: “O my
Lord-Sustainer! O my Rabb!” Whereas, his food is from unlawful
means, his drink is from the forbidden, his clothing is from the
forbidden - and he has been nourished by the forbidden. How can his

prayer be accepted?”

Reported by Muslim.*¢

* Surah al-Baqarah, 2:172.

46 Muslim §1015.
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CLARITY AND CONVICTION
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Narrated by Aba Muhammad Hasan ibn Ali ibn Abi Talib , the
[maternal] grandson of RasalAllah % and his perfume, and he said:

I have preserved [or memorised] from [the hadith of] RastlAllah :
Forsake that which is doubtful in favour of that which does not make

you uneasy.

Reported by Tirmidhi and Nasa'ly. Tirmidhi graded this hadith Fair and
Sound (Hasan-Sahih).4?

Y7 Tirmidhi $2526; Nasa’ty §5722; Darimi $2528.
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THE BEAUTY OF ONE'S ISLAM
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Narrated by Abd Hurayrah # who said: RasalAllah # said:

It is from the beauty of a man’s Islam that he forsakes [things] that do

not concern him.

The chain is fair [Hasan]. Tirmidh™® and others have also narrated it thus.

8 Tirmidhi §2324; Ibn Majah §3976.
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WISHING OTHERS WELL
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Narrated by Aba Hamzah Anas ibn Malik <, the servant of RasulAllah &,
who narrates from RasalAllah < that he said:

None of you has [truly] believed, until he wishes for his brother [to

have] that which he loves for himself.

Narrated by Bukhari and Muslim.#

([ ©)

4 Bukhari §13; Muslim $45; Tirmidhi §2523; Nasa’iy §5054; Musnad Ahmad $13630; Ibn
Majah §66; Darimi $2736.
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SANCTITY OF A MUSLIM’S LIFE
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Narrated by Ibn Masuad , who said: RasalAllah & said:

The blood of a Muslim - one who bears witness that there is no God
except Allah, and that I am the Messenger of Allah - is forbidden,
except in three cases: A married person who commits adultery, life
taken in lieu of another life, and the person who abandons his religion,

who abandons the group [of Muslims].

Reported by BukharT and Muslim.>°

([ ©)

50 Bukhari $6878; Muslim §1676.
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BEING GOOD TO NEIGHBOURS
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Narrated by Abd Hurayrah ., who said: RasalAllah #: said:

Whoever has believed in Allah and in the Last Day [of Judgement],
then let him speak right or keep quiet. Whoever has believed in Allah
and in the Last Day, then let him honour [and be kind to] his
neighbour. Whoever has believed in Allah and in the Last Day, then let

him be gracious with his guest and honour him.

Narrated by BukharT and Muslim.>’

([ ©)

5! Bukhari §6018 ; Muslim §47.
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CURBING ANGER

(;l.(djgglfcﬁ&\ y/:ﬁ:ljd\é’)&j:) /“\@o)oj df&;
Syl olyy S E Y JU e 355 LB Y B sl

o\

Narrated by Aba Hurayrah # that a man said to RasalAllah <: “Give me

counsel.”
He replied: “Do not be angry”.

The man kept asking [the same question] a number of times and
RasalAllah < said:

“Do not be angry”.

Reported by Bukhari.>

2 Bukhari §6116.
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KINDNESS
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Narrated by Aba Yadla Shaddad ibn Aws < from RasalAllah & that he
said:

Allah taala has commanded that you be good and kind towards every
being. When you have to kill,>* then do it in a good manner; if you
slaughter [an animal], do it in a good manner. Let one of you sharpen
the knife well so that the animal can be [slaughtered swiftly and thus]

relieved quickly.**

Reported by Muslim.>*

>3 In cases when one encounters an enemy [or a terrorist] and one has to kill him/her to
save oneself or others; or when executing a person in a death penalty; or for any legitimate
reason such as killing a mad dog or a wild animal posing a threat to humans. In all these
cases, “kill them in a good manner” means to do it swiftly and in a manner that pain is
minimised as much as possible, without torturing the creature [Al-Fat’h al-Mubin).

5 Yurih: to relieve; by swiftly slaughtering the animal with a sharp knife, you spare it
unnecessary pain - and thus ‘relieve it quickly’.

% Muslim §1955.
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GOOD CHARACTER
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Narrated by Aba Dharr jundub ibn Junadah and Abd Abdu’l Rahman
Mu‘adh ibn jabal & from RasalAllah % that he said:

Fear Allah wherever [or in whatever state] you may be; follow up a sin
with a good deed which will efface it, and be nice and courteous to

others.

Reported by Tirmidht.>®

% Tirmidhi §1987.
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BEING MINDFUL OF ALLAH
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Narrated by Aba’l Abbas Abdullah ibn Abbas « who said: One day, | was
[seated] behind RasulAllah <, and he said to me:

Son! Verily, I will teach you a few words - Be mindful of Allah, and
Allah will protect you. Be mindful of the commands of Allah and you
will find Him present.

32



When you (have to) ask, ask Allah; when you (have to) seek help, seek
help from Allah.

And know, that if the entire creation comes together to give you
benefit, they will not be able to benefit you in any way, except that

which Allah has written for you [in your destiny].

And if they join together to harm you in any way, they will not be able
to harm you except that which Allah has written for you.

The pens have been lifted, and the [writing on the] paper has dried.

This was reported by Tirmidhi,>” who said that it was a Hasan-Sahihs8

hadith. And in a narration, other than that of Tirmidhr:

Be mindful of Allah’s commands, you will find Him present before
you; remember Allah in your good times, He will not forsake you in
hard times. And know: that which is destined to evade you will never

befall you and that which is meant to befall you will never miss you.

And know that [Divine] Aid is gained by patience; comfort will come

after distress and affliction — and that ease is together with hardship.

Cav

7 Tirmidhi §2524.

58 1f a hadith comes via two routes — one ,safzifz and other hasan, Tirmidhi classes it as
Hasan-S$ahih [Sharif Jurjani in his Monograph on Hadith Principles].
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MODESTY

JB JB &2 @ 25 ()3l Gl g A8 o BaE st ol 28

© O\

Do a3 o9 2 2 8531 G &) g e Lo B J

- .
- &

ol oy, Sia b B man3 T 1)

Narrated by Abi Masuad Ugbah ibn Amr al-AnsarT al-BadrT , who said:
RasalAllah £ said:

Indeed among the wisdom that people have received from earlier

Prophets is: If you have no shame, do whatever you wish.

Reported by Bukhart.>

% Bukhari §6120.
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BEING STEADFAST ON FAITH
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Narrated by Abi Amr - it is also said that he was Abd Amrah - Sufyan ibn
Abdullah « who said: | said to RasalAllah : “O Messenger of Allah, tell
me something in Islam [i.e. give me advice] that I may not ask anyone

else about it, other than you.

He said: Say: “I have believed in Allah,” and then remain steadfast

upon it.

Reported by Muslim.®°

8 Muslim §38; Tirmidhi $2418; Ibn Majah $3972.
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TO ENTER PARADISE
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Narrated by Aba Abdullah jabir ibn Abdullah al-AnsarT & that a man
asked RasalAllah : If | regularly pray the [five] obligatory prayers, fast in
the month of Ramadan, accept the permissible as permissible and deem
the forbidden as forbidden, and do nothing more [than this]; will | enter
Jannah?

[The Prophet ] said: Yes.
Reported by Muslim.®’

[Imam NawawT’s note:] The meaning of “deem the forbidden as forbidden”
is “if I abstain from committing acts that are forbidden”; also the meaning
of “accept the permissible” means “If | do it with the belief that it is

permitted to do so”.
Cao

1 Muslim §15.
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CLEANLINESS IS HALF OF FAITH
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Narrated by Aba Malik Harith ibn Aasim al-Ashdri ., and he said:
RasalAllah £ said:

Cleanliness is half of faith; [the reward for] Praise of Allah [saying: al-
hamdu lillah] will fill the scales; [and the reward for] glorifying Allah
and praising Him [saying sub’han Allah, al-hamdu lillah] will fill [the
space] between the heavens and the earth; prayer is light; charity is
evidence [for your faith]; patience is radiance; the Qur’an is proof -
either in your favour or against you. Every man rises in the morning
[and strives] in trading his soul - [by which he] either attains salvation

or [hurls] towards his doom.

Reported by Muslim.®?

2 Muslim §223.
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THE GRACE OF ALLAH
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Narrated by Aba Dharr al-GhifarT « from RasalAllah % who narrates
from his Lord Sustainer, that He said:

O My slaves!
I have forbidden upon myself oppression and I have forbidden that

you should oppress each other - so do not oppress each other.

O My slaves!
Every one of you is astray, except those whom I have given guidance;

seek guidance from Me and I shall guide you all.

O My slaves!
Every one of you is hungry, except those whom I have given food; seek

food from Me, and I will feed you.

O My slaves!
Every one of you is naked, except those whom I have clothed; seek
clothing from Me, and I will clothe you.

O My slaves!
You commit sins by the night and by the day and I forgive them all;

seek forgiveness from Me and I will forgive you.

O My slaves!
You do not have the reach to harm Me, you cannot harm Me; nor do
you have the means to benefit Me, thus you cannot give Me any

benefit.®

6 The expression: “do not have the reach” i.e., do not have the power or ability -it is
absolutely impossible for anyone to harm or benefit the Creator in any manner.
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O My slaves!
If every one of you - from the first to the last, the men and the jinn -
were like the most pious amongst you, it would not increase an atom’s

worth in My Dominion.

O My slaves!
If every one of you - from the first to the last, the men and the jinn -
were like the most evil one amongst you, it would not cause an atom’s

worth of loss in My Dominion.

O My slaves!

If every one of you - from the first to the last, the men and the jinn -
stand together on one plain and ask Me, and I give every one of you
every [single] thing that you asked for - it would decrease nothing from
My Dominion - no more than a needle, when dipped in an ocean,

depletes the ocean.

O My slaves!

These are your deeds that I have recorded for you and I will give you a
just recompense. Whosoever finds good deeds,* then let him praise
Allah; the one who finds other than [good], then let him not blame

[anyone else] except his own self.

Reported by Muslim.®

% In his record of deeds.

