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alhamdu lillahi rabbi’l dalamin; wa'’s salatu wa’s salamu dla sayyidi’l anbiya’yi wa’l mursalin
allahumma hidayatu’l haqqi wa’s sawab

PREFACE

Praise be to Allah & Lord and Creator of the universe. Blessings and peace upon our master
Muhammad #, the prince of all worlds; and the leigelord of prophets and messengers; he was sent
with guidance and to guide the world. O Allah! We ask thee to guide us upon the right path and truth.

Professor Tahir Jhangvi,! originally from Pakistan, and founder of Minhajul Quran has been decried in
Sunni circles in the last few weeks. Prof. Tahir has been controversial for years, but recently, some of
his actions have cast him into outright heresy and perhaps even apostacy.? al-iyadhu billah.

He took his distasteful hobnobbing with heretics one step further, when he celebrated Christmas in
the offices of his organisation under the banner of Qur’an. In a short speech, he made strange claims
contradicting Sunni creed and said things to please the Christian crowd. Christmas is being celebrated
by Minhajis all over the world, ever since. In September 2011, the professor conducted an interfaith
gathering in London, where he encouraged representatives of various faiths to pray according to their
‘own tradition’.

Be it known, that as far as worldly relations are concerned, it is not against Islam to cooperate with
Christians or people of other religions - in respecting? their rights as humans, neighbours and so
forth; being fair in dealing with them and being just; neither deceiving them, nor betraying their trust.
Alahazrat writes:4

Bearing love and affection,® is entirely different from giving consideration and conducting transactions® with

someone. The difference between the two, is like that between the sky and the earth. It is permissible to

1 Known as Prof. Tahir ul Qadri.

2 It is because of the principle of takfir, and extreme cautiousness required before ruling someone kafir, that we tarry in
takfir. These actions and words are kufr without doubt, but some more investigations are underway to ascertain facts. Allah
taala knows best.

3 Respect, as in ‘being mindful’ and ‘consideration.’
4 Al-Mahajjatu’l Mu’tamanah fi Ayati’l Mumtahanah, Imam Ahmed Rida Khan.
5 mawalat

6 mudamalat



conduct transactions and have dealings with anyone, except with apostates like Wahabis and Deobandis,’ in
worldly matters, and [matters] in which there is no harm for religious obligations. The Dhimmi® is similar

to a Muslim in all such dealings: “They shall have the same rights and obligations as us”.®

It is permissible to conduct transactions even with non-dhimmis.!® Transactions like buying and selling,
leasing and renting, giving and accepting gifts (upon the condition that these gifts are permitted by the
shariah); and to purchase anything from them, when such goods are of benefit for Muslims; and to sell
them anything except weapons!! or such things that may be (mis)used to insult Islam. So also, it is
permitted to employ them to do things that are not contrary to the sharidh; and to accept employment of
non-muslims in permissible activities that are not humiliating [to Muslims]; so also is hiring them and
getting hired by them. It is permissible to give them gifts as goodwill*? as long as such gifts do not honour

13

the rituals and religious customs of infidels,”> and to accept their gifts as long as such gifts do not

contravene or criticise Islam.'* It is even permissible to marry a Christian or Jewish woman.

As long as they make peace with us, we shall be inclined towards them [in amity] - as long as such treaties

5

do not force us to make halal as haram and vice versa.’® So also, [it is allowed] to have contracts with

them, and have covenants with them to a certain extent;'® and when such a permissible covenant is made,

it is obligatory to fulfil it and it is forbidden to betray or renege from such promises.

Whether in Muslim lands or not, coexistence and cooperation with non-Muslims was never forbidden
in worldly matters. This does not mean that Muslims can compromise on religious obligations or
appease non-Muslims by embracing their religious traditions, ceremonies or condone them.

Prof. Tahir’s deplorable actions seek to erase the identity of Muslims, and attempt to even alter Islamic
laws to please his western audience or gain acceptance in their circles. It is necessary to expose the
fraud of the professor, who is viewed by a section of the Muslim public as an erudite scholar. Muslims
should be warned of evil scholars in our time!” and their harm; those, who have bartered the hereafter
for fame and glory in this world. al-iyadhu billah.

The arrival of the delegations of Najran and Abyssinia is being misquoted by unscrupulous or ignorant
people and a false notion is gaining credence;!8 hopefully, this paper will clarify misconceptions and

7 That is, the apostates among them. Because, in our times, many who call themselves as Deobandis are not aware of the
heresies of their elders, unlike in Alahazrat’s time; and not all Wahabis in our time can be ruled as apostates. Allah taala
knows best.

8 dhimmf: a non-muslim living in Muslim lands and under Islamic rule. Literally ‘those under Muslim protection.’
9 In worldly matters. lahum md lana wa dlayhim ma dlayna.
10 Non-dhimmi: those non-muslims who may live in Muslim lands but do not pay jizyah; or do not live in Muslim lands at all.

11 That may be used against Muslims in war. A hundred years ago, these were swords and sticks; but in our times, non-
Muslims have far more powerful weapons, which makes this condition irrelevant.

12 maglahat e sharayr: for a valid reason and not contrary to shariah; for diplomatic or political reason and for the long term
benefit of Muslims.

13 For example, gifting a Cross to Christians or gifting idols or unislamic religious motifs. However, giving any other gifts to
Christians, Hindus or any other non-Muslims is permissible as explained earlier.

14 For example, it is not permissible to accept a bottle of wine or figurines considered as gods by Hindus.

15 That is, as long as our religious matters are not disturbed. For example, usury is hardm and polygamy is halal.
16 Permitted by the Shariah.

17 Foretold by RasiilAllah #, in his description of the portents of the Hour.

18 The Common Word website, has a page which makes a similar claim that the Prophet # invited Christians to pray in his %
mosque. al-iyadhu billah.



doubts planted by enemies of religion. Indeed, the Prophet £ was exemplary in his kindness and
politeness, but he never condoned false beliefs, nor did he encourage people to remain on their own
false ideas about God and religion.

Initially, I wanted to write a few pages highlighting the fallacies in his speeches; but some more
material was added stretching the original scope. In this paper, we do not issue an Islamic ruling upon
Prof. Tahir’s actions and statements in the Wembley Arena (September 2011) or the Christmas
gathering (January 2006) in Pakistan. Those actions and statements should be analysed separately.
The main objective of this paper is to demonstrate the unreliability of Prof. Tahir as an Islamic scholar.
This also aims to educate students and commoners like myself, and hopefully serve as a stimulus for a
serious and orderly work by qualified scholars to unveil the chicanery of the professor.

[ beseech Allah taala to forgive me for my lapses.
Notes:

1. Both videos are quite recent and at least one of them is post 24t September 2011, as the Wembley
Arena event in London is mentioned. The videos can be found at these URLs:

clip one: http://www.youtube.com/watch?v=FcaogVHIilc

clip two: http://www.youtube.com/watch?v=rz707DLIzPM

2. These speeches have been transcribed verbatim and reproduced in Appendix C and Appendix D.

3. In certain citations, the translation may sound pedantic with Arabic grammar terms; but I have
retained the details, only to remain faithful to the original. Yet, in some cases where it interrupts
the narrative, such details are omitted and duly mentioned in the footnotes.

4. The problem of 'Al": In Arabic, appellations as well as names are written with the definite article
'al'. Rules governing its usage are found in books of grammar, contravening which would be
decried as being solecistic; but it is cumbersome to follow in English. I have tried to strike a middle
path by retaining the 'al' when used as an auxiliary, and without 'al' when used alone. Thus it
would be Abu Bakr al-Bayhaqi and Badruddin al-Ayni; but only Bayhagqi or Ayni when used alone.

5. Thave included tables of evaluation in Appendix A and Appendix B for quick reference. Statements
of Prof. Tahir are listed as entries and the status of their factual or contextual accuracy mentioned
alongside.

Many thanks to brothers for suggestions, corrections and review of the paper. A special thanks to
Noori, as always, for preparing the bibliographical index.

wa billahi’t tawfiq.

Abu Hasan
5th Safar 1433 / 31t December 2011
abu.hasan@ridawipress.org
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1. PROF. TAHIR’S VERSION

Two events were conducted by Minhajul Quran and in the presence of Professor Muhammad Tahir al-
Qadri. The first is a Christmas celebration!® in Pakistan in January 2006 and the second is an
Interfaith gathering sponsored and conducted by the Minhaj organization in Wembley Arena in
London.2® In both the events Prof. Tahir invited non-Muslims to pray “according to their own
traditions.” Thereafter in Q-A sessions,2! Prof. Tahir justified his actions by citing hadith and claimed
that his actions are proven by the Sunnah.22

Key points from the two clips23 are summarised below:
1. Prof. Tahir mentions two Christian delegations that came to the Prophet #: The Najranz*
Delegation and the Habshah?5 Delegation.
2. Concerning the Najran Delegations, Prof. Tahir mentions two narrations:26
a. Company of 14 delegates (clip one)
b. Company of 60 delegates (clip two)
It is not clear from Prof. Tahir’s speeches whether he considers these as separate delegations.
4. However, Prof. Tahir’s description about the Najran delegation is the same in both cases.

In the first case (of 14 delegates,) Prof. Tahir mentions the period as the 2nd year after Hijrah and
that it occurred between the battle of Badr and the battle of Uhud.2?

6. Concerning the Najran delegation (both cases) Prof. Tahir claims:
The Prophet # allowed Christians to stay in the Masjid Nabaw1.28
b. The Christians asked whether they could worship according to their own religion.

c. RasiulAllah £ said: “Yes, you are allowed to worship according to your own religion in my
mosque, al-Masjid-un-Nabawi”

d. That Christians prayed in Masjid Nabaw1 by the permission of the Prophet #.
7. Inthe second case (of 60 delegates,) Prof. Tahir claims:
a. The companions 4 asked the Prophet £ where the delegation should stay.

b. The Prophet # allowed 60 Christian leaders?? to stay in the Masjid Nabaw1.

19 This was reported by a number of newspapers in Pakistan on the 6th of January 2006. Newspaper clippings are displayed
on a Minhajul Quran site: http://www.mcdf.info/en.php?tid=3714 [Retrieved on 26th December 2011].

20 Held on the 24t of September 2011.

21 As seen in two video clips posted on Youtube; the second clip is certainly after the 24t of September 2011 because the
Wembley event is mentioned. Even though Tahir’s explanations are also related to the Christmas speech of 2006, that speech
itself is not discussed in this paper.

22 Meaning the practice and tradition of the Prophet 2.

23 Transcripts of both clips can be found in Appendix C and Appendix D.

24 Najran is a southern province of Saudi Arabia bordering Yemen.

25 Abyssinia or Ethiopia (although parts of today’s Eritriea were also included in the ancient Ethiopian Empire).
26 Actually, they are both mentioned in the same narration as we shall see, in sha Allah.

27 The battle of Badr (al-Uzma) took place in Ramadan, 2 AH; and the battle of Uhud in Shawwal, 3 AH.

28 Masjid Nabawi, Masjid e Nabawi, Masjidu'n Nabawi: The Prophet’s # Mosque in Madinah.

29 Thus it is said by Prof. Tahir; see Appendix D.



10.

11.

12.
13.

14.

15.

c¢. The companions asked the Prophet & where should they be allowed to worship and that
they would worship according to their own religious tradition not according to tawhid.

d. The Prophet # said: “they are allowed to worship according to their own religion in my
mosque of Madinah”.

Concerning the Habshah delegation, Prof. Tahir claims:
a. They were Christians.
b. They visited Madinah.
c¢. They were allowed to stay in the Masjid Nabawi.
d. They were given ‘food and other services’ there.

Citing the above, Prof. Tahir claims that it is sunnah to invite non-Muslims to mosques3® and ask
them to pray according to their own tradition.

According to Prof. Tahir, it is the Sunnah of the Prophet % to:
a. Show solidarity with all faiths of mankind
b. Invite people of all faiths to say peace prayers according to their own religious traditions

According to Prof. Tahir, the visiting Christians from Najran who prayed facing East in Madinah
were praying facing the opposite side of Kabah.

Prof. Tahir says that: a ‘peace prayer’ is not a ‘worship’ item.
Prof. Tahir acknowledges that he allowed it3! and arranged it as he himself says:

“So this act which we have done, and I allowed and I arranged it in London, this is not a biddh hasanah,®

this is Sunnah.”

Concerning the events of the Victory of Makkah, he says:
That the Prophet i only fought defensive wars.
b. That the Prophet:

b

. spent his life only to defend Madinah.

L

c. That the Prophet &
bloodshed.”

&

. was giving a sermon when a companion said: “Today is the day of

d. And that the Prophet # answered that companion, during that sermon.

e. That Abu Lahab’s sons hid in the curtains of the Kibah and the Prophet # lifted the
curtains of the Kabah and brought them out.

f.  That Abu Lahab’s sons tortured the Prophet # and were his biggest enemies.
g. Prof. Tahir implies that all the wars in the 10 years in Madinah were defensive wars.

Prof. Tahir says:

Sayyadina Ali, he said: idha qatala’l muslimu an-nasraniyyah qutila bihi. If a Muslim Kkills a Christian,

the Muslim will be killed in retaliation. The blood of both is equal.

30 This invitation to mosques is found in his speeches; even though, in the clips, he only talks about the Wembley Arena.

31 The interfaith all-religion chants.

32 Practice that is a praiseworthy innovation.



16. Prof. Tahir says:
Imam Abl Fanifah, he says: diyatu’l yahudiy wa’n nasraniy wa’l majiasiy mislu diyyatu hurri’l
muslim. 1t is reported by Imam Shaybani in Kitabu’l Aujjah, Ibn Abi Shayba in Musannaf: Imam e Adzam
Abi Hanifah says: that the diyah, blood money, of a Muslim and of a Jew and of a Christian and Majusi, all

blood money, each and every person is equal, there is no difference between them.

17. Prof. Tahir says:

inna yahuda wa’l awf ummatun maa’l mu’minin. The Jews of Bani Awf today, along with the Muslims,

comprise and constitute a single ummah and nation

18. Prof. Tahir says:

1a ikraha fi’d din, when you get together, this is the demonstration of freedom of religion and expression

given by Almighty God and Prophet #.

These are key points from the two clips, which we shall examine. In Sha Allah wa bi tawfiqih.



2. CONTENTIONS

Both clips have factual errors. Prof. Tahir not only adds imaginary details to historical reports and figh
statements, but also builds a case for his actions, based on fanciful details.

He is claimed to be a hadith scholar and the biography on his official website33 lists that he has
compiled about a 100 hadith books, among which, one is claimed to be a compilation of 25,000 hadith,
two are compilations of 5,000, and yet another of 2,200 hadith. For someone claimed to be a foremost
hadith scholar, he does not even show the demeanour of a hadith student. This is not about
mentioning asdanid3* but about being meticulous and faithful in narration of hadith. An ordinary
speaker may summarise or mention an event or hadith in his own words or paraphrase it; but none
cannot add or delete information and present it in a way that is in stark contrast to the original hadith,
or mention fanciful detail attributing it to RasiilAllah #.

In a very famous and rigorously authenticated hadith, RastilAllah £ has said:

One who knowingly attributes a lie to me, should prepare for his place in Hell.*®

In another related hadith RasiilAllah # is reported to have said:

Verily, attributing a falsehood to me is not the same as attributing a lie to someone else.3®

It is an enormity to attribute a lie to RasiilAllah #. According to a fundamental principle of hadith,
nothing can be attributed to RastulAllah £ unless there is a chain of transmission. It is exceedingly
strange that Prof. Tahir attributes the sayings as in 6¢c and 7d (previous chapter) to RasiilAllah £, even
though such a narration could not be found in books of hadith, biographies or history. I will list major
objections below and discuss proofs in the following chapters, InShaAllah:

1. Indeed, a delegation of Christians from Najran, came to visit RasiilAllah #. It is also true that they
prayed in Masjid Nabawi facing east. But the incident is entirely unlike the fancy picture painted
by the professor.

2. The visiting Christians did not stay in the Prophet’s Mosque nor did they seek his permission; and
certainly, there is no evidence that RastlAllah £ gave them permission to pray according to their
own religion. They began praying of their own accord and RasiilAllah % did not stop them as a
gesture of goodwill, but he # refuted them and their beliefs immediately thereafter. RasulAllah #
said:

You both lie. That which prevents you from being [considered] Muslims is your claim that Alladh taala has a

son; and you worship the cross and eat swine.

33 http://www.minhaj.org/english /tid /8718 /A-Profile-of-Shaykh-ul-Islam-Dr-Muhammad-Tahir-ul-Qadri.html (titles are in
the URL itself and not inserted by the author)

34 gsanid, plural of isnad, chain of transmission of Hadith. Prof. Tahir has a very impressive list of ljazahs and his cult tries to
impress this at every opportunity.

35 Sahih Muslim, 1; Sahth Bukhari 38/106-108 among other narrations. This is among the mass-transmitted hadith, and with
the most number of narrators and transmission routes. Imam Zabidi writes that he has seen in Imam Sakhawi’s own writing
that he said: “Ibn Mulaqqin reports from Yasuf ibn Khalil who said that the [companion] narrators of this hadith are more
than seventy.” Ibn Dihyah said that it is narrated by about ninety companions and transmitted through four-hundred routes.
Al-fraqi says that Imam Nawawi wrote in his Al-Minhaj, a commentary on $ahih Muslim, citing someone that the hadith has
been narrated by two-hundred companions. [Lugat al-La-ali al-Mutandthirah, Hadith Sixty-One, Imam Zabidi] And Imam
Zabidi himself lists 98 companions and briefly mentions about 72 narrations.

36 Sahih Muslim, 4.



Similarly, the Abyssinian delegation that Tahir mentions was either a Muslim delegation or
became Muslim afterwards.

There are many mistakes in his description of the Victory of Makkah. These are ordinary mistakes,
but his disregard for common practice in narration of hadith and his penchant for story-telling is a
telling remark on his scholarship. It is incredible that a man claimed to have compiled 25,000
hadith can make such mistakes, when mentioning one of the most famous events in Islamic
history.

There are other citations mentioned out of context; for example, he says:

The Jews of Bani Awf today, along with the Muslims, comprise and constitute a single ummah and nation.

Some other figh quotes concerning blood money and Prof. Tahir’s assertion that supplication is
not worship are discussed.

FOR



3. THE NAJRAN DELEGATION

A summary of narrations about the Najran delegation as found in books of hadith, biographies and

histories:

1.
2.

10.

11.

12.

13.

14.

15.

16.

17.

18.

A delegation of 60 Christians, 14 nobles among them came to Madinah.
According to one narration, it was the time of Asr prayer when they arrived.

They came to the Prophet’s Mosque, and it was time for their prayer as well; so they began
to pray facing east. I could not find a narration which says that they asked for permission.

The Prophet # did not stop them.

In some narrations, the companions wanted to stop them, but RasiilAllah # said: ‘Leave
them'.

They came to RasulAllah £ and saluted him after this and he turned away from them and
did not speak to them. This was because, the Najran Christians were wearing religious and
ostentatious clothing, gold rings and silk mantles.