5 Muslim §2577
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DIFFERENT FORMS OF CHARITY
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Narrated by Aba Dharr s that a few people among the companions of
RasalAllah « told him: O Messenger of Allah ! The wealthy folk have
garnered plenty of reward; they pray as we pray; they fast as we fast -
however, they give in charity from the wealth they have in excess.®®

% That is, we pray and they pray; we fast and they fast. But they give in charity from the
wealth they possess — but we are poor and we do not have enough to satisfy our own
needs. So they get reward for their charity - and thus they have surpassed us in gaining
reward. And we have remained behind due to our circumstances.
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He & replied:

[Why do you say so?]®” Has Allah tdala not given you the means to
[compete with their] charity? Every tasbih®® is charity; Every takbir® is

l71

charity, Every tahmid™ is charity; Every tahlil’" is charity. Enjoining

]72

the good is charity. Forbidding from evil is charity. And [permitted

sexual intimacy is [a form of] charity.

The companions asked: “O Messenger of Allah! If we go near [our women]
with lust, will we get a reward?”

He & replied:

Do you not see, that if he had done that in a manner that is forbidden,
it would be a sin? Similarly, if he did that in a manner that is

permissible, he certainly deserves a reward.

Reported by Muslim.”?

57 See Al-Fat’h al-Mubin

% Glorifying Allah; uttering the phrase: Sub’hanAllah.

 Proclaiming that Allah is the Greatest; uttering the phrase: Allahu Akbar.
7 Praising Allah; uttering the phrase: Al-hamdu lillah.

7! Proclaiming that Allah is One; uttering the phrase: La ilaha ilAllah.

72 That is with one’s spouse, or in earlier times, with one’s own slavegirl.

73 Muslim §1006.
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MANY WAYS OF BENEFACTION
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Narrated by Abd Hurayrah #, who said: RasalAllah : said:

Charity is due upon every bone’ in the human [body, on] every day
the sun rises: If you make truce between two [warring] parties, it is
charity; if you help a man to mount his steed, or help him hoist his
belongings [upon it] is charity. (Uttering) a good word is charity; every
step you take (towards the Masjid) for prayer is charity; every harm

you remove from the road is charity.

Reported by Bukhari and Muslim.”>

([ ©)

7t Sulama: Literally, the bones of the palms, fingers and feet. However, here it is used to
denote every bone and joint - as the report in Muslim suggests: “The [body of] Adam’s
son [i.e. human body] was created with 360 joints..” [Sahih Muslim, $1007].

7> Bukhari §2989; Muslim $1009.
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IDENTIFYING GOOD AND BAD DEEDS
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Narrated by Nawwds ibn Simaan’® « that RasalAllah < said:

Piety is good character - and sin is that which gnaws at your soul and

you dislike that people learn about it.

Reported by Sahih Muslim.”?

76 The name can be pronounced as Simdan or Samdan; both are correct. [Haytami]. Ibn
Athir wrote only kasrah, which indicates that Simdan is common [Shabrakhiti].

77 Muslim §2553.
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Narrated by Wabisah ibn Madbad < that | went to RasalAllah < and he
said:

You have come to ask [me] about goodness.
I replied: Yes.
He said:

Ask your own heart. Goodness is that which the soul is at peace with,
and the heart is at rest with; sin is that which gnaws upon your soul
and there are qualms in your heart - even if people keep telling you

otherwise.”

This is a Hasan hadith [ie. a fair chain] and we report this from the
Musnads of the two imams, Imam Ahmad ibn Hanbal and Imam Darimi,
with a fair chain.”

78 Aftak al-nas: Even if scholars have issued a ruling. wa aftawk: this is mentioned to
emphasise that even if many people concur with the fatwa or if they repeatedly tell you
the same thing - the verb is mentioned second time for emphasis.

7 Musnad Imam Ahmad $17922; Musnad Darimi §2529.
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GRASPING THE SUNNAH FIRMLY
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Narrated by Aba Najih irbad ibn Sariyah <, and he said: RasalAllah
once gave a sermon that melted the hearts and welled up the eyes. We
said: “O Messenger of Allah! This is as if it were the last®® sermon, so give
us counsel as your bequest.8' He £ said:

8 Muwaddiy: the furthest; in word and deed after which there will not be another.

81 When they felt that this sermon would perhaps be the last, they asked for counsel that
would be comprehensive and sufficient, as if it were his last bequest to them [Haytami].
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I enjoin you to fear Allah, the Glorious and Majestic. And to obey your
rulers, even if the person [ruling] upon you is an Abyssinian slave.*
Indeed, those amongst you who will live longer, will see many
disagreements. So, it is necessary upon you to follow my tradition
[sunnah] and the tradition [sunnah] of the rightly guided caliphs, the
guiding successors® [khulafda’a al-rashidin al-mahdiyyin]. Hold fast unto
this with gritted teeth.’* Beware of innovated practices,* for every

innovation is a heresy and every heresy is a misguidance.

This is reported by Aba Dawid and Tirmidhi, who said that the hadith is
Hasan-Sahih.8s
Cao

82 Haytami: Technically, a slave cannot become a ruler; this is probably mentioned as a
maxim. Also, this is among the miracles of RastlAllah %, wherein he informed about
events that would occur after his passing — such as differences and the predominance of
evil. RastlAllah € knew about these things, both generic and specific details, because he
was shown [kushifa lahu] all that would transpire until the time people would enter and
settle in their places in Paradise or in Fire. However, he would not tell this to everyone -
though he would warn everyone about the impending evil in generic words, he would

confide specific details to some individuals such as Hudhayfah and Abit Hurayrah .

8 The rightly guided successors of the Prophet &% in order: Our masters, Aba Bakr, Umar,

A2 5T

Uthman and Ali; Hasan [ibn Ali] and thereafter, other Companions e fiss.
8 Nawajidh: Wisdom teeth; a metaphor for holding on to something firmly.

% Ibn Daqiq al-Yid: Know that the new practices [muhdath] are of two kinds — a novel
practice that has no basis in the Sharidh; this is impermissible and is deplorable. A new
practice which is based on a similar action [mentioned in the Sharidh] and this is not
objectionable or condemned. Actions cannot be condemned merely if they are described
by the words muhdath or biddh [new practices]; rather, they are reprehensible only if
they contradict the sunnah and lead towards misguidance.

8 Abi Dawiid §4607; Tirmidhi §2676.
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THE PATH TO SALVATION
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Narrated by Mudadh ibn Jabal &, and he said: | said to RasdlAllah .
“Tell me about a deed that will make me enter Paradise and keep me away
from Fire.” He replied:

You have asked about a great thing indeed. And indeed, it is easy for
those to whom Allah has made it easy: Worship Allah and do not
assign partners unto Him in any manner. Establish prayer, pay Zakat,
fast in the month of Ramadan and undertake pilgrimage to the House
[of Allah].

And then he £ said:

Shall I not guide you to the doors of goodness? Fasting is a shield, and
charity extinguishes sins, just as water douses a fire. And the prayers

of a man® in the dead® of the night.

And then he recited: "...they rise up from their beds..."%
Until he reached: "...which they strived for.”°

And then he said:

Shall I not tell you about the arch, the pillar and the apex® of every
matter? The arch of everything is Islam, its pillar is salat and the apex

is jihad.

8 Haytami: The questioner was a man and hence it was referred as such; this applies to
women as well.

8 Scholars have differed whether jawf al-layl refers to the first-third of the night or the
last-third; it is also said that it is the time between Maghrib and {sha; some have said that
it is praying Isha and Fajr in congregation [Fat’h al-Mubin].

8 Sarah al-Sajdah, 32:16.

% Sarah al-Sajdah, 32:19.

°! Dhirwatu thanamih: The highest point of anything. (Dhirwah/dhurwah both are right).
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And then he said:

Shall I not tell you about how to attain®® them all?

I said: Why not O Messenger of Allah. So, he held his [own] tongue and
said:

Withhold this one.
I said: O Prophet of Allah! Will we be held accountable for what we say?
He said:

May your mother lose you.””> Will people be cast in fire [thrown] upon
their faces - [or he said:] upon their noses — except for the harvest of

their tongues?

Reported by Tirmidh®* and he said: Aasan-Sahih.

Cav

92 Milaki or malaki, though Madabighi cites Imam Munawi that the hadith is narrated
only as Milaki, meaning ‘the means to establish, attain something’.

% Thakilatka Ummuka: Among the idioms of Arabs to mean: “Just as you have missed
the point, may your mother miss you.” Literally, ‘You were better off dead,” but here, it is
not a wish for his death and is only a phrase that was commonly used among Arabs to
reproach someone for their negligence. [Haytami, Ibn Mulaqqin, Dimyati, Taftazani].

A prayer for his death as a rebuke for his action; since everyone eventually dies, this is as
if, it is not a prayer at all. Or it may mean: “If this is your state, then you were better off
dead.” [Al-Madini in Al-Majmii; Lisan al-Arab; Ibn al-Athir in Al-Nihayah]. Such
phrases ‘dead in water’ ‘die of curiosity’ ‘die of a cold’ ‘over my dead body’ are common
in English.

% Tirmidhi §1616.
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Narrated by Aba Thdlabah Al-Khushanniy Jurtham ibn Nashir # from
RasalAllah < that he said:

Indeed, Allah Most High has ordained some things as obligatory; do
not miss them. He has placed limits, so do not breach them; He has
made things forbidden, so do not commit them; He has not said
anything about [certain] things as a mercy for you and not because of

forgetfulness - so do not argue® about those things.
Reported with a fair chain by Daraqutni®® and others.

([ ©)

9 Bahth: to research, to dig, to investigate, to persistently question; it is also used to mean
discussion or argument. This is similar to the 9" hadith in which the Companions were
prohibited from asking needless questions and unnecessary and excessive probing.

% Al-Daraquini in Sunan, 4/183; Hakim in Al-Mustadrak, 4/115; Al-Bayhagqi in Sunan al-
Kubra §19725.
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Narrated by Abu’l Abbas Sahl ibn Sadd al-Sayidr . that a man came to
RasalAllah # and said: “O Messenger of Allah! Tell me about o deed,
which if I do, Allah will love me and people will love me. He < replied:

Be austere” in this world [dunya] and Allah will love you. Abstain

from [craving] that which belongs to people and they will love you.

Reported with a fair chain by Ibn Majah®® and others.
Cao

%7 Zuhd: to turn away from something, abstain, refrain from partaking it, not coveting it
and deeming it below oneself. In Islam, it means to be abstemious and take very little from
this material world, and only as much as one needs to survive. A person with zuhd does
not rejoice if he gains worldly things, nor become sad upon its loss; he takes from this
world things that will help him in his preparation of the hereafter.

% Ibn Majah §4102.
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Narrated by Aba Sayid Sadd ibn Sinan al-Khudriyy - that RasalAllah
said:

Do no harm; do not injure.*”

Reported with a fair chain by Ibn Majah,'®® Daraqutni and others.

% It can also be translated as: Do not harm; not even in retaliation. Or: Do no harm, even
if there is benefit in it for you.