Sayyiduna Uthman 4 told the Christians that RasiilAllah # dislikes their attire.3?
The Najran Christians went away and came back wearing clothes of monks.
There was a discussion and a debate. RastilAllah # invited them to Islam.

In the course of the debate, RasulAllah i rejected their claim of being believers and
termed them kafir.

When the Christians asked whether RastulAllah # expected them to worship him, like they
worship Sayyiduna Yisa ¢+, RasillAllah # rejected it and refuted it saying that he
would not ask anyone to worship anyone else other than Allah taala. This clearly refutes
Prof. Tahir’s claim that RasiilAllah # ‘permitted them.’

When they did not accept Islam, RasulAllah # challenged them for an imprecation or
mubahalah.

Eighty verses of the Qur'an [Siirah Aal Imran] were revealed refuting Christian beliefs.
The famous event in which RasiilAllah # took his TAbUK 4 reyme S ®Bada o mm" .
blessed daughter and grandsons for the il g8
imprecation occurred at this time. ;

= - . . Al Bumyd%‘:ul‘. zah
The people of Najran declined imprecation and Madinah S ¢ Rumat
made a pact with RasulAllah #. Ll » asim .

Yaney 3 Ll
The terms of the treaty included an annual tribute Seutunr A Madneh b= Dawscimi ¢
to Muslims; and in return Muslims would let them Lyl g
be upon their religion. 0 255 e
. . : P (W) Ar Riyad
Two of their chiefs - Sayyid and Aaqib became | ©- Makkah 4
Muslims thereafter. docand® qusczs
a eFRanyah

Praying towards east in Madinah is not facing Al Aveam, N
opposite side of Qiblah,3 because Makkah is to the  sretsusn Bahah = g0t W@E
south of Madinah. e ‘Asir !

37 In other narrations, Sayyiduna Uthman < asked Sayyiduna Ali +% for his opinion and he advised them to doff their priestly
and lavish clothes.

38 Except in countries lying to the east of Madinah like Pakistan or India, where the opposite side of Makkah is the east.

6



RasulAllah # did not invite Christians to pray “according to their own tradition.” Rather, he
repudiated their beliefs and commanded them to forsake polytheism. When they refused, he i
challenged them for an imprecation. Some reasons for the Prophet # not stopping the Christians in
their prayer are obvious:

e They were travellers and had just arrived.

e The Prophet # wished to educate them and invite them to Islam. It was because of his &
immense wisdom that he # did not wish to antagonise them before they had heard his #
message.

e The Prophet # invited them to Islam thereafter and advised them to abandon their
heretical beliefs.

The Prophet # did not hesitate to tell them the plain truth about their beliefs or that they were
infidels, as is evident from what happened afterward. It also shows that it was impermissible for
disbelievers to pray in our mosque even in that age, because the companions tried to stop them.
RasiilAllah £ did not stop them, out of discreetness and consideration for those who are unaware -
until they were made aware.

There are other such examples in hadith, where the Prophet # did not stop a deplorable action
immediately, but explained the ruling afterward. For example, a bedouin began urinating in the
masjid and the Prophet # did not stop him. This hadith is found in many books including Bukhari,
Muslim, Musnad Imam Ahmed, Sunan Ibn Majah, Sunan al-Kubra of Nasayl, Musnad Abii Yadlad, Sunan
al-Kubra of Bayhagi and others. The following report is from Sahih Muslim:3°

Anas ibn Malik mentioned that a bedouin stood up inside the Masjid and urinated therein. People cried out

[in shock] and RasulAllah # said: “Leave him.”

Imam Bukhari listed this hadith under the caption: “On being gentle always.” Imam Nawawi says* that
RasiuilAllah # did not stop him because the deed was already done and the bedouin had already dirtied
the masjid. Secondly, interrupting him would cause the man discomfort as he would not have
completely relieved himself. Thirdly, if people rushed to stop him, he would have risen midway and
thus dirtied his clothes too; or if he darted across the masjid in panic, he would dirty a much larger
area. Qadi [yad says*! that the lesson in this hadith is that we should be considerate with ignorant
people and compassionate in teaching them, without being harsh or being abusive with them. The
bedouin’s action was because of ignorance; not out of spite or being intentionally disrespectful. In
another narration about the incident of the bedouin urinating in the masjid, RasiilAllah # called him
afterward and said:

These mosques are not for urination or defecation. Rather, the masjid is to remember Allah, and to pray

and recite the Qur'an.*

Can this incident be used as a basis to invite people to urinate in the mosque? Can this narration be
embellished thus:

A bedouin asked: “Can I urinate in the masjid?” Holy Prophet # said: “Yes, you are allowed to urinate in my
mosque, al-Masjid-un-Nabawi.” And he urinated in the masjid facing towards East, opposite side of Kabah.

And this was performed in al-Masjid an-Nabawi by the permission of Holy Prophet .4

39 Sahih Muslim 98:284. [Also, in Sahih al-Bukhari #219, and #6025]
40 Al-Minhaj, 3/193, Imam Nawawl.

41 [kmal al-Miilim, 2/109, Qadi fyad.

42 Sghih Muslim 98:284.



Compare this with Prof. Tahir’s embellishment:

They asked: Can we worship according to our own religion? Holy Prophet # said: Yes, you are allowed to
worship according to your own religion in my mosque, al-Masjid-un-Nabawi. And they performed their
worship according to their religion facing towards east, opposite side of Kabah. And this was performed in
al-Masjid-un-Nabawi by the permission of Holy Prophet .

For example, the delegations of Banii Hanifah came to RasiilAllah # and the false prophet Musaylamah
al-Kadh’dhab was also with them.*4 Does it mean that RastilAllah # approved of the false prophet?
Inviting non-Muslims into masjids and encouraging them to pray “according to their own religion” is
patently against Islam. The Prophet # was sent to guide people toward the true religion; it is absurd
to claim that he # would ask people to pray according to their own false or corrupt religions.
Tolerance and acquiescence are two entirely different things. Let us now examine narrations
concerning the Christian delegation from Najran that visited RastilAllah £ in Madinah.

1. In Sahih al-Bukhari, The Chapter of Battles and Wars, is a sub-topic titled: “The Account of the
People of Najran”:45

Narrated to us Abbas ibn Ausayn [who said] narrated to us Yahya ibn Adam from Israyil from Abid Is’haq
from Silah ibn Zufar from Hudhayfah, that he said:

Aqgib and Sayyid, the [two] Chiefs*® of Najran, came to RasilAllah % with an intention to imprecate him.
One of them told his companion, “Do not do it.*” By Allah! If he is a Prophet, and if we imprecate him,
neither shall we prosper; nor will those who follow us, among those who come after us.” And they [both]
told him #:% “We shall give you [anything] you ask of us. Send a trustworthy man with us. And send not

with us, except a trustworthy man.”

RasulAllah # said: “I shall verily, send with you a trustworthy man; a man of trust, indeed.” The
companions of RasilAllah # were eager in anticipation*® when RasilAllah % said: “Stand Abd Ubaydah ibn

al-Jarrah.” When he stood up, RasilAllah % said: “Here is the Trustee of this nation”.

2. In the commentary of this hadith, Ibn Hajar al-Asqalani says:5

{The Account of the People of Najran}>!, a very big city at the distance of seven days march®? from

Makkah towards Yemen, [and a province that] includes seventy three hamlets, which can be covered in a

43 This is a hypothetical exchange only for illustration; nobody has said this.

44 Though, according to narrations, he stayed back incognito and became an apostate on their return journey, when the
delegation was returning from Madinah.

45 Sqhih al-Bukhari, Kitab al-Maghazi, Bab Qissati Ahli Najran, 72/4380.

46 sahiba - the two chieftains— as we shall see in the translation from Fat’h al-Bari, the word refers to both of them being
prominent nobles and leaders in their community.

47 That is, do not curse him.

48 RasulAllah #.

49 jstishrdf: Ayni says,“every one of them expecting to be that emissary.”
50 Fat’h al-Bari, Imam Ibn Hajar al-Asqalani, Aadith #4380.

51 Here and in all instances of such commentaries, the original text is in flower brackets and in boldface. Also, the text has
clarification “with the fat-hah of niin, the sukiin of jim”.

52 marhalah: according to classical sources, one marhalah is equal to the distance travelled in one day; approximately 40 km.
Najran is at a distance of approximately 800 km according to current land routes.
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single day by a swift rider. Thus it is said in the Addenda®® of Yinus ibn Bukayr® with his chain of
transmission of Al-Maghazi. Ibn Is’haq mentions that a delegation of twenty people from Najran came to
Makkah; and then he mentions them®® again among delegations that visited Madinah. It appears that
delegations from Najran came [to RastlAllah # ] at two different times. Ibn Sadd said: The Prophet #
wrote to them and a delegation of fourteen noblemen came to visit him . Ibn Is'haq also says that the

delegation was comprised of fourteen men and listed their names.

{Narrated to me Abbas ibn Ausayn} he is from Baghdad, and a trustworthy narrator. There are only
two hadith narrated by him in Bukhari; he narrates individually in this narration and another in association®®

which was mentioned earlier in the chapter of Night Prayer.®”

{Narrated to us Yahya ibn Adam} In a report by Aakim in Mustadrak: from Asamm from Hasan ibn Al
ibn Affan from Yahya ibn Adam with the same chain, [but] from Ibn Mas(dd instead of Audhayfah; thus it
is also cited by Ahmed, NasayT and Ibn Majah from Israyil via a different route; and Dar Qutni preferred this
in his flal, though it is debatable.5® Because Shubah narrated the hadith from Abl Is’haq and said: ‘from
Fudhayfah’ as also mentioned in this chapter. Thus, it is as if Bukhari anticipated this and backed Shibah’s
narration; though, both are sound routes.>® 1Ibn Abi Shaybah has also narrated it [likewise] and Ismayili
through the narration of Zakariyyah ibn AbT Zayidah from Aba Is’haq from Silah from Fudhayfah.

{If\éqib and Sayyid, the [two] Chiefs of Najran came to} The name of Sayyid was Ayham; it is also
said that his name was Shurahbil and he was in charge of their belongings® and gatherings. Aaqgib’s name
was Abdu’l Masih and he was the chief of their council. Another person Abu’l Harith ibn Algamah was also
with them, who was their ecclesiastic and their bishop.®! Ibn Sdad says: The Prophet # invited them to
Islam and recited to them the verses of the Qur'an, but they refused [to believe.] So he # said: “If you

reject what I say, then come, let us call upon Allah taala to damn liars”. They declined to do mubahalah.5?

{they both intended to curse him} that is, mubahalah. Ibn Is’haq mentions with a mursal®® chain that

the first eighty verses of Strah Aal Imran were revealed at this juncture. He refers to the verse:

So tell them: Come, let us call our sons and

-
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53 In thisAﬁadIth, the phrase may simply mean additional comments of Yinus ibn Bukayr; however, in the commentary of
another hadith (#3992) Ibn Hajar has said,“Yunus ibn Bukayr narrated in Ziyadat al-Maghazi..” indicating it as a compiled
work. Allah tdala knows best.

54 Yinus ibn Bukayr, passed away in 199 AH. See Tahdhib al-Kamal fi Asmdyi’r Rijal, #7171, Imam Yusuf al-Mizzi [d 742 AH].
55 The people of Najran.

56 maqrin: indicated by haddathana: narrated to us.

57 tahajjud

58 The taryjih, or preference of Dar Quini for the narration of Ibn Mastiid is moot.

59 Sahih routes.

60 Lit. “was responsible for their baggage”. Something like a sacristan and a sexton.

61 ysqufahum wa habrahum wa sahiba midrasihim

62 mubahalah: Disputing parties come together and imprecate each other invoking damnation of Allah taala upon the liar.

63 With an interruped chain

64 Sirah Aal Imran, 3:61.



{One of them said to his companion} Abid Nudym mentioned in Sahdbah®® through his chain of
transmission that it was Sayyid who said so. Others have said that it was Aagib, because he was the chief
adviser; and Yunus ibn Bukayr with his chain of transmission, mentions in Ziyadat [al-Maghazi,] that the
person who said this was Aba Maryam Shurahbil.

{By Allah! If he is a Prophet, and if we curse him} In another version by Kushmihani, /ayinana instead

of Iayinna.%®

{neither shall we prosper; nor will those who follow us among those who come after us} The
report by Ibn Masudd contains an additional ‘forever.”®” In a mursal narration of Shaabi reported by Ibn Abi
Shaybah the Prophet # said: “A harbinger®® has come to me [informing me] that the People of Najran will
be destroyed if they carry out their [intention] to curse.” So, the next day he # led Aasan and I:|usayn by
the hand and Fatimah was walking behind him for the muldanah.®®

{We shall give you [all that] you ask of us} In the report of Ylnus ibn Bukayr, he # made a pact with
them for [an annual tribute of] two thousand garments: one thousand in Rajab and another thousand in
Safar; and 40 dirhams with every garment,’® and he’! then described the agreement between them’? at
length. Ibn Sadd mentions that Sayyid and Agib returned [to Madinah] thereafter and became Muslims.
In the narration of Ibn Masutd: “they both came back to RasilAllah # and said: ‘we shall not engage in

4

imprecation; rather we shall give anything you demand from us.
The incident of the Delegation of Najran yields a number of outcomes, among which are:

a) A kafir will not be considered as having entered Islam, even if he accepts the Prophethood of

Sayyiduna Muhammad #, unless he submits and completely accepts the Law of Islam.”?
b) It is permitted to debate with the Christians and Jews; and obligatory if the situation demands it.

c) It is permitted by the Shariah to challenge opponents for an imprecation, a mubahalah, if they are
adamant upon their stand, in the face of manifest evidence against it. Thus, Ibn Abbas, Awzayi and
other scholars have challenged their opponents for imprecations. Experience tells us, that the person in
the wrong did not survive the following year after an imprecation. It has happened even in my case,

when I debated with a person who was siding with heretics and he did not last two months after it.

65 Mdrifatu’s Sahabah, Abi Nuaym al-Asbahani [d.430 AH].

66 [ayinana: if he curses us; layinna: if we curse him.

67 abadan: That is, an emphasis; “we shall never ever prosper.”

68 pashir: an angel bearing glad tidings.

69 muladnah: invocation of curse and damnation of Allah upon the liars.

70 jigiyah: its weight is equal to 40 dirhams as mentioned in Tdj al-Ariis. From other narrations, it appears as if this refers to
the value of garments. See Tabagqat, 1/357; also translated below. In Dalayil of Bayhaqi, he mentions the value of garments
being equal to awagqiy - and 40 dirhams of silver along with every garment.

71 Yinus ibn Bukayr.
72 RasulAllah # and the Christians of Najran.

73 nubuwwah: obviously, the prophethood of RasiilAllah . ahkam al-isldm: that is, to accept the Shariah completely and
consider it binding.
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d) It is permitted to make peace with non-Muslims in lieu of revenues as seen fit by the Muslim ruler;
and that it could be considered as a form of Jizyah upon them. Because both are kinds of annual

taxation on non-Muslims to subdue them.

e) This hadith also praises the qualities of AbT Ubaydah ibn al-Jarrah . Ibn Is’haq mentions that the
Prophet #% sent Al to collect the charity and Jizyah from the people of Najran; but that is a different
incident, because it was Abl Ubaydah who went with the delegation and returned with the tribute. And
the Prophet % sent All thereafter to collect the dues of Jizyah from the non-Muslim protectorate and

obligatory charity from those who had become Muslims among the people of Najran.

Allah taala knows best.

3. In the commentary of the same hadith, Badruddin al-Ayni says:74

A note on the narrators: Abbas is with a ba. Ibn al-Ausayn Abu’l Fadl al-Baghdadi passed away around
240 AH and there are only two hadith in Bukhari: This one, in which he narrates solitarily; and another in
the chapter of Night Prayer where he narrates it with others. Yahya ibn Adam ibn Sulayman al-Qurashi al-

75

Kaff was a companion of Thawri.”> Aakim has cited him in Mustadrak through this chain from Ibn Masuad

instead of Hudhayfah; so also have Ahmed, Nasayi, Ibn Majah through a different route via Israyil.

Dar Qutni preferred this narration in his flal, but his preference for the other narration is questionable
because, it was originally narrated by Shibah from Abd Is’haq from Silah from Hudhayfah similar to the

hadith in this chapter. Yahya was mentioned earlier in the chapter on the qualities of Aba Ubaydah.

Mizzi says: the narration from Hudhayfah is more rigorous; and Israyil is Ibn Yanus ibn Aba Is’haq and he
narrates from his grandfather Abd Is’haq Amr ibn Abullah al-Sabiyi; and Silah ibn Zufar al-Absi al-Kiff and
Audhayfah ibn al-Yaman is al-Absi. And the hadith cited by Bukhari is also a lone-narrator report; others

have also narrated thusly except Aba Dawdud.
{Aaqib came} His name was Abdu’l Masih.

{and Sayyid} His name was Ayham.’® It is also said that it was Shurahbil. Ibn Sadd mentions that
RasilAllah £ wrote to the people of Najran,”” and they sent a delegation of fourteen of their nobles, among

whom were the following:
1. Aagib or Abdu’l Masih, a man of the Kindah tribe
2. Abu’l Harith ibn Algamah, a man of the Rabiah tribe
3. His brother Kurz
4. Sayyid

5. Aws [both Sayyid above and Aws are sons of Harith]

74 Umdatu’l Qari, hadith #4380, Imam Badruddin al-Ayni [d. 855 AH],

75 Imam Sufyan al-Thawri.

76 The commentary mentions letters and diacritics to eliminate ambiguity which is omitted here.
77 Inviting to Islam.

11



6. Zayd ibn Qays
7. Shaybah

8. Khuwaylid

9. Khalid

10. Amr

11. Abdullah

Three among the fourteen were prominent: Aaqib was the chief of their council and their leader, and
whose advice was sought and obeyed.”® Abu’l Aarith was their bishop, their ecclesiastic and head of the

seminary;’® Sayyid was in charge of their belongings. They entered the mosque,®°

and were wearing
hibarah robes®! and silk mantles, and they began to pray in the Masjid facing east. RasilAllah # said:
“Leave them be”. Thereafter, they came to the Prophet #, and he # turned away from them [by way of

objection] and did not speak to them. Uthman told them® that it was because of their attire.

So they went away that day and came back the next day wearing clothes of monks® and saluted him.
RasdlAllah # replied to their salutation® and invited them to Islam, but they did not accept it. There was
an exchange of words and there was an argument,® and then RasilAllah # recited verses from the Qur’an
and told them, ‘If you reject what I say, then come forth with your families [for imprecation,]’ but they

declined.

{they both intended to curse him} That is, to do mubahalah; ‘to invoke damnation.’ The following verse

was revealed on this occasion:

So tell them: Come, let us call our sons and - P -SRI A SN T
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[and you call] your women; and let us come °\::..', f°3 Mb Gl 3‘3 ;Lw_)j
ourselves and you - and then let us invoke -

the curse.®®

When there is a conflict between two peoples, they come together for an encounter and do an imprecation

and say: “May Allah’s damnation be upon the oppressors,” this is known as mubahalah.