Darar/dirar is similar to qatl/qital and it is the same thing; but said to emphasise that
one should not harm. Some have said: darar is a noun and dirar is a verb and both mean
the same; here repeated for emphasis. Some others have said: darar is to harm someone
who does not harm you; dirar is to harm in retailiation. It is similar to the hadith: “Return
that which is entrusted to you honestly, and do not deceive someone who deceives you”
[Abii Dawiid §3534; see Ibn Daqiq al-Yid, Ibn Mulaqgin and others].

Parar is when one obtains benefit by harming another; dirar is when one harms and has
no benefit in it for oneself. In other words, inflicting any kind of harm is forbidden. [Fat’h
al-Mubin].

10 Al-Daraqutni in Sunan, 4/183; Ibn Majah §2340, §2341; Muwatta § 1540.
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Imam Malik - may Allah Most Glorious have mercy upon him - reported
in his Muwatta via Amr ibn Yahya - from his father from the Prophet &
in a Mursal'®' chain, whereby he omitted [the companion] Aba Sayid [al-
Khudriyyl;, however there are other routes that strengthen this chain.

() ©)

11 When a Tabiyi narrator omits the name of the Companion in the chain and directly
reports from the Prophet &, such a narration is known as Mursal.

54



SIS

THE FUNDAMENTAL PRINCIPLE OF JUSTICE

36 alog e 0 Jo @0 Joer) B i 0 o e o) 2
el S hslang o8 Il Jisy 339 RSS20 it
by L oy Gos s ‘*T S JE brads LSG.LJ\ pe
.M\ < Aj'az.gj ARLES

>

Narrated by Ibn Abbas « that RastlAllah & said:

If people were granted their claims [without question], men would
[unjustly] claim the wealth and blood of others.'** But [the law is] that
the claimant should produce proof [for his claim] and the defendant

can swear an oath'® [to absolve himself of the claim].

Reported with a fair chain by Al-Bayhaqr'%* and others; a portion of this
can be found in the two Sahih collections.’%

([ ©)

102 People would claim anybody’s property or life, if they did not have to prove their
claims.

1% One who makes the claim should produce proof for his claim; by default, the defendant
is absolved unless there is proof to the contrary. This could well be the basis of the famous
maxim in common law: “Innocent until proven guilty”. Al-Haytami says that swearing
an oath is not obligatory except in some cases. Ibn Mulaqqin adds: that Sayyiduna Dawad
% was given this as the ‘final word or fasl al-khitab [Strah Sad, 32:20] and this could be
the basis of Jewish law.

104 Al-Bayhadqi in Sunan al-Kubra $§21197-21203.
105 Bukhari $4552; Muslim §1711.
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Narrated by Aba Sayid al-Khudriyy # who said: | heard RasalAllah £: say:

One who sees evil should stop'* it with his hand; if he cannot do so, he
should do so by his tongue; if he cannot do that either, he should deem
it an evil in his heart. And that [the last] is the weakest faith.

Reported by Muslim."%

1% Yughayyir: lit. change it; a Muslim should strive to put an end to evil to the best of his
ability. Amr bi’l madriif wa’n nahy éni’l munkar: Enjoining the good and forbidding evil
is a duty upon all Muslims. Tyranny and injustice is prevalent because Muslims have
abandoned this duty. However, forbidding evil is governed by rules mentioned in books
of figh. Scholars have said that if one fears for his life, he is excused from doing this duty.

07 Muslim §49.
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UNIVERSAL BROTHERHOOD IN ISLAM
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Narrated by Abd Hurayrah « that RasalAllah < said:

Do not be jealous [of one other]. Do not swindle.'” Do not detest [each
other]. Do not turn your backs'” [on each other]. One should not
undercut another’s deal.""° And be [good] slaves of Allah and brothers

of one another.!!!

1% The meaning of najash is khatl - meaning swindling, double-dealing, deception [Ibn
Dagiq al-Yid]. It may also mean to artifically increase prices at the expense of others. The
origin of najash is to win the deal by unfair means; hence, deception [Fat’h al-Mubin].

19 Tadabur: to turn one’s back on another; to boycott each other.

10 Tt is impermissible for another dealer to offer a lower price (or better terms) for the
same item and disrupt the deal after the sale. However, it is permitted only if the first
dealer allows it. In other words, it is not permissible to undercut a finalized deal.

1! Deal with each other as brothers and love each other; be kind to one another; be gentle
and affectionate with one another; be courteous to one another; help each other in good
things with a pure heart and be well-wishers of each other [Ibn Daqiq al-Yid].
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A Muslim is the brother of another Muslim; he does not oppress him;

he does not abandon''?> him; nor does he humiliate!** him.

The [real] fear''* of Allah is ‘here’. And he pointed thrice towards his
chest.

It is a great evil'"” for a Muslim to demean his Muslim brother.

Every Muslim is forbidden upon another Muslim: [forbidden is] his

blood, his property and his honour."'¢

Reported by Muslim.""”

"2 Khadhala: to abandon, fail to support in his hour of need; especially when one can help
him but he does not. It is a duty of a Muslim to help another in his time of need.

Note: In versions of Arbayin and its commentaries, as well as Imam NawawT’s glossary at
the end of this book, another phrase appears: ‘la yakdhibuhu’ / ‘he does not lie to him’.
However, this phrase is not found in the narration of Muslim §2564.

13 Jhtigar: to demean someone, be condescending and arrogant towards someone. This

is another form of pride and haughtiness which is a great sin. The hadith means that a
Muslim should not belittle his brother, or be disdainful towards him.

"4 Tagwa: To protect oneself from the punishment of Allah by obeying His Commands
and abstaining from His Prohibitions [Fat’h al-Mubin).

5 Lit. It is enough evil for a Muslim to demean his brother.
16Tt is forbidden for a Muslim to violate the blood, property or honour of another Muslim.

YW Muslim §2564.
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Narrated by Aba Hurayrah # from the Prophet & that he said:

Whoever relieves a believer''® from a misery among the miseries of this
world [dunya], Allah will relieve him from a misery [of the many

miseries] on the Day of Judgement.'"”

18 A believer is specified only to emphasise his importance; one merits a reward if
kindness is shown towards anyone, even a disbeliever [summarised from Haytam's

commentary].

" yawm al-giyamah
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Whoever eases the hardship of another, Allah taala will ease his
troubles in this world and in the Hereafter. Allah will aid His slave so
long as the slave aids his brother. Whoever treads the path of seeking
knowledge, Allah will make his path to Paradise easy. One who
conceals'” [the flaws] of a Muslim, Allah will conceal his flaws in this

world and in the Hereafter.

When a group of people gather in a house of Allah [among the houses
of Allah], and recite the Book of Allah, and teach it among themselves,
tranquility descends upon them and they will be enveloped in mercy,
encompassed by angels and Allah will mention them to those [Angels]

near Him.'”!

And a person who lags behind because of his deeds, cannot be hastened
by his [high] ancestry.

Muslim has reported this hadith in these words.2

120 Satara: to cover. It could be a flaw, a sin that he/she would have committed, or
something embarrassing [which may not be a sin] or his/her poverty; it may even be
literal, i.e., a person who does not have enough to wear and he/she was given clothes to
cover himself/herself.

121 Near should not be deemed as a physical nearness. Indeed, those Angels are high above
in the heavens - but Allah t4ala is free from space or being present in a place. He says this
to Angels close [as in beloved or most honoured] to Him.

122 Muslim §2699.
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Narrated by Ibn Abbas « that RasilAllah £, who narrates from his Lord
Almighty, Glorious and Exalted is He, said:

Indeed Allah, Most Glorious, has Written'” [all] good deeds and sins

and has made it clear.'**

Whoever contemplates a good deed, but does not do it - Allah will

record a complete good deed for him, in His Book.'*

13 Tt means that Allah commanded the guardian angels [hafazah] to write them down; or
that Allah has written on the Tablet according to His Eternal Knowledge [Haytami].

124 It may either mean that Allah made clear about the magnitude of the reward or it may

mean that RastlAllah & clarified about good deeds, sins and the recompense [Taftazani].

125 That is, the full reward due for doing such a deed. Literally, ‘near Him’.
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And if he contemplates a good deed and then he also does the deed -
Allah will write for him for such a deed from ten to 700 times [the

reward] or even more.

And if he contemplates a sin, but does not commit it - Allah will write

for him [reward for] a complete good deed.

And if he contemplates a sin, and commits it - Allah will record only

one sin.

Reported by Bukhari and Muslim'2 in their respective Sahih collections
in these very words.

Look at this my brother! May Allah grant His tremendous benevolence and
Grace to us and to you,; ponder upon these words.

{Near Him}: It indicates that the man gets consideration near Allah.

{Complete reward} to emphasise the consideration for the man. And for
the sin that a man contemplates and does not commit: {He writes a
complete good deed} - emphasises that he will get the full reward as
indicated by the word {complete}.

And if he commits the sin, Allah will write ONLY ONE sin, emphasising its
being {only one}, but did not say: “complete”, thereby indicating that the
punishment may be lesser than what the sin deserves.

Praise is due to Allah and we acknowledge His innumerable favours. Glory
be to Him and we can never thank Him or Praise Him enough. And Allah
alone gives guidance and success.

([ ©)

126 Bykhari $6491; Muslim $§131.
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Narrated by Abd Hurayrah « that RasalAllah < said:

Indeed Allah, Most High, has said:

Whoever bears enmity [or is hostile towards] My friend'”” then indeed,
I have declared war upon him. My slave draws near to Me by acting
upon that which is most beloved to Me: things made obligatory upon
him;'*® and he does not surcease drawing closer to Me by doing

voluntary deeds, until he becomes beloved to Me.

127 Waliy: Friend of Allah; i.e., one who is close to Allah, and this closeness is due to his
being an obedient and dutiful slave who fulfils obligations and refrains from prohibitions;
whose voluntary acts of worship are aplenty, and is always mindful of Allah and does not
behold anyone else due to his being engulfed by the light of gnosis. “Indeed, the friends of
Allah are none, but the pious” [Strah al-Anfal, 8:34].

128 The most beloved of deeds to Allah are those which He has made obligatory upon us.
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So, when I love him, I become his hearing, by which he hears, and his
sight by which he beholds, and his hand by which he grasps, and his leg
by which he walks.'”

If he asks Me [anything], I will surely give it to him.

If he seeks My refuge, I will surely give him refuge.