78 Lit. ‘they acted upon his advice.
79 sahibu midrds; midrds is the place where they teach their holy book.
80 Since this occurred in the 9t / 10th year of Hijrah in Madinabh, it is obviously the Prophet’s Mosque - Masjid an-Nabaw1.

81 hibarah: a kind of a Yemeni gaberdine. Thus it is in Tdj al-Ariis [10/507 h-b-r] which also says: A spotted mantle. hibarah
is not the garment itself, but the embroidery that is attribute of the garment. Like it is said: A kermes cloth [thawbun girmiz]
- and kermes is the [red] dye.

82 The delegation.

83 ruhban, pl. of rahib: monk

84 As mentioned in various other narrations on how to return the salutation of People of the Book; Allah taala knows best.
85 Jgjaj: an argument or a debate; in Tabagat, however, the word is Aijaj; both mean the same.

86 Sirah Aal fmran, 3:61.
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{one of them said to his companion} Abl Nudym said in his Sah&bah that it was Sayyid; others said

that it was Aaqib; and yet some others said that it was Shurahbil.

{if we curse him} In the first person ‘we’, but in a version of Kushmahini: ‘if he curses us’.%”

{after us} In the narration of Ibn Masudd: “nor will those who come after us will [prosper] ever”.
{they both said} That is, Aaqib and Sayyid.

{We shall give you what you ask} And this was said after they departed from the presence of
RaslAllah % and they did not accept Islam as mentioned presently. Sayyid and Aagib said: “We shall give
you anything you ask”. In the narration of Ibn Sadd: “The next day, Abdu’l Masih - Aaqib and two other
grandees came [to RastlAllah #] and said: “It has emerged [from our council] that we shall not imprecate

you. You can impose upon us [your terms] and we shall make peace with you”.

So the terms were: Two thousand garments; one thousand®® in Rajab and another thousand in Safar - the
price of which would be in dirhams;®° thirty armours, thirty lances, thirty camels and thirty horses as a
loan, if there was an invasion from Yemen. . In return, the people of Najran and the sorrounding
settlements shall be given the protection of Prophet Muhammad # for their lives, their community, their
lands, their property — and for all Najranis whether local or expatriates — and for their businesses. Their
bishops, monks or priests® shall not be disturbed. Abi Sufyan, Aqrda ibn Habis and Mughayrah ibn
Shubah were made witnesses and the Najranis returned to their country. After some time, Sayyid and

Aaqib returned to the Prophet # and accepted Islam”.

{they were anticipating}°! from istishraf, meaning ‘to inform.’ Its origin is when someone puts his hand
on his brow to look for something; similar to a person shielding his eyes from the sun when searching for
something. Every man among the companions was anticipating and hoping to be the emissary of the
Prophet #.

If you say Ibn Is’haq has [also] mentioned that he % sent All = to the people of Najran to collect their
charity and Jizyah, I say: the incident of Ali is a separate one from the incident of Abd Ubaydah; because
AbT Ubaydah went with them and returned with the tribute [the first time]; the Prophet # sent Ali
thereafter [once again] to collect Jizyah [upon whom it was ordained] and [obligatory] charity from those

who had become Muslims.

4. In his Tabaqat, Ibn Saad says:92

The Najran Delegation: We come back to the hadith of Ali ibn Muhammad al-Qurashi in which it is said:
RasulAllah # wrote to the people of Najran and a delegation of fourteen Christian noblemen came to him #.

87 The text describes letters and diacritics to eliminate ambiguity. This is incorporated in the translation itself. Lit.: “with the
fat’hah of 4yn and tashdid of niin, the conjugation of first person [layinnd]” “[layinanad] with fat’hah of both the niin which

means: lddna - the past tense and the assimilated pronoun refers to RasilAllah and na is mafitul”

88 [n the printed version of Dar Kutub al-ilmiyyah, there seem to be errors - for example, igiyah can be easily confused with

aw qimah though, in Tabagqat it is the former; as well as corroboration from many other sources. Allah taala knows best.

89 gwagq, is plural of tigiyah which is worth 40 dirhams, as mentioned earlier.

90 wdgqif: a person who dedicates himself to the service of the church according to Taj al-Ariis which cites this very instance in

hadith for illustration of its meaning.

91 jstishrdf: to look eagerly in anticipation; in Tdj al-Aris, it means intasab: to stand up.

92 Kjtab at-Tabaqat al-Kabir, 1/307, Imam Muhammad ibn Saad al-Zuhri [d.230 AH]. Also known as Tabagat al-Kubra.
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In that delegation were: Aaqgib, whose name was Abdu’l Masih, a man of the Kindah tribe; Abu’l Aarith ibn
Algamah, from the Banu Rabiah; and his brother Kurz; Sayyid and Aws, both sons of Harith; Zayd ibn
Qays; Shaybah; Khuwaylid; Khalid; Amr; and Ubaydulléh. Three in this delegation were the most
prominent and were also their chiefs. Aaqib was the chief of their council and their leader; a person whose
advice was sought and acted upon. Abu’l Harith was their bishop, their eccelsiastic and the head of their

seminary; Sayyid was in charge of their belongings.®®> Kurz came first and he would recite:

The harness [of the she-camel] is ardently yanked towards thee;
[Because] the unborn calf in her belly demurs

Opposed to the religion of the Christians, her religion.

Kurz came to RasulAllah # prior to the rest of the delegation, which followed afterward. They entered the
mosque wearing hibarah® robes and silk mantles and began praying in the mosque facing east. RasilAllah
# said: “Leave them”. Thereafter, they came to the Prophet #, and he # turned away from them [by way

of objection] and did not speak to them. Uthman told them®® that it was because of their attire.

They went away and came back the next day wearing clothes of monks and saluted him #%. RasulAllah &
replied to their salutation and invited them to Islam, but they did not accept it. There was an exchange of
words and there was an argument,®® and then RasilAllah # recited verses from the Qur'an and told them,

‘If you reject what I say, then come forth with your families to imprecate,’ but they declined.

The next day, Abdu’l Masih — Aaqib and two other grandees came [to RaslAlldh #] and said: “It has
emerged [from our conference] that we shall not imprecate you. You can impose upon us whatever is your
wish; we shall give [anything that you demand] and we shall make peace with you. So he made peace with
them on these terms: Two thousand garments; a thousand in Rajab and another thousand in Safar - the
price of each garment being no less than forty dirhams. Thirty armours, thirty lances, thirty camels and
thirty horses as a loan, if there was an invasion from Yemen. In return, the people of Najran and the
sorrounding settlements shall be given the protection of Prophet Muhammad # for their lives, their
community, their lands, their property - for all Najranis whether local or expatriates - and for their
businesses. Their bishops, monks and priests shall not be disturbed. He # then made Abd Sufyan, Aqraa
ibn Habis and Mughayrah ibn Shibah as witnesses and they returned to their country. After some time,
Sayyid and Aaqib returned to the Prophet # and accepted Islam and the Prophet # made them stay with
Abl Ayyub al-Ansariy.

4. In Siratu’n Nabawiyyah of Ibn Hisham:97

Aagib, Sayyid and the Bishop:°® Ibn Is’haq says: A delegation of Christians from Najran came to
RasulAllah #. They were sixty riders and fourteen among them were noblemen; and three of the fourteen
were their leaders. Aaqib was the leader of the community and whose opinion was the most respected, and
also the leader of their council. Sayyid, whose name was Ayham, was in charge of their belongings. Abu
Aarithah ibn Algamah, a man from the family of Bakr ibn Wayil, was their bishop, their scholar, their Imam

and the head of their seminary.

93 rahl: luggage, baggage that is loaded on animals and carts on a journey. [Tdj al-Ariis]
94 See footnote 81.
95 The delegation.
96 [n this version the word is Aijdj: an argument
97 Siratu’n Nabawiyyah, 2 /215, Imam Abdu’l Malik ibn Hisham al-Aimyari [d.213 or 218 AH].
98 Usquf: Bishop.
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Abl Harithah was a noble, a scholar of their Book and had attained knowledge of their religion. The Roman
Christian emperors paid homage to him, heaped him with riches and served him; they built churches for
him and extended immense respect and honour to him, because of his knowledge and service to their

religion.

The Islam of Kiiz ibn Algamah: When they were coming from Najran, AbG Harithah was seated on a
mule®® and headed towards RasilAllah #, and his brother, who was known as Kiiz ibn Alqamah was at his

side.'® [Ibn Hisham says:] it is also said that his name was Kurz.

AbT Harithah’s mule stumbled and Kiz said: “may the farthest one despair”:®!

RastlAllZh #&. Aba Harithah said: “Rather, may you despair!” [Kiz] asked: “And why is that brother?”

and he was referring to

[AbT Aarithah] replied: “By Allah! Indeed, he is the very prophet we have been waiting for.” Kiz said:
“What prevents you [from becoming a Muslim] when you know this?” He replied: “All that is done by these
people: they have venerated us, showered us with riches, and given us honour; they would not have given
this otherwise. If I accepted Islam, they would take away, all that you see. Kiz kept this secret of his

brother, until he became a Muslim later. He used to narrate this [himself], as it has reached me.