Reported by Bukhart.'*°

129 This is a literal translation, and the Lord Almighty is transcendent from having limbs.
What is meant here is that the slave’s entire being becomes totally submissive to the Lord
Almighty. He does not like to hear anything except about Allah; he is not pleased or
delighted to hear, except the Qur'an. He does not see except the Glory of Allah in
everything that he beholds in nature, and which proves to him the existence of Allah and
His Attributes. He does not walk towards or takes anything or holds in his hand, except
that which Pleases Allah.

130 Bukhari §6502.
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Narrated by Ibn Abbas @ that RasalAllah & said:

Indeed Allah has forgiven my followers - for my sake'”! - their
mistakes and [lapses due to] forgetfulness and that'*? which they are

forced to commit under duress.

Reported with a fair chain by Ibn Majah,"33 Al-Bayhaqi and others.

([ ©)

131 “On account of my eminence [tdzimu amri] and to further elevate my rank” [Al-Mubin
al-Muyin li Fahm al-Arbayin of Mulla Ali al-Qari]

132 Forbidden things that one is forced to do under threat to life or limb. Thus if a Muslim
is forced to commit a sin or commit kufr [al-iyadhu billah], they are forgiven so long as
faith is firm in their hearts.

133 Tbn Mdjah §2045; Al-Bayhagqi in Sunan al-Kubra §20013; Ibn Hibban §7219; Hakim in
Al-Mustadrak, 2/198.
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Narrated by Ibn Umar @ that RasalAllah # touched my shoulder and
said:

Be in this world as if you were a stranger or a traveller.
Ibn Umar & would say:

When you end [the day] in the evening, do not wait for the morning;
when you rise in the morning, do not expect to last until the evening.
Make provisions in your good health for the days of your illness, and

from your life for your death."**

Reported by Bukhari.'

134 That is for life after death; for the Hereafter.

135 Bukhari §6416.
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Narrated by Aba Muhammad Abdullah ibn Amr ibn al-Aas < that
RasalAllah < said:

None of you has (truly) believed until his desire is submissive to that'*
which I have brought.

This is a sahih hadith which we report from the book Al-Rujjah,’? with
an authentic chain.'3®

136 The Shariah of Sayyiduna Muhammad .
137 By Shaykh Nasr ibn Ibrahim al-Maqdisi; Al-Hujjah dla Tariki’l Mahajjah.

13 Ab{i Bakr ibn al-Aasim in Al-Sunnah.
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Narrated by Anas  who said: | have heard RasalAllah < say:

Allah t4ala has said: O son of Adam! Indeed, as long as you beseech Me

and hope'” from Me, I shall forgive you and I do not care.

O son of Adam! If your sins have reached the heights of the sky, and

[still] if you ask for forgiveness, I will forgive you.

O son of Adam! If you come to me with sins [as many] that could fill
the earth and meet me in a state that you have not assigned any

partners to me [shirk], I will give you an equal amount of forgiveness.

Reported by Tirmidhi,'*® who said: This is a hadith with a fair chain.

([ ©)

13 Hope of forgiveness or hope for wishes to be fulfilled or hardship to be ended.

0 Tirmidhi § 3540.
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CONCLUSION™

This is the end of what I set out to compile: important hadith that explain
the fundamentals of Islam and knowledge of various principles and

different branches, etiquette and legal rulings.

I shall mention here in brief, certain words [that appear in the hadith
above], to describe their exact pronunciation and explain their meanings,
so that one does not make errors concerning such words. Also, for people
who wish to memorise the hadith, this will spare them the effort to

consult other works to ascertain the pronunciation of those words.

I plan to — Allih Willing - write a commentary on these hadith in a
separate volume and I hope from the Grace of Allah that He will grant
me success in elucidating the important and subtle aspects of these
hadith, and conclusions and insights derived from them, which no

Muslim can be excused for not learning.

The comprehensiveness of meaning will be apparent to anyone studying
these hadith, their immense importance, the sublime insights contained

in them as I have mentioned and their being indispensible as I have

141

[Translator:] The first two paragraphs are found in Ali al-QarT’s Al-Mubin al-Muyin. |
could not find this epilogue in its entirety, even after examining more than a dozen
commentaries and manuscripts of Arbayin, except in the Dar al-Minhaj edition of Al-
Haytami’s commentary Al-Mubin, which carries the following footnote [p.639]:

We have appended these concluding remarks [khatimah] by Imam Nawawi - may Allah
have mercy upon him - of his book Arbayin, as it is his practice to conclude his books with
clarifications and elucidate correct pronunciations of arcane words. Most publishers ignore
this epilogue, but we have included it here, both for its benefit and to discharge the trust,
especially for students of knowledge. We have reproduced these pages after comparing three
fine manuscripts. Allah be praised in the beginning and in the end.
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described. The reader will acknowledge the wisdom in the selection of
these forty hadith.

Indeed, I have separated the commentary from the concise volume [of
narrations] so that it is easy for one to memorise the hadith. If one wishes
to add the commentary alongside the narrations, then he is permitted to
do so. The immense favours of Allah will be upon him, for he has
discovered the most invaluable and refined [jewels of thought] gleaned
from [the treasure trove of] the august speech of [the Messenger ],

about whom Allah t4ala has said:

o 3%85-% 5> <23t 2 Ay 2o

(ORI R M

He does not speak of his own desire; it is not
except Revelation that was Inspired [by Allah].™#

Gratitude and praise be to Allah from the beginning until the end, both
outwardly and from the inside for the innumerable gifts He has bestowed

upon us.

42 Stirah al-Najm, 53:3-4
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INDEX TO CORRECT PRONUNCIATION
OF OBSCURE WORDS™

Even though I have named this chapter as an index of obscure words, I
will also explain some words and phrases which might be obvious [but

need to be understood in the correct context].

INTRODUCTION

naddara-Allahuw’mra’an. “May Allah make the man radiant”. It has
also been narrated as nadara’Allah [without shaddah on dad]; however,
the narration with shaddah is more common, and it means: “May Allah

make him beautiful, make his face handsome”.

HADITH ONE

Amirw’l Mu’minin: ‘Leader of Believers’; refers to Sayyiduna Umar «; he

was the first person to be addressed with the title: “Leader of Believers”.

The Prophet’s & saying: innama’l admalu bi’n niyyat: “actions are
according to intentions.” An action is not counted [for reward] according

to sharidh, unless one has the correct/proper intention.

The Prophet’s < saying: fa-hijratuhu ila’Allahi wa rasalihi: “then his
migration is towards Allah and His Messenger.” i.e., only such a
migration is accepted by Allah [which is undertaken for the love of Allah

and His Messenger #].

143 This was compiled by the author, Imam Nawawi and is the closing section of the book.
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HADITH TWO

la yura alayhi atharu’s safar: “no sign of travel could be seen upon him.”

The ya should be read with dammabh in yura.

The Prophet’s < saying: tu’mina bi’l qadri khayrihi wa sharrihi: “that
you bear faith in Destiny, the good and bad of it.” This means you should
believe that it is Allah who destined the good and bad even before He

144

created anything. The entire universe'* [ka’inat] is sustained by the

Divine Decree [gada’a] of Allah and by His Will that ordains things.

The saying: fa’akhbirni dn amaratiha: “then tell me about the signs [of
its coming].” The hamzah of amaratiha is with fat hah meaning: sign. A
variant of this word is amar [ ;L] without the hd; however this narration
is with ha.

-«

The Prophet’s & saying: talida’l amatu rabbataha: “that a slavegirl will
give birth to her mistress.” That is, her owner;'* that there will be an
increase of concubines and that a concubine will give birth to her master’s
daughter — and the master’s daughter will be a mistress.'*® It is also said
that concubines will be bought and sold so frequently that a man would
buy his own mother as a concubine unbeknown to him. There are also
other explanations which I have explained with rationale in my

commentary of Sahih Muslim.'¥

4 Literally, ka’in/ka’inah: that which exists; pl. ka’inat.

145 The word in hadith is rabbah; the author explains it as sayyidah, and both mean
mistress; i.e. the female slave-owner.

146 In Islam, a freeman’s children from one’s own slavegirl are also free.

7 Al-Minhaj bi Sharh Muslim ibn Hajjaj, 1/158-159.
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The Prophet’s < saying: al-dalah: ‘destitute’. That is the impoverished,
the poor. It means those who were hitherto among the dirt poor will

become extremely rich and wealthy.

The phrase: labith’tu maliyya: “I remained perplexed.” There is a
shaddah on ya of maliyya. That is, I remained thus for a long time. It is
said that it was for a period of three days as reported in Aba Dawud,

Tirmidhi, etc. '

HADITH FIVE

The Prophet’s ¢ saying: man ahdatha fi amrina... fa huwa radd:
“Whoever innovates something in our religion.. then it is rejected.” The
word radd is used to mean mardiid, meaning rejected; similar to khalg

(the act of creating) but means makhliiq - i.e. creation.

HADITH SIX

The Prophet’s & saying: fa-qadi’stabra’a li dinihi wa irdihi: “then he has
exonerated his religion and his honour.” That is, he has safeguarded his

religion, and protected his honour from the objections of people.

The Prophet’s & saying: yishiku: ‘mayhap.’ The ya is read with dammah

and the shin is read with kasrah; which means: hastened or draws closer.

The Prophet’s & saying: hima-Allahi maharimuhu: ‘the boundaries (set
by) Allah are the things He has forbidden.” That is, Allah has set the
bounds and forbidden (people from) crossing them; i.e. things He has
forbidden.

148 Abii Dawiid $4695; Sunan al-Tirmidhi §2610.

73



HADITH SEVEN

The narrator saying dn abi ruqayyah: ‘narrated by Abii Ruqayyah. i.e.,
dammah on ra; fat’h of qaf and tashdid on ya.

Al-Dari: attribution to his grandfather, whose name was Al-Dar. It is said
that it is a demonym, attributed to a place named Darayn. It is also said
that he was called Dayri due to the temple (dayr) in which he used to

worship. I have explained this in detail in Sahih Muslim.'*

HADITH NINE

The Prophet’s & saying: wa’khtilafuhum: “and their differences.” The fa
is read with raf’ (ikhtilafuhum) and not with kasr (ikhtilafihim)

HADITH TEN

The Prophet’s & saying: ghudhiya bi’l haram: “nourished by unlawful
food.” Dammah on ghayn; kasrah on dhal (with the dot) and without
shaddah.

HADITH ELEVEN

The Prophet’s & saying: dad ma yaribuka: “forsake that which is
doubtful.” yaribuk or yuribuk are two variant pronunciations, and both
are valid [with fat’h and dammah of ya]. The one with fat’h is well-known
and more eloquent. It means: ‘Leave that which makes you uneasy and
choose that which is not doubtful’.

19 Sharh Muslim, 1/142.
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HADITH TWELVE

The Prophet’s & saying: ya-yinuhu: “assist him” the first letter, ya has a
fat’h.