The Chiefs of Najran and the Islam of the Chieftain’s Son: Ibn Hisham says:'%? It has reached me
that the Chiefs of Najran had in their possession, books that were handed down to them by successive
generations. When a chieftain died, it passed on to the next, and a seal would be put upon them in
addition to previous ones which remained unopened. The Chieftain in RasulAllah % time, was going
somewhere, and he stumbled; his son said: “May the farther one despair!” and he was referring to
RasulAllah #. His father told him: “Don’t say that. Verily, he is a Prophet and his name is mentioned in the
[sealed] archives. When this chief died, his son was anxious and he broke open the seals and opened the

archive. He found the name of RasilAllah % and he became a Muslim and also went on Hajj.
It is he, who has said:

The harness [of the she-camel] is ardently yanked towards thee;
[Because] the unborn calf in her belly demurs

Opposed to the religion of the Christians, her religion.

Wadin means harness; the harness of the she-camel. Hisham ibn Urwah said that the people of irag have

added the second line: [Because] the unborn calf in her belly demurs.

Christians from Najran pray facing east: Ibn Is’haq said: Narrated to me Muhammad ibn Jafar ibn
Zubayr who said: When they came to visit RasdlAlldh % in Madinah, they entered his masjid during the Asr
prayer and they were wearing silken robes and mantles,°® in the fashion of the people of the clan of Harith
ibn Kadb. One of the companions of the Prophet % who saw them that day says: “We never ever saw a
delegation like that.” When the time of their prayer was imminent, they stood in the Masjid of RasulAllah =

and started praying. The Prophet # said: “Leave them.” And they prayed facing east.

99 In other narrations it is a camel.

100 [t is not known whether he was seated on his side on the same mule or riding by his side. Allah taala knows best.
101 A form of wishing bad luck, which people do their enemies.

102 In all instances hereafter, [ have omitted this phrase it appears as it is redundant.

103 In other narrations, these are silk mantles. hibarah robes are explained in footnote 81.
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After this Ibn Hisham lists their names mentioned earlier, and their core beliefs. He continues the
story of the Najran delegation thus:

After a conversation with the priests'® RasilAllah # told them: ‘Become Muslims.” They said: ‘We have
already become Muslims.” RasilAllah # said: ‘No, you have not believed yet; so, become Muslims [now.]’
They said: ‘Why not? Rather, we have been believers even before you [were].” RasulAllah # said: ‘You
both lie. That which prevents you from being [considered] Muslims is your claim that Allah taala has a son;
and you worship at the cross and you eat swine.” The two priests asked: ‘Then who is his'®® father, O

Muhammad #.” RasilAllah % remained silent and did not answer them.%

The verses in the Qur'an concerning them: Allah tdald sent down revelation concerning them, their
question, and the rest of the issues which were disputed by them. The initial eighty or more verses of

Sirah A3l Imran were revealed in this regard. Allah taala says:

Alif Lam Mim. [Only] Allah, and there is no
God except Him; He is Hayy, He is Qayyam.!®’
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108 claim; and that He is Alone in

He begins the Sirah by declaring His Transcendence from that which they
everything: He is the only Creator and Absolute Command is His alone; there is no partner unto Him in

anything. Thus, their heresy and disbelief was refuted.

{Aayy, Qayyum} Aayy is He who does not die, the Eternal and the Everlasting; according to Christians,
Sayyiduna Yisa died and was nailed to the cross.'® Qayydm means He who has remained as He has always
been (and shall be) concerning His Power and concerning His Creation; and according to them, Yisa %% was

removed from his station, and it was given to someone else.

Ibn Hisham explains verses of the Qur’'an that refute Christian belief and verses that mention
Sayyiduna Yisa #¢ and his mother Sayyidah Mariyam; stories about them and their miracles. He then
returns to the original discussion of the Najran delegation and mentions the mubdhalah.

Their declining the imprecation: When RasilAllah # informed them of the revelation*'® from Allah and
His judgement of what they disputed.’'* And that he #% was commanded to challenge them for an

imprecation if they rejected his call.

RasilAllah # challenged them for mubahalah, and they said: “O Abu’l Qasim,!'? give us some time to think
about it. We shall return and tell you about our decision about your challenge.” They went away that day
and asked Aaqib as they valued his advice. They asked: *O Abdu’l Masih, what is your opinion?” And he
said: “O Christian community, you certainly know that Muhammad # is a Messenger and a Prophet; and he

has also given you accurate information of your own master. And you also know quite well, that whenever

104 The dual verb conjugation refers to the two chiefs Aaqib and Sayyid as also mentioned previously.
105 Of Sayyiduna Yisa (//_2*.
106 Because the Qur’an refuted them; he # was probably expecting revelation. Allah taala knows best.
107 Siirah Aal fmran, 3:1.
108 The Christians; and they speak of trinity.
109 Therefore, he is not a god.
110 The first eighty verses of Aal Imran as an answer to their question.
111 Between the Christian priests and RastlAllah #.
112 The kunyah of RasulAllah #.
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a people cursed a Prophet - neither did their elders survive, nor did their young flourish. Thus it will be
with you too, if you intend to carry on with the imprecation. If you wish to remain upon your religion and

113

the belief that you now hold concerning your master, then take a man,*** and go back to your land.”

They came back to RasulAllah # and said: “O Abu’l Qasim, we have decided not to imprecate. We shall
leave thee upon thy religion and we shall go back with ours. However, send with us, a man from thy
companions whom thou wisheth, and who shall accept our tributes in lieu of the peace that we make with

thee, for the dispute between us. We remain pleased with thee.”

5. In Rawd al-Unuf of Suhayli:114

Christians pray facing east: Ibn Is’haq said: Narrated to me Muhammad ibn J&far ibn Zubayr, who said:
When they came to visit RasTlAllah % in Madinah, they entered his masjid during the Asr prayer and they

were wearing priestly robes made of Aibarah and mantles''®

in the fashion of the people from the clan of
Aarith ibn Kaadb. One of the companions of the Prophet % who saw them that day says: ‘We never ever
saw a delegation like that.” The time of their prayer was imminent, so they stood in the Masjid of

RasulAllah # and started praying. The Prophet # said: “Leave them.” And they prayed facing east.

6. In Mawahib al-Ladunniyyah:116

The Christian delegation from Najran came to RasulAllah #; when they entered the Prophet’s Mosque after
the afternoon prayer, the time for their own prayer was imminent. So they stood in the Masjid and began

117

to pray. The companions**’ wanted to stop them, but RasUlAllah # said: “Leave them.” So the Christians

faced east and began to pray according to their own tradition.

7.In the commentary of Mawdhib, by Allamah Zarqani:118

{when they entered the Prophet’'s Mosque after the afternoon prayer, their prayer was

imminent} it was time for their prayer.

{So they stood in the Masjid and began to pray} this would not be considered as salah, because this
kind of prayer is specific to our nation as mentioned in Bukhari and Muslim: “I was given five (prayers)
which none was given before me; and the whole earth was made clean and fit for prayer for me™*!
Khattabr said: Prior to RasulAllah #, people had to pray in designated places of worship - like
monasteries.!?® But this was for residents, and when they travelled, they could pray in other places.

Because, Sayyiduna Yisa (%2 would travel and pray wherever he could, when it was time for prayer.

{The companions wanted to stop them} Because this was an exhibition of their false religion in the

presence of Mustafa # and in his masjid.

113 As a trustee.

114 Al-Rawd al-Unuf, 5/9. Imam Abd ar-Rahman al-Suhayli [508-581 AH]

115 In other narrations, these are silk mantles.

116 Al-Mawahib al-Ladunniyyah, 1/479, Imam Ahmed ibn Muhammad al-Qastallani [d.923 AH]

117 Lit: People wished to stop them.

118 Sharh al-Mawahib al-Ladunniyyah, 5/186. Imam Muhammad ibn Abd al-Baqi al-Zarqani [1055-1122 AH]

119 That s, for his # followers.

120 Lit: People had to pray in designated places, like one does trade in markets; places like hermitages and monasteries.
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21 in the hope that they may

{but RasiulAllah % said: “"Leave them.” } Leave them out of consideration
accept Islam, and as a sign of amity and peace. He let them be'?? on their disbelief, and stopped people

from rebuking them [at that moment]; but this does not mean that he condoned falsehood.'*

{So they turned towards the east and began to pray} But turning to east in Madinah, is not facing the
Kébah, nor opposite to it as they have said concerning a hadith in the sahihayn:"when any of you goes to
the toilet, let him not face the giblah nor show his back; neither in the east nor west”*?* This is unlike the

case of Egypt because, praying to the east in Egypt is praying towards the Qiblah.'*

Mustafa # did not stop the visiting Christians because of prudence and considering the situation at
hand. In the discussion that ensued, Mustafa £ told them that they were disbelievers, refuted their
heretical beliefs and invited them to Islam. This incident is described in many more books, but always
in the same manner and almost invariably, they link back to the narration of Ibn Is’haq. I shall simply
name some more works or mention only additional comments to avoid lengthy repetitions. Notice that
none of these works describe the incident of the Najran Delegation as described by Prof. Tahir.

8. In Dalayilu’n Nubuwwah of Imam Bayhaqi:126

When the Christian delegation to RasulAllah # from Najran arrived, they entered the Prophet’s mosque
after the afternoon prayer and it was time for their own prayer. So they stood in the masjid and began to
pray. The companions wanted to stop them, but RastlAllah # said: “Leave them.” So they turned towards

the east and began to pray in their own tradition.*?’

Interestingly - though, not unsurprisingly - in this very account by Bayhaqi, RastilAllah # says that he
would never command anyone to worship other than Allah, which is an explicit refutation of Prof.
Tahir’s slanderous charge.