HADITH FOURTEEN

The Prophet’s & saying: al-thayyib al-zani: means a married man
[muhsan] who commits adultery. And the conditions for one to be

deemed muhsan are described in figh books.

HADITH FIFTEEN

The Prophet’s & saying: li-yasmut: “let him remain silent” the mim is

read with dammabh.

HADITH SEVENTEEN

The Prophet’s & saying: al-qitlah: “slaughter” the first letter qaf is read
with kasrah, meaning slaughter [dhibhah)]. His & saying: wa’l yuhidd:
“sharpen” read with damm of ya and kasr of ha and tashdid of dal.

Arabic usage is ahadd al-sikkin or haddada or istahadda and all of these

words mean ‘sharpened’.

HADITH EIGHTEEN

Jundub or Jundab: the first letter jim is read with damms; the dal is read
either with damm or with fat’h.
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HADITH NINETEEN

The Prophet’s & saying: tujahak: “in front of you” ta is read with damm;

ha is read with fat’h. It means: “In front of you [amamak]” and it is thus

in another narration.

His # saying: tdrraf ila’Allahi fi’r rakha’a: “remember Allah in good
times” that is, you become beloved to Allah by obeying His commands

and abstaining from opposing Him.

HADITH TWENTY

The Prophet’s # saying: idha lam tastah’yi fa’snad ma shiyta means: If
you wish to do something, and if you would not shy away from

committing it in the Presence of Allah, or in front of people, then do it.

And if not [that is if you are ashamed of such a deed in front of Allah],
then do not do it. This is a fundamental precept of Islam.

HADITH TWENTY-ONE

The Prophet’s & saying: qul aamantu billahi thumma’staqim: Say: ‘1
have believed in Allah,” And be steadfast upon it. That is be steadfast as
you were commanded to be, in obedience to the Command of Allah and

refraining from that which He has forbidden.

HADITH TWENTY-THREE

The Prophet’s & saying: al-fuhiir shatru’l iyman: “cleanliness is half of
faith.” Cleanliness here refers to wudii [the ablution for prayer]. It is also

said that it means: The reward for this will reach as much as half the
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reward of having faith. It is also said: Faith erases all the sins prior to it;
similarly wudii [eliminates sins] — except that wudii is dependent on faith;
therefore, it is ‘half of faith.” It is said: ‘faith’ in the above hadith refers to
salat [prayer], and ablution is a condition for its being valid - thus, itis a

part of it [or half of it].

His  saying: wa’l hamdu lillahi tamla’u-1 mizan: “Praising Allah shall

fill the scales,” that is, the reward for praising Allah will fill the scales.

sub’hanAllah wa’l hamdu lillahi tamla’an: “reciting sub’hanAllah and
al-hamdulillah will fill twice as much,” that is, if the reward were to be
imagined as a physically measurable thing, then they would fill the scales
twice as much (as the previous). This is because, in it is the mention of

transcendence of Allah and entrusting one’s affairs to Allah [tafwid].

wa’s salatu niir: “prayer is light,” that is, it prevents one from committing
sins and restrains one from indulging in profanity and obscenity, and

guides towards that which is right.

It is also said: the reward of prayer is light on the Day of Judgement. It is

also said: Prayer is the reason for the illumination of one’s heart.

wa’s sadaqatu burhan: “Charity is proof’ that is, proof for the person
who gives charity from his wealth. It is said: proof for the faith of the
person who gives charity; because the hypocrite [munafiq] is often not

inclined to give charity.

wa’s sabru diya’a: “Patience is radiance,” that is, patience is desirable.
One is patient in discharging the commands of Allah, or upon adversity
and suffering, or the hardships in this world, and restraining oneself from

sins. It means a man becomes radiant because of the incessant reward.
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kullu’n nasi yaghdi, fa-ba’iy nafsahu: “Every man who rises in the
morning, trades his life.” Every man strives and expends effort - among
them are those who trade their soul to gain the favour of Allah by obeying
Him and fulfilling His commands, and thus, He will spare them from
punishment; among them are those who sell their souls to the devil and

one’s own desires by following them both.

fa-yubiquha: “will cause ruin” that which shall cause his ruin and
destruction. I have explained this in my commentary on Sahih Muslim.
Whoever seeks to learn more, may please refer to it for a detailed analysis.
And guidance is with Allah.

HADITH TWENTY-FOUR

The saying of Allah: harramtu’z Zulma dla nafsi: “I have forbidden
oppression for Myself,” that is, I am transcendent from committing
oppression as it is [absolutely] impossible for Allah taala to commit
injustice or oppression. The word ‘oppression’ means: one has
transgressed the limits or has unjustly dispensed in what is owned by

someone else. Both are impossible for Allah, Most High.
His saying: fa la tazalamii: “do not oppress,” is read with fat’h of ta.

His saying: kama yanqus al-mikhyat: “as much as a needle depletes”.
The mim of mikhyat is read with kasrah, the kha with sukin and the ya

has a fat’h, meaning a ‘needle’ [ibrah]. It means: ‘nothing is decreased’.

HADITH TWENTY-FIVE

The Prophet’s & saying: al-duthiir: “riches,” read with the damm of dal,
and tha. It is a plural and the singular is dathr, similar to fals-fulis.
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His < saying: wa fi budyi ahadikum: “when one of you cohabits with his
wife,” budyi is read with damm of ba, sukiin of dad. This is an euphemism
for ‘sexual intercourse’, when one intends worship [by being obedient to
Allah and not committing haram] and to fulfill the need of his wife, and
to seek a righteous child and to protect oneself from going towards that

which is forbidden [like fornication and adultery].

HADITH TWENTY-SIX

150 read with damm on sin,

The Prophet’s < saying: al-sulama: lit. “bone
takhfif on lam and fath on mim. The plural is sulamayat, the mim of
which is read with fat’h. This means joints [mafasil] or body parts [limbs]
— which are 360, as mentioned in Sahﬂl Muslim,!

RasulAllah .

reporting from

HADITH TWENTY-SEVEN

Al-Nawwas: read with fat’h of niin and tashdid of waw.
Simdan: read with either kasr or fat’h of sin.
The Prophet’s £ saying: haka: gnaws, meaning, it makes you to hesitate.

Wabisah: read with kasr of ba.

HADITH TWENTY-EIGHT

Irbad: read with kasr of dyn.

150 Specifically, finger bones, phalanx.

151 Muslim §1007.
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Sariyah: The first letter is sin and the fourth is ya.

The narrator’s saying: dharafat: “welled up,” read with dhal and rd,

meaning overflowed.

His saying: bi’n nawajidh: “gritted teeth,” read with dhal; here it refers to

canine teeth [nawajidh]. It is also said that it refers to molars [adras]."”

Biddh: “innovation,” an action that does not have a precedent.

HADITH TWENTY-NINE

The Prophet’s & saying: dhirwatu sanamih: “apex,” read with kasr of

dhal, meaning the ‘highest point of anything’.

milaku’sh shayy: “objective,” read with kasr of mim, meaning the

purpose of something.

His & saying: yakubbu: “fling,” read with fat’h of ya and damm of kaf.

192 Adults normally have 32 teeth. These are described as follows:

Thanaya ulya: 2 upper central incisors and thandya sufla: 2 lower central incisors.
Rabayiyyah/rubayiyyat: 2 upper and 2 lower lateral incisors, 4 in total.
Nab/anyab: 2 upper and 2 lower canine teeth or cuspid teeth, 4 in total.

Molar teeth are all called as adras (dirs singular) and are further classified as:
Dawahik/dahik: 2 upper and 2 lower first premolar teeth, 4 in total.

Adras tahinah or tawahin: these are 2 upper and 2 lower second premolar teeth = 4; 2
upper and lower first molar teeth = 4; 2 upper and lower second molar teeth=4; Thus the
tawahin or the molar teeth are 12 in total.

Nawajiz/najiz: 2 upper and 2 lower third molars - or the wisdom teeth, 4 in total.

[See Qonawi’s marginalia on Tafsir Baydawi, 20/124 under Sturah al-Takwir].
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HADITH THIRTY

Al-khushani: read with the damm of kha and fat’h of shin and has the

letter niin; attribution towards the well known tribe of Khushaynah.

Jurthitm: read with damm of jim and tha; sukin of ra. There is
considerable disagreement [among hadith scholars] about his name and

his father’s name.!*

HADITH THIRTY-TWO

Wa la dirar: “no injury,” read with kasr of dad.

HADITH THIRTY-FOUR

Fa in lam yasta’tiy...fa bi-qalbih: “if he cannot..then in his heart,”

meaning, at the least, dislike it in your heart.

Wa dhalika ad’af al-iyman: “and that is the weakest of faith,” meaning
that which gets the least reward [among the three].

HADITH THIRTY-FIVE

Wa la yakdhibuhu:'>* “he does not lie to him,” read with fat’h of ya and
sukiin of kaf.

His & saying: bi-hasbi’mriyin mina’sh sharr: “sufficient evil for a man,”

this is read with sukuin of sin; i.e. immense evil for a man to do so.

153 Haytami notes that there are nearly forty opinions about his name, his father’s name
and various combinations of these names.

154 This phrase is not found in the narration of Sahih Muslim.
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HADITH THIRTY-EIGHT

Fa qad aadhan’tuhu: “I have challenged him,” read with elongated
hamzah. That is, ‘I have proclaimed war and let him know that he is at

war with Me’.

Istaadhani: “he seeks My refuge,” some have read this with niin and some

with ba; that is istidadha-bi or istidadhani, and both are correct.

HADITH FORTY

Kun fi’d dunya ka-annaka gharib: “Be in this world as if you were a
stranger,” that is, do not become engrossed in it; do not make this your
domicile [as if you will settle here and live forever]. Do not expect to live
here for a long time, nor give it more consideration than necessary. Your
attachment to this world should amount to no more than that of a
traveller in a foreign land. Do not indulge in it, except as a foreigner who

seeks to finish his work and is eager to return to his own country.

HADITH FORTY-TWO

dnan al-sama: “the heavens,” read with fat’h of dyn. It is said: it means

‘the clouds’, as the idiom goes: “that which you see when you look up.”

Bi-qurabi’l ard: “that which fills the entire earth,” read with both damm

and kasr of qaf [i.e qirab and qurab]; the first is more common.

Cav
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The meaning of the word “hiafiza” in the Prophet’s & saying: man hafiza
dla ummati arbayina hadithan: “whosoever among my followers
preserved forty hadith”.

The meaning of hifz or ‘preservation’ is that one faithfully transmits it to
Muslims, even if the person has not committed to memory himself or
knows the correct meaning of the hadith. This is its true meaning, and it
is thus that Muslims will benefit from the hadith — not merely by
memorising it and keeping it to oneself without sharing or transmitting

it to others.

Allah taala knows better what is right.

() ©)

Says the author: I finished the compilation of this work on Thursday
night, the 29" of Jumada al-Ula, of the year 668 AH [1270 CE].

([ ©)
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APPENDIX A

THE 42 HADITH OF ARBAYIN : SOURCES

Hadith Narrator Sourfe as cited E)y Additional
Imam Nawawil References
Bukhari §1

Umar ibn al-Khaf{ab Muslim §1907

2 Umar ibn al-Khattab Muslim §8 Abii Dawid §4695
3 Abdullah ibn Umar & Z’:an': §§ 18 p

4 Abdullah ibn Mastiad < Z’:an': §§ 2362238

5 [Sayyidah] Aayishah 113;4:57?;15127619;

6 Numan ibn Bashir ﬁ:j?}:gf; 9

7 Tamim al-Dari 4% Sai’u’fl Muslim §55

_ . Bukhari §25
Abdullah ibn Umar & Muslim §22
Bukhari §7288

9 § bmu
Abi Hurayrah < Muslim §1337

10 Abt Hurayrah & Muslim §1015
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Hadith

11

12

13

14

15

16

17

18

19

20

Narrator

Hasan ibn Al &

Abua Hurayrah

Anas ibn Malik €

Abdullah ibn Mastad

Abu Hurayrah

Abua Hurayrah

Shaddad ibn Aws

Abt Dharr al-Ghifari
Mu’adh ibn Jabal &

Abdullah ibn Abbas @

Ugbah ibn Amr

Source as cited by
Imam Nawawi

Tirmidhi §2526
Nasa’ty §5722

Tirmidhi §2324

Bukhari §13
Muslim §45

Bukhari §6878
Muslim §1676

Bukhari §6018
Muslim §47

Bukhari §6116

Muslim §1955

Tirmidhi §1987

Tirmidhi §2524

Bukhari §6120

Additional
References

Darimi §2528

Ibn Majah $3976

Tirmidhi §2523
Nasa’iy $5054
Ahmad §13630
Ibn Majah $66
Darimi §2736
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Hadith

21

22

23

24

25

26

27

28

29

30

31

32

Narrator

Sufyan ibn Abdullah &

Jabir ibn Abdullah &

Harith ibn Aagim

Abi Dharr al-Ghifari €%

Abi Dharr al-Ghifari €%

Abu Hurayrah

Nawwas ibn Samdan

Irbad ibn Sariyah

Muéadh ibn Jabal

Jurtham ibn Nashir &

Sahl ibn Saad al-Sayidi 4

Abu Sayid al-Khudriyy 4%

Source as cited by
Imam Nawawi

Muslim §38

Muslim §15

Muslim §223

Muslim §2577

Muslim §1006

Bukhari §2989
Muslim §1009

Muslim §2553

Abii Dawid §4607
Tirmidhi §2676

Tirmidhi §1616

DaraQuini in his
Sunan, 4/183

Ibn Majah $4102

DaraQuini in his
Sunan, 3/77
Ibn Majah §2340

Additional
References

Tirmidhi §2418
Ibn Majah §3972

Ahmad $17922
Darimi §2529

Mustadrak, 4/115
Bayhaqi in Sunan al-
Kubra §19725

Muwafta §1540
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Hadith

33

34

35

36

37

38

39

40

41

42

Narrator

Abdullah ibn Abbas

Aba Sayid al-Khudriyy 4

Abua Hurayrah

Abua Hurayrah

Abdullah ibn Abbas

Abua Hurayrah

Abdullah ibn Abbas

Abdullah ibn Umar

Abdullah ibn Amr &

Anas ibn Malik €,

Source as cited by
Imam Nawawi

Bayhaqi in Sunan al-
Kubra §21197-21203

Muslim §49

Muslim §2564

Muslim §2699

Bukhari §6491
Muslim §131

Bukhari §6502

Ibn Majah $2045

Bukhari §6416

Al-Hujjah dla
Tariki’l Mahajjah

Tirmidhi $§3540

Additional
References

Bukhari §4552
Muslim §1711

Al-Bayhagqi, $§20013
Ibn Hibban, §7219
Mustadrak, 2/198
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APPENDIX B

ABOUT THE AUTHOR OF ARBAYIN

Imam Yahya ibn Sharaf ibn Murri ibn Hasan ibn Husayn ibn
Muhammad ibn Jumuéh ibn Hizam Abii Zakariyyah an-Nawawi &4
was born in 631 AH (1233 CE) in Nawa, near Damascus.”” He is the
famous and learned imam, hadith master, prominent Shafiyi jurist and

Shaykh al-Islam of his age and thereafter.

He was a sincere scholar and a man of action; among the highly

knowledgeable imams and saints [Awliya’a Allah] and famous ascetics.

He had that extraordinary combination of knowledge and piety - at a
level which was rarely found in scholars in his time or even many
centuries before him. For example, he would not eat from the fruits of
Damascus, because scholars have raised doubts about the
misappropriation of some of the orchards in the city, as he has himself

explained in one of his books — may Allah be pleased with him.

He never entered a public bath and he would eat a single meal a day, and
that too after the night prayer. Close to the dawn he would drink

something that would count as pre-dawn meal [sahir].'® He was

155 This is based on a biographical notice attributed to Imam Shamsuddin Muhammad
ibn al-Hasan al-Wasiti al-Husayni al-Sharif [d. 776 AH] in his Al-Matalib al-Aliyyah fi
Tabaqat al-Shafiyiyyah. This work is unpublished and remains in manuscript form;
however, the notice on Imam Nawawi was reproduced with edits [as noted by the editors]
in the preface of Al-Fat’h al-Mubin, by Imam Ibn Hajar al-Haytami, published by Dar al-
Minhaj, 2009.

156 It is sunnah to eat or drink as a pre-dawn meal before fasting.
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extremely frugal and abstemious in his food, drink, clothing and all other

affairs — and patiently endured the harshness of life out of self-denial.

He was made the head of the hadith department in Al-Ashrafiyah. He
would not accept a remuneration for teaching nor would he accept gifts.
He would subsist on the food - like cakes and olives - sent by his father
from Nawa. He would wear clothes of Hawran and a Sijistani turban.'’
He would not eat two different kinds of foods at the same time, to save

time so that it was better spent in the service of the Lord Almighty.

When someone visited him, he would say nothing more than the
customary greeting [salam] or reply to their greeting. If they asked him
something related to Islamic knowledge, he would reply if necessary. If
someone sat down with him, he would give them a book to read - so that

they would not disturb him.

He was fearless in enjoining the good and forbidding evil; he is known to
have objected to the king Zahir’s actions more than once. It was therefore,
that King Zahir would say: “I don’t fear anyone except this man from

Nawa.” Regardless, the king would obey Imam Nawawi’s command.

This was the fruit of sincerity and truth; his single minded devotion to
Almighty Allah, glorious and exalted is He, and seeking to please Him by
seeking knowledge and acting upon it.

He was born on the 15 of Muharram, 631 AH and grew up in Nawa. He
was a prodigious child and learned to recite the Qur’an in his native town.

He came to Damascus in the year 649 AH and completed the reading of

157 1t is not clear whether it is the material from these places or the kind of clothes that
were found in Hawran and Sijistan [present day Sistan].
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Al-Tanbih in four and a half months; he also memorised a quarter of Al-
Muhadh’dhab, the rest of the year. He was a diligent student of Shaykh
Kamaluddin Is’haq ibn Ahmad al-Maghribi.

For nearly two years during his life as a student, he hardly slept and kept
to his studies. He went for Hajj along with his father in the year 651 AH.
He became sick and ran a fever on the first night after they left their native
place Nawa, for the pilgrimage; the fever remained until the day of
Arafah. His father says that in spite of this, Imam Nawawi did not

complain, groan or was distressed.

He would attend twelve classes a day, learning from various teachers,

reading texts with commentaries and corrections thus:

¢ Two lectures of Al-Wasit

¢ One lecture of Al-Muhadh’dhab

¢ One lecture of Al-Jam’ bayn al—Safzz'fzayn

¢ One lecture on Asma’a al-Rijal

+  One lesson of Sahih Muslim

¢ One lesson of Al-Lumd of Ibn al-Jinni

¢ One lecture of Islah al-Mantiq of Ibn al-Sikkit
¢ One lesson on Arabic morphologhy [tasrif]

¢ One lesson on Ustl al-Figh - Principles of Jurisprudence [legal
theory] either from Al-Lumd of Aba Ishaq or Al-Muntakhab of
Imam Fakhruddin Razi.

¢ One lesson on theology from the book Al-Irshad of Imam al-
Haramayn.
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Among his teachers are:

1.

2.

5.

6.

Imam Kamaluddin Is'haq ibn Ahmad al-Maghribi [d. 650 AH]
Imam Kamaluddin Sallar ibn al-Hasan al-Irbili [d. 670 AH]
Imam Abdu’l Rahman ibn Nih al-Maqdisi [d. 654 AH]
[zzuddin Umar ibn Aséd al-Rabyi al-Irbili [d. 675 AH]

Qadi Abu’l Fath Umar ibn Bundar al-Taflisi [d. 672 AH]

Shaykh Abi Is’haq Ibrahim ibn Yisa al-Muradi [d. 668 AH]

Among the masters from whom he took hadith:

7.

8.

9.

Radi’uddin Ibrahim ibn Umar al-Misri al-Wasiti [d. 664 AH].
Shaykh Abdu’l Rahman ibn Qudama al-Maqdisi [d. 682 AH].

Shaykh Imaduddin Abdu’l Karim ibn Abdul Samad ibn
Muhammad al-Angari al-Dimashqi ibn al-Haristani [d. 662 AH].

Among his students are:

1.

2.

3.

4.

Qadi Sadruddin Sulayman ibn Hilal al-Darani [d. 725 AH]
Shaykh Ala’uddin Ali ibn Ibrahim al-Attar [d. 724 AH].
Hafiz Yasuf ibn Abdu’l Rahman al-Mizzi [d. 742 AH].

Qadi Muhammad ibn Aba Bakr ibn al-Naqib [d. 745 AH].

He went on a visit to Jerusalem and Hebron, and upon his return to

Nawa, he fell sick. He passed away on the night of Wednesday, 24™ Rajab,
676 AH. He was only 45 at the time of his passing. He is buried in the

grayeyard of Nawa, which is now a famous place of visit.
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WORKS

1.