When Christians and [their] monks had gathered near RasulAllah %, and he # was inviting them to Islam,
Abi Rafiy al-Qar?i said: “O Muhammad, do you wish that we worship you, just like the Christians worship
Yisa ibn Maryam?” A man amongst the [visiting] Christians from Najran, known as Rabbis'?® asked: “Is that
what you wish O Muhammad? And is it this, towards what you invite [people]?” RasulAllah # said: “I seek
Allah’s refuge from worshipping anyone [or anything] other than Allah taala or from commanding others to
worship anyone [or anything] other than Him. Allah tdala has not sent me with that, nor has He

commanded me to do so0.”*?°

Further in the same book, is the mention of a message sent by RasiilAllah # to the people of Najran:

To the Bishop of Najran and the People of Najran: If you accept Islam, then I praise Allah taala for you [to
be accepted] — The God of Ibrahim and Is’hdq and Yaqab. Thereafter, I invite you to worship [only] Allah

121 ta’lifan: to persuade them and invite them by not antagonising them at the outset.

122 fa-aqarrahum: Temporarily, for that moment, for strategic reasons.

123 jgrarar dla’l batil: This does not mean that RastlAllah # accepted or condoned falsehood.
124 That is, do not face or show your back to the Qiblah whether you are in the east or west.
125 Makkah falls to the east of Egypt.

126 Dalayil an-Nubuwwah, 5/382, Abii Bakr Ahmed al-Bayhaqi [384-453 AH].

127 In other versions mentioned above, the narrations stop at: ‘they prayed facing east’. In some others, including this one:
‘they turned towards east, and prayed in their own tradition’.

128 Rabbis is the name of the person.
129 [hid, el ¥ ofim Gl Le o e Balany yal 5l e vel G dil3lae alis g dnle Al Loa ) gy IS
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and forsake worship of [His] slaves;**° I invite you to accept the Lordship of Allah taala and forsake the
sovereignty of [His] slaves. If you reject this, then Jizyah!3! shall be imposed upon you; and if you reject

this, I proclaim war.

And Peace.'*?

The people of Najran were invited to become Muslims, and the delegation that arrived was expected
to become Muslims. This was not an interfaith gathering - where Christians were invited to preach
their religion alongside that of Muslims, or some sort of a PR exercise to advertise, what Prof. Tahir
says: “freedom of expression”. RasulAllah # told them: Either become Muslims, or pay Jizyah if you do
not forsake your faith; if neither is accepted, then prepare for war.133

9. In Tarikh al-Islam of Dhahabir:

When the Christian delegation to RasulAllah # from Najran arrived, they entered the Prophet’s Mosque after
the afternoon prayer, the time for their own prayer was imminent. So they stood in the Masjid and began
to pray. The companions'®** wanted to stop them, but RasilAllah # said: “Leave them.” So they turned

towards east and began to pray in their own fashion.*®

10. In Bidayah wa’n Nihayah of Ibn Kathir:

Ibn Is'haq says that when they®® arrived, they entered the Prophet’s Mosque in adornment and beautiful

clothes. It was time for the afternoon prayer [of Muslims] and they stood to pray facing east. RasulAllah #

said: “Leave them”.t*’

130 Literally, al-ibad, means slaves. But contextually, that is what it means - because other than Allah taala every being is His
creation and slave.

131 Tax on Non-Muslims. Jizyah is a commonly misunderstood concept and misquoted by Islamophobes in their criticism of
Islam. A detailed discussion is beyond the scope of just this footnote and this paper. However, it should be noted that non-
Muslims living in a Muslim state are levied tax according to their financial condition and is a contribution to the state coffers
in lieu of protection and other benefits of the state. In fact, Muslims would pay more than non-Muslims as Zakat and Ushr
which non-Muslims are totally exempt or partially in the latter case. Old and poor dhimmis are taken care of by the state and
are exempt from Jizyah. Imam Abi Yusuf mentions a moving anecdote in his famous book Kitab Al-Kharaj:

Narrated to me Umar ibn Nafiy from AbG Bakr who said: Umar ibn al-Khattab # was standing at the door of someone when a beggar
came asking for alms. He was an old man and had lost his eyesight.

[Umar] slapped upon his shoulder from the back and asked: ‘Which among the People of Book are you?’

The man said: ‘Jewish.’

Umar < said: “What compels you to do this?’

The man said: ‘I beg for Jizyah, and out of need and my old age.

Umar < took the old man by his hand and took him to his house and gave him something from his own house. He then sent the old man
to the officer of the state treasury with a message that said: ‘Exempt this man and others like him. By Allah! We have not been just with
him. We have partaken from his [wealth in his] youth, and we have abandoned him to indignity in his old age. Allah taala says: “Verily,
charity is for the poor [fugara’a] and destitute [masakin].” The fugara are Muslims; and this man is among the masakin of the People of
Book.”

And he waived Jizyah from him and people like him. Abt Bakr [the narrator says]: | witnessed this incident in the presence of Umar
himself and | have myself seen that old man.

132 wa’s salam, is the closing salutation of the letter.

133 Discussion of the strategic and political reasons behind such covenants, is beyond the scope of this paper; because Najran
could have been an outpost of the Christian Roman Empire and a threat to the Islamic state.

134 fa arada’n nas: lit. “People wanted to stop them”
135 Tarikh al-Islam, 1/695. Imam Dhahabl.
136 The Christian delegation from Najran.

137 Al-Bidayah wa’n Nihayah, 7 /271, Hafiz Ibn Kathir; events in the Ninth Year after the Hijrah.
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In the same narration, he mentions (citing Bayhaqi’s Dalayil) that RasiilAllah £ did not speak to them
and they left the Masjid perplexed; until Sayyiduna Ali advised them to doff their ornaments and
decorative clothes.

Until they came to RasulAllah % and saluted him; he # did not return their greeting. They tried to speak to
him for the rest of the day; but he #% did not speak to them as they were wearing [gold] jewellery and gold

rings.

So they went away looking for Uthman ibn Affan and Abd ar-Rahman ibn Awf as they both were known to
the Najranites.'® They found them sitting in the company of Muhajirs and Ansar, and they said: “O
Uthman! O Abd ar-Rahman! Your prophet wrote to us and we came to him, responding to his letter. But
when we greeted him, he did not return our greeting. We tried to speak to him for the whole day, but he

did not speak to us. What is your opinion? Do you think we should go back [to Najran]?”

Both Uthman and Abd ar-Rahman asked Ali, and he too was sitting in the gathering: “O Aba Hasan! What
do you advise these people?” [Sayyiduna] Al told Uthman and Abd ar-Rahman - 4: “I think they should
doff their decorations, ornaments and signet rings; and they should wear their travelling clothes and go
back to RasulAllah #.”

They did as they were told and came to RasulAllah # again and saluted him; this time he returned their
greeting. And he # said: "By He who has sent me with truth, when you came to me the first time, the devil

was with you.”*%°

It is obvious from the above narration, that they neither asked to stay in the Masjid, nor were they
stationed in Masjid Nabawi. Neither did they ask, nor did RastilAllah # give them permission to pray
(though he did not stop them); and when they came to him #, he did not return their greeting and
turned away, as described by NuwayrT.

11. In Nihayatu’l Arab of Nuwayri:140

[Kaz] arrived to visit RasUlAllah # first, and then the [rest of the Najran] delegation followed him. They
entered the Masjid and they were wearing hibarah mantles and upper garments with silk brocade. And

”

they stood in the Masjid and pray facing east. RasulAllah # said: “Leave them.” Thereafter, they came to
the Prophet #, but he turned away from them and did not speak to them. Uthman told them: “This is
because of the fashion of your clothes.” So they went away that day and came back the next morning

wearing clothes of friars and saluted him; he # returned the greeting.

12. Ibn al-Athir al-Jazri in his Kamil does not mention the prayer of Christians, when describing the
delegation of Najran in the events of the tenth year.141

13. Shaykh Abd al-Haqq al-Dihlaw1, narrates the same event as mentioned in Mawahib earlier, in his
famous prophetic biography Madariju’n Nubuwwah describing the events of the tenth year.

138 In Dalayil it is said that both were known because they used to visit Najran on business.

139 Ibid., 265.

140 Nihayatu’l Arab, 18/79. Shihabuddin Ahmed ibn Abd al-Wahhab al-Nuwayri [d.733 AH].

141 Al-Kamil fi’t Tarikh, 2/162. Abu’l Hasan Muhammad Ibn al-Athir al-Jazari [d. 630 AH].
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14. Ibn Jarir al-Tabari narrates the event in his tafsir identical to Ibn Hisham'’s report:

When they came to visit RastlAllah # in Madinah, they entered his masjid during the Asr prayer and they
were wearing silken robes and mantles, in the fashion of the people of the clan of Harith ibn Kadb. One of
the companions of the Prophet # who saw them that day says: “We never ever saw a delegation like that.”
The time of their prayer was imminent, so they stood up and started praying in the Masjid of RasulAllah .
RasdlAllah # said: “Leave them.” And they prayed facing east.'*?

15. In Tafsir al-Kabir, Imam Razi describes the event of the Najran delegation narrating from Ibn Is’haq
thus:

They entered [the masjid] to meet RasilAllah # after the Asr prayer - and they were wearing hibarah
garments - fine and silken gaberdines - and mantles. The companions of the Prophet % said: “We have
never seen such a delegation, of such adornment and grandeur.” The time for their prayer was imminent,

so they stood praying in the Masjid of the Prophet # facing east. The Prophet # said: “Leave them.”