Al-Arbayin: Collection of forty hadith, this very volume. There are
hundreds of collections of forty hadith - but Allah taala has granted
such acceptance to Imam Nawawi’s collection that Arbayin refers to

his collection by default, unless specified otherwise.

Al-Minhaj Sharh Muslim ibn al-Hajjaj: An extensive commentary
of Sahih Muslim, published in 18 volumes. Perhaps the most
authoritative commentary of Muslim and is an oft-cited reference.

He has drawn heavily in this from forerunners such as Qadi Iyad.

Al-Rawdah or Rawdatu’t Talibin: Among the most reliable
references in Shafiyi figh, which he condensed from Imam Rafiyi’s
Al-Sharh al-Kabir. Safadi has mentioned that a pious scholar saw
RasalAllah # in his dream and asked about Imam Nawawi. Our
Master # said: “What a fine man is Nawawl1.” The scholar asked
about his book - and RasalAllah  replied: “It is a garden [rawdah]

just as he has named it”

Al-Minhaj: This is a short work on Shafiyi figh, which he abridged

from Imam al-Rafiyi’s Al-Muharrar.

Riyadw’s Salihin min Kalami Sayyidi’l Mursalin: One of the finest
anthologies of hadith that can be said to be a sufficient hadith
reference for a layman. This book is organised in 362 chapters, and
contains nearly 2000 hadith and many verses of the Qur’an, covering
almost every aspect of a Muslim’s life. Allamah Ibn Allan al-Siddiqi
[d. 1057 AH] has written a detailed commentary on it named: Dalil
al-Falihin, published in 8 volumes. Another commentary is by Imam
Ibn Kamal Pasha al-Hanafi [d. 940 AH], published in 7 volumes.
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10.

11.

12.

13.

Al-Adhkar al-Muntakhabah min Kalami Sayyidi’l Abrar: A
collection of prayers and litanies drawn from the hadith of
RastlAllah &, the leader of the pious. This is among one of his most
famous works and read and referred to, by scholars and laymen alike.
Imam Ibn Allan has written a seven volume commentary on this

work named: Futihat al-Rabbaniyyah.
Al-Tibyan fi Aadabi Hamalati’l Qur’an: A slim volume on the

etiquette of reading and manners of handling the Qur'an. It is a
compulsory reading for every Muslim and must be taught in every

Islamic school.

Al-Tahrir fi Alfaz al-Tanbih: A lexical analyis of words and terms
used in the book Tanbih of Abi Is’haq al-Shirazi.

Al-Umdabh fi Tas’hih al-Tanbih: Perhaps Imam NawawT’s earliest
work in which he made notes on certain points in Tanbih.

Al-Yidah al-Manasik: A manual on pilgrimage — on the rulings
related to Hajj and Umrah and manner of activities during
pilgrimage. Imam Ibn Hajar al-Haytami has written a commentary

on this work.

Bustan al-Aarifin: A short work on tasawwuf, on piety and
withdrawal from this mundane world and directing one’s energies
towards the Hereafter; it is said that it is a mirror of his own life.
Managqib al-Shafiyi: An abridgement of Imam Bayhaqi’s work by the
same name.

Mukhtasar Usd al-Ghabah: An abridgement of Ibn al-Athir’s

biographical dictionary of the Companions of the Prophet . Imam

Nawawi1 mentioned this in his work Al-Tagrib.
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14.

15.

16.

17.

18.

19.

20.

21.

22.
23.
24.

Al-Fatawa or Al-Masda’il al-Manthiirah: A slim volume of rulings of
Imam Nawawi on various topics.

Adab al-Mufti wa’l Mustafti: Advice on seeking answers from
scholars and advice to scholars on how to reply. A handy manual on
the etiquette of issuing rulings and judgements.

Sharh Al-Muhadh’dhab - Al-Majmiui: Scholars have said that it is
perhaps the greatest work in the Shafiyi figh. It is a commentary on
Shirazi’s Al-Muhadh’dhab and is publised in 23 volumes.

Tahdhib al-Asma’a wa’l Lughat: A two volume dictionary in which
he compiled names of authors, books, personalities and terms used
in various sciences such as hadith, figh, inheritance, kalam etc.
Irshad Tullab al-Haqa’iq ila Marifati Sunani Khayri’l Khala’iq: A
work on principles of hadith, which he based on Ibn Salah’s
Mugqaddimah and expanded upon it.

Al-Taqrib wa’l Taysir li Mdrifati Sunani’l Bashiri’n Nadhir: This is
an abridgement of Irshad mentioned above. Imam Suyuti’s
commentary on this work, Tadrib al-Rawi is a must read for any
aspiring student, who wishes to progress quickly in the science of
hadith principles and terminology.

Sharh Sahih Bukhari (one portion): A commentary on Sahih
Bukhari named Al-Talkhis.

Sharh Abii Dawad ( incomplete): Commentary on Abu Dawad
named Al-Iyjaz, and he reached until Kitab al-Wudi.

Al-Tahgqiq (incomplete): A work in Shafiyi figh.
Tabaqat (addendum to Tabagqat of Ibn al-Salah)
Masa’il Takhmis al-Ghand’im
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25.
26.

27.
28.
29.

30.

31.
32.
33.
34.

35.

36.

Mukhtagsar al-Tadhnib: Abridgement of RafiyT’s Al-Tadhnib.

Daqa’iq al-Rawdah, which he named: Al-Isharat li ma Waqda fi’r
Rawdati mina’l Asma’a wa’l Lughat. As the name suggests, it is a

dictionary of phrases and technical terms found in AI-Rawdah.
Sharh al-Wasit: A commentary on Imam Ghazal’s famous work.
Tabaqat al-Fuqahd’a: an abridgement of Ibn Salah’s work.

Tuhfatu’t Talib al-Nabih: A short work, a textbook for students
based on Al-Tanbih in Shafiyi figh.

Al-Tahqiq: Tbn Mulaqgin has said that it is like an abridgement of his
Sharh al-Muhadh’dhab.

Jamiy al-Sunnah
Muhimmat al-Ahkam
Al-Usal wa’d Dawabit: on principles of jurisprudence.

Al-Isharat ila Bayani’l Asma’il Mub’hamat: It is an abridgement of
Khatib Baghdadi’s [d. 463 AH] Al-Asma’a al-Mub’hamabh.

Khulasah fi Ahadith al-Ahkam: Ibn Mulaqgin said that he had seen

it in the author’s own hand; he reached until the topic of Zakat.
Al-Imla dla Hadith Al-Admal bi’n Niyyat

a4
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APPENDIX C

SOURCES

Arabic text was copied from a website. The following print editions and

commentaries were consulted for verification of the text and for

clarifications:

1.

Arbayin al-Nawawiyyah: published by Dar al-Minhaj, Jeddah,
2009.

Arbayin al-Nawawiyyah: with annotations by Imam Ibn Daqiq
al-Yid, published by Maktabah al-Faysaliyyah, Makkah.

Arbayin al-Nawawiyyah: with annotations by Imam Ibn Daqiq
al-Yid, published by Dar Ibn al-Hazm, Beirut, 2002.

Al-Fat’h al-Mubin bi Sharh al-Arbayin: Commentary by Imam
Ibn Hajar al-Haytami, published by Dar al-Minhj, Jeddah, 2009.

Sharh al-Arbayin: Commentary by Imam Saaduddin Taftazani,
published by Dar Kotob al-Ilmiyyah, Beirut, 2004.

Al-Muyin dla Tafahhum al-Arbayin: Commentary by Imam
Ibn Mulaqqin, published by Al-Fariaq, Cairo, 2005.

Jamiy al-Ulam wa’l Hikam: Commentary by Ibn Rajab al-
Hanbali, published by Dar Ibn Kathir, Damascus-Beirut, 2008.

Al-Mubin al-Muyin li Fahm al-Arbayin: Commentary by Mulla
Ali al-Qari, published by Dar al-Asimah, Beirut, 2014.
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APPENDIX D

A PRIMER ON HADITH TERMS

The Qur’an is the Word of Allah and it commands us: “then take what
the Messenger gives you, and refrain from that which he forbids.”"®
Thus, the Prophet « is a lawgiver and his word is law. After all, it is the
same Book that proclaims: “He does not speak of his own desire; it is not,

except inspiration [wahy], that is revealed unto him”."”

His companions loved him more than their own lives; they observed him
closely, and eagerly held on to every word, every action of the Master «&;
they also recorded for posterity descriptions of his physical features and
attributes, his behaviour, his character, his likes- dislikes, his approvals-
disapprovals and his teachings. The Followers [tabiyin] of his
Companions received these descriptions verbatim and conveyed them to
the next generation — and they to the next — and so on. Soon after the first
two generations, spurious reports began to emerge - initially forged by
well-meaning people and then, by malicious liars — which threatened to
sully the noble tradition. Wise men from the early Muslim generations
created a framework to distinguish genuine reports from the false, and
mechanisms and measures to differentiate sound reports from the weak.
They invented methods of identifying authentic reports, and built checks
and balances to thwart impostors. It is this framework - terminology,
principles of analysis and acceptance, methods of delivery and reception,
critical evaluation of narrators and other aspects, which are collectively
known as the Science of Hadith Principles.

158 Sgrah Al-Hashr, 59:7.
1% Sairah al-Najm, 53:3-4.
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The Hadith is thus, the tradition of our Prophet and our master,
Sayyiduna Muhammad £, which is also described in other words such as
Sunnah, Athar or Khabar. There are various classifications of hadith;

based on the content, hadith can be classified as:

¢ Hadith Qawli: a report in which the speech of the Prophet & is

conveyed, as in: “The Prophet  said:..”

¢  Hadith Fiyli: a report in which the action of the Prophet £ is

conveyed, as in: “I saw the Prophet € do thus..”

¢ Hadith Tagqriri: a report which conveys tacit approval of the
Prophet # - that is, something was said or done in the presence
of the Prophet <, and he did not object to, reject or correct that

statement or action.

Sometimes, the hadith contains both words and actions of the
Prophet <, and it is termed as qawli-fiyli.'® There is another

category of hadith in addition to the above three:

¢ Shamd’il: reports describing the attributes of the Prophet «; his
handsome countenance, the immense beauty of his physical
form; the enchanting manner of his speech and conciseness of
phrase, the radiance of his face, his irresistable charm and
disarming grace and the dazzling, lustrous rays of his beautiful
character: mercy, generosity, forgiveness, kindness, forbearance,
contentment, unflinching and absolute faith in his Creator

among numerous other aspects of his luminous personality.

160 Imam Jalaluddin Suyiiti mentioned this in Jamiy al-Kabir — where he grouped hadith
as qawli, fiyli and qawli-fiyli. This categorisation is self-evident as it merely describes the
content of the hadith and does not require any proof for categorisation as such.
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A fully qualified hadith consists of two parts:
¢ Matn: the text of the hadith. The information contained in it.

¢ Sanad/Isnad: the chain of authority or the names of narrators

who have conveyed the hadith.

Other categorisations'®' of hadith are based on the status of the isnad.

One such is a broad categorisation of hadith as follows:

¢ Sahih: Sound, Authentic. Every narrator in the chain is known
to be undisputedly upright, pious, truthful; has a good memory,

and is competent and highly accurate in reporting.

¢ Hasan: Fair. One or more narrators may not qualify to the high

level of accuracy or memory expected of a sahih narrator.

¢ Dayif. Weak. One or more narrators may fall short of
qualifications considered for one to be a fasan narrator [who, in

turn is below the rank of a sahih narrator].

A sahih narration may further be sub-classified into different grades; a
weak narration can also be classed into varying degrees of weaknesses
based on a combination of factors — some scholars have mentioned 49

different types of dayif [weak] narrations.'®

161 The categorisation mentioned in the beginning, was based on content — gawli, fiyli,
taqriri and shama’il. Other categorisations are: by the number of sources or the level of
authenticity and soundness - squarely dependent on the strength of the narrators in the
chains, their competence, memory, uprightness, piety and other factors.

192 Ibn Hibban is said to have listed 49 kinds of dayif narrations in various combinations
as mentioned in the commentary of Alfiyyah al-Iraqi by the author himself.
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Only a sahih narration can be the basis for proof of any article of belief
[dqidah] and to rule something permissible or forbidden [halal-haram).
In other words, one cannot use a dayif narration to establish a point of

dqidah or to consider something forbidden.

However, dayif narrations are accepted in matters of virtue and merits -
such as praise of individuals, or merits of certain actions [such as
patience, mercy, generosity, etc.] or an exhortation to do a certain deed

or a warning to refrain from some others.

Mawdiii is not a category of hadith per se — rather, it is a lie, a false

attribution to the Prophet .
>

Another categorisation of hadith is based on the number of narrators who

took from the Prophet &

¢  Mutawadtir: Reported by a multitude; numerous companions
would have reported a hadith. Very few hadith fall in this
category as there is a difference of opinion on its definition and

some scholars have considered it to be a superficial category.'®®

¢ Aahad: Reported by one or two companions. The bulk of the
hadith corpus fall into this category.

163 The following works contain narrations deemed to be mutawatir.

1) Az’har al-Mutandathirah by Imam Jalaluddin Suyuti [d. 911 AH].

2) Qatf al-Az’har al-Mutandthirah, also by Imam Jalaluddin Suyati [d. 911 AH].
3) Al-La’ali al-Mutanathirah by Imam Murtada Zabidi [d. 1205 AH].

4) Nazm al-Mutandthir by Imam Muhammad ibn Jadfar al-Kattani [d. 1345 AH].
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Another categorisation is by the continuity of the chain:

¢ Muttasil or Continuous: The chain of narrators is continuous -

there is no break in the chain.!**

¢ Mungqatiy or Interrupted: The chain is interrupted or has a gap
- one or more narrators are missing in the chain. This can be
either due to narrators not being mentioned or other reasons.

There can be various types of interruptions or ‘gaps’.
Another categorisation is based on how far the narration reaches:

¢ Marfiuii or Elevated: If a hadith ascribed to the Prophet & implies
explicitly or implicitly'® that it is the word, action or the approval

of the Prophet #, it is considered to be ‘elevated’ to him .

¢ Mawqif or Halted: If a hadith reaches a Companion [sahabi] of
the Prophet & that it is his/her word, action or approval, it is

considered to be ‘halted’ at the Companion.'*

¢ Magqtai or Detached: If a hadith reaches only as far as the
Follower [tabiyi] of the Companions of the Prophet #, that it is
the word or action of a tabiyi, it is considered to be ‘detached’ at
the tabiyi.'

164 Irrespective of the status of the narrator in the chain, who could be a sound or a weak
narrator. Thus a narration with a muttagil/continuous chain can be a sahih or a dayif
hadith based on the status of narrators in that chain.

195 Sometimes it may not be as explicit as: “The Prophet # said..” but the context implies
that it must have been the statement of the Prophet 4.
1% That is, it has not progressed further and ‘reached’ or ‘raised’ to the Prophet .

167 It has neither progressed to the sahabi nor higher up to the Prophet .

101



Some more terms one may encounter in books meant for non-specialists:

*

Mursal, Bypassed: It is a hadith in which a follower [tabiyi] skips
the companion [sahabi] and says: “The Prophet # has said.”

Another word to describe this is: Irsal.

Mudraj, Mingled: When the words of a narrator - either stray
comments or explanations — are mixed up with the text of the

hadith. Another word to describe this is: Idraj.

Mudllaq, Truncated: one or more [consecutive] narrators are
omitted from the beginning of the chain. Another word to

describe this is: Tdlig.

Mash’har, Famous: a statement that is widely known and cited
as a hadith. Sometimes, it is indeed a hadith and a §aT1ﬂl one at
that; however, a number of such ‘famous’ words turn out to be
weak narrations or even forgeries. Merely being ‘famous’ does

not imply that it is truly a hadith.'*®

Musahhaf, Transposed: Sometimes, the words of the hadith may
be altered due to a misreading or interchanging of letters.
Another word to describe this is: Tashif.

168 Scholars have compiled ‘famous’ narrations or Ahadith al-Mushtaharah, in which the
status of such narrations and references are examined:

1) Al-Tadhkirah fi’l Ahadith al-Mush’taharah, ITmam Badruddin Zarkashi [d. 794 AH].
2) Al-Magqasid al-Hasanah, Imam Muhammad al-Sakhawi [d. 902 AH].

3) Al-Durar al-Muntatharah fi’l Ahadtih al-Mush’taharah, Imam Suyati [d. 911 AH].
4) Kashf al-Khafa, Imam Ismayil ibn Muhammad al-Ajlani [d. 1162 AH].
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Usil al-Hadith: refers to various techniques by which the status of a
hadith is known — whether a hadith is sound, fair or weak,'® in both the
text and chain of authority,"”* and to be able to differentiate whether a

hadith falls in a certain category or not; this is based upon:

» knowledge about narrators — about their trustworthiness and
accuracy, which is known by the appraisal and critical evaluation

of narrators.'”!

» knowledge of chains and whether they are continuous or
interrupted, which is known by the history of narrators and their

biographies, their ages, their dates of birth and death etc.

169 Safzz'il, hasan or dayif.

170 Matn and sanad; the text of the hadith itself cannot be the basis of hadith classification,
except in certain rare cases.

171 Jarh - tddil.
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The reader is encouraged to consult the following works for a more

detailed explanation of hadith terms:

¢ Translation of Sayyid-Sharif Jurjani’s monograph: Introduction to

Hadith Principles and Nomenclature, published by Ridawi Press, 2023.

+ Translation of a monograph on hadith terms: Tadhkirah Ibn Mulaqgqin,
by the Shafiyi Imam: Sirdjuddin Abit Hafs Umar ibn Mulaqgin [d. 804
AH] in which nearly 80 terms in this science are explained. The
translation also includes examples and illustrations drawn from works
such as Mugaddimah of Tbn Salah. This was also published by Ridawi
Press in 2015.
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TRANSLITERATION KEY

Arabic Latin Arabic Transliteration Similar Sound
Letter Character Example
1 a ! amir amazing
< b <l bib basket
s o t Cb taj t in French trois
< th = thabit thing
[l j e jasad jam
similar to hose
C h o= hasan no English equivalent
voiceless pharyngeal fricative
. . similar to Scottish loch
C kh s khabar
no english equivalent
> d ol dar d in French dais
5 dh 5 dhikr there
2 r 42 rashid trilled r as in rose
B) z 5) zaki zebra
v s e sahl solid
v sh <l shib shock
pharyngeal s
o $ s sabr
no English equivalent
. . similar to daughter
G d sl diya'a
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Arabic Latin Arabic . . —_
Letter Character Example Transliteration Similar Sound
pharyngeal t
L " ob tibb
no English equivalent
. . pharyngeal z
: 2 db 3ill
no English equivalent
o arab
{l’ ilm voiced pharyngeal fricative
L 4,40y
sF amar no English equivalent
e yid
asin French r
d gh Sl ghar rester
voiced uvular fricative
< f A fajr flower
a guttural k
é q o qarib voiceless uvular stop
no English equivalent
3 k o kitab kin
Jd 1 ot libas late
¢ m Lo mal morning
o n B nir noon
e h ©-e huda house
E] w E33) wazir word
¢ y - yad yellow

106



Arabic Latin Arabic . . —_
Letter Character Example Transliteration Similar Sound
! i ¢ ) idam insight
\ a £ | atam advent
C a <t bab father
(3 1 o sarir tree
> a By far root
e i fe aalim -
& yi - yid -
Ed ua 4 uad -
s sh’sh ash’shams
o g R
sh-sh ash-shams
L a’ ora- sple ma’'mar -
. bi’ysa
& yori-y o -
bi-ysa
. 3 lu'lw’
> u’ oru- -
e su-lika
<! ag’hab separator to distinguish between
’ JS tal’hil sounds represented by letter
dr! as’hal pairs
c ag-hab separator to distinguish between
ol
- ‘. tak-hil sounds represented by letter
¢ as-hal pairs
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Arabic Latin Arabic

Transliteration Similar Sound
Letter Character Example
superscript o mi" to indicate an elision
T separator when elongation
- < ma-arib

follows a vowel

In transliteration of Arabic names, the definite article ‘al’ is not transcribed always for

readability, even though it may be incorrect in the original. The following rules are followed:

a. The ‘al’ is retained when used as an auxiliary, as in Abu Bakr al-Bayhaqi and

Badruddin al-Ayni.
b.  Itis omitted when used alone, as in Bayhaqi or Ayni.

¢. It is retained when the full name of the book is transcribed, but omitted when the

book is known by its popular name like Durr Mukhtar.

R
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ABOUT THE TRANSLATOR

Abu Hasan is a student of Islamic sciences and Sacred Law. Hanafi-
Maturidi and aspirant to the Qadiri path, he is an ardent admirer and
follower of Imam Ahmad Rida Khan al-Baraylawi #4%, He translates
bits and pieces from classical texts in the course of his learning for his
own edification which he shares as helpful notes to beginners like himself.
Some of his articles/translations can be found on tanwir.org and
ridawi.org; he also writes on the Islamic forum, sunniport.com. His books,

translations and infographics can be found on ridawipress.org.
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