Then, they stayed there for days'*® debating RasilAllah % about Sayyiduna Yisa #, claiming that he is the
son of God and other ugly and incoherent ideas and RasulAllah % refuted them with proofs, but they would

not see the truth. More than eighty verses of A3l Imran from the beginning were revealed at this

juncture.***

The tafsir says they stayed for days there, it is clear that they had not camped in the Masjid Nabawi.
We have seen in other narrations earlier, they came to salute him # after their prayer; when
RasiuilAllah # did not respond to their greeting, they went away perplexed. And they came back the
next day, which means they remained in Madinah for a few days as evident from the pronoun.

16. Qurtub?’s description of the event is the same as Imam Razi’s tafsir mentioned above.!45

17. In Tafsir Ibn Kathir, the event of the Najran delegation is described similar to that in Sirah Ibn
Hisham (translated above).146

...and it was time for their prayer; they stood in the Masjid of RasulAllah # and began praying. RasulAllah

# said: “Leave them.” And they prayed facing east.

18. Imam Baghawi’s description of the event is similar to the narration in Sirah of Ibn Hisham
translated above.147

Notice that in all narrations, the grandeur of the delegation is mentioned. Why would such an opulent
delegation stay put in Masjid an-Nabaw1i, when they could always camp in amenity elsewhere? These
were Christians and people with worldly riches and luxury (indicated by their gold rings and silken
robes); not Muslims to revere and give precedence to the abode of RasilAllah # over material
comfort, like the group of companions who lived in sheer poverty on the stone bench in the portico of
the Masjid. Itis not plausible that they could have stayed in the Prophet’s & mosque.

142 Tafsir al-Tabari, 3:1, Imam Ab Jafar Muhammad ibn Jarir al-Tabari [d.310 AH].
143 thumma aqdmu biha ayyaman
144 Tafsir al-Kabir, 3:1, Imam Fakhruddin al-Razi [d.606 AH].
145 Al-Jamiy li Ahkami’l Qur’dn, 3:1, Imam Abii Abdullah Muhammad ibn Ahmed al-Qurtubi [d.671 AH].
146 Tafsir Ibn Kathir, 3:61, Aafiz imaduddin Ismayil ibn Kathir [d.774 AH].
147 Mdalimu’t Tanzil, 3:1, Imam Ausayn ibn Mastiad al-Baghawi [d.516 AH].
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Ibn Taymiyyah!4® and his student Ibn Qayyim!%® have written books discussing the issues of
relationship with Christians and other non-Muslims. The event of Najran is mentioned in all three
books listed below:

19. Hadiyyatu’l Hayara fi Ajwibati’l Yahiida wa’n Nasard by Ibn Qayyim al-Jawziyyah.
20. Al-Jawab al-Sahih liman Baddala Din al-Masih by Ibn Taymiyyah.
21. Ahkam Ahl al-Dhimmah by Ibn Qayyim al-Jawziyyah.

Even though Ibn Qayyim disagrees with the qiyds's® of our Imam, Abii Hanifah 4%, he makes an
important observation:15!

Concerning [Non-Muslims] entering mosques with the permission of Muslims, there are two opinions among

jurists; and both [differing opinions] are also narrated from Imam Ahmed.

Those who permit: RasulAllah # received delegation of disbelievers in his own mosque; and it is in this
masjid that he # received the delegates of Najran, Thaqif and others. Sayid ibn al-Musayyid said: “Abl
Sufyan®s? would enter the Masjid an-Nabawiy when he was still a polytheist.” A polytheist, Umayr ibn Wahb
entered the masjid with an intention to assasinate the Prophet #, and he # was seated therein; Allah taala

then bestowed Islam upon him.

Those who forbid: They say that non-muslims are in a worse state [of kufr] than the menstruating
woman or the ritually unclean person; because non-muslims are unclean according to the Qur'an and the

latter ones are not unclean even according to the hadith.>3

Abl Misa al-Asharly entered Masjid an-Nabawi to meet Sayyiduna Umar ibn al-Khattab and give him the
statement of accounts; Umar said: “Call the person who wrote this down.” Abl Misa said: “He will not
enter the masjid.” Umar asked: “Why so?” and he replied: “Because he is a Christian.” This proves that it

154

was a well-known ruling among the Companions. And because he™* was ritually unclean in addition to the

impurity of polytheism, thus it was doubly forbidden for him to enter.

As for disbelievers entering the Prophet’s % mosque in his # time, it was because of necessity at that time.
Because disbelievers would talk to the Prophet % and discuss treaties and covenants with him, and they

would deliver him # letters [from their own leaders,] and then take his # reply back to them, listen to his %

148 Prof.Tahir is a self-confessed admirer of Ibn Taymiyyah. Imam Ahmed Zarriiq said that his opinions on matters relating to
reports and those issues on which he did not oppose the majority of scholars and his own heresies, can be cited. [See
Shawahidu’l Haqq of Allamah Yasuf an-Nab’hani] Imam Ibn Aabidin has cited Ibn Taymiyyah in Tanbih al-Wulati wa’l
Hukkam and his celebrated magnum opus Radd al-Muhtar. Alahazrat has written in his Al-Mustanad al-Miitamad that we do
not do takfir of Ibn Taymiyyah.

149 In spite of my strong feelings against Ibn Qayyim after reading his Niiniyah and its refutation by Imam Subki, I now prefer
to be silent concerning him. Many of our dlama, who were far more knowledgeable and pious than we are, have cited his
books like Kitdb al-Riih, Zad al-Mdad, Jila al-Af'ham etc. Still, I find a dislike for him in my heart - wAllahu’l mustdan.

150 Analogical derivation.

151 [bn Qayyim says that Imam Abu Hanifah allowed Christians to enter mosques based on the event of the delegation of
Najrani Christians, and calls this as qiyas fasid, or invalid analogy. We shall not quibble about the figh issue here or attempt
to verify Ibn Qayyim’s citation of Hanafi opinion. Hanafi ruling from texts will be mentioned in the conclusion, InShaAllah.

152 Abii Sufyan « became a Muslim in the eighth year, just prior to the Triumph of Makkah.

153 [n the footnote of the Arabic published edition: “he indicates to the hadith of Abii Hurayrah < wherein he reports that
RasitlAllah # said: “Nothing makes a believer unclean”. [Bukhari and Muslim]

154 The Christian book-keeper mentioned earlier.

22



invitation to Islam and so forth. It was not practical for the Prophet % to go out of the masjid every time,
to meet every disbeliever who wanted to see him or speak to him. It was borne out of necessity at that
time and the potential for good in their entering the masjid was far greater than the offensiveness of their
entering it; compared to the junub'® and menstruating woman, as it was possible for them to cleanse

themselves and then enter the masjid.**®

In our times, there is no need or benefit'> for Muslims to allow [disbelievers] to enter mosques or let them
sit there. However, if there is a pressing need!*® or a benefit, [disbelievers] can enter the mosque even

without permission. Allah taala knows best.!®®

In addition to the citations above, there are many sources that simply mention the delegation without
further details. Allowing Christians in a masjid due to compulsion or in times of duress is at the
discretion of Muslims; this is not the same as announcing that the masjid is open forever for Christians
to pray in them. It is far more abominable to allege that it is the practice of RastlAllah #.

Verily, mosques are for Allah taala; then do 2§ @, oo \f% Fy - .y BE.
_ o e 1257 4l 25 19225 M8 «l) s &g
not worship*®® anyone therein beside Allah'®! - T

Ibn Jarir at-Tabari says in the tafsir of the above verse:

{Verily, mosques are for Allah taala; then do not worship} O people! {anyone therein beside Allah}

do not ascribe partners to Him; rather, keep the masjids only to proclaim tawhid, that Allah taala is One.

It is true that there are various interpretations of this verse: that masjid literally means ‘place of
prostration,” and refers to the seven parts that touch the ground in prostration; or that it refers to
Masjid al-Aaram in Makkah; or that anywhere on earth because the whole earth was made clean for
RasiuilAllah # to pray. But nobody disagreed that the masjid - as in a mosque - was a place to worship
only Allah taala and many tafsirs say that it is generic and refers to any masjid.

Allah tiala knows best.

155 Junub: is a person who becomes ritually impure after having sexual intercourse, until he/she has taken a bath or the ritual
ablution (ghusl). The state of such impurity is janabah.

156 Because the junub and menstruating were not allowed in the masjid during the Prophet’s # time, though disbelievers
were allowed. This was because the former could cleanse themselves, but the latter could not, in their present state of kufr.

157 maslahah

158 [t is permissible for disbelievers to enter a masjid for a valid reason or a pressing need; but certainly, they will not be
allowed to perform their worship in our mosques.

159 Ahkam Ahl al-Dhimmah, 1/407, Muhammad ibn Abii Bakr Ibn Qayyim al-Jawziyyah [d. 751 AH].
160 It is mentioned elsewhere and in many tafsirs, that duda is used as a synonym for worship in many verses of the Qur’an.
161 Siirah Al-Jinn, 72:18.
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4. THE ABYSSINIAN DELEGATION

The following is the summary of narrations about the Abyssinian delegation(s) as found in books of
hadith, biographies and histories:

1.

10.

In hadith, histories and biographies, we find mention of two delegations that came to visit
RasulAllah # from Abyssinia.

The first'62 Abyssinian delegation visited RastlAllah # in Makkah prior to migration.

Christians in this delegation became Muslims after RastlAllah # invited them to Islam.
Upon this Abi Jahl became angry and abused them, and they went away avoiding an
altercation with him.

The second delegation visited RastilAllah # in Madinah.

‘Verily, they have been kind to my companions’ [innahum kanii li as’habina mukrimin] is
mentioned in the context of the modesty and the humility of RastilAllah # and his noble
character of acknowledging favours.

In most books of biographies and histories, it is said that Sayyiduna Jafar # returned from
Abyssinia in the seventh year along with a delegation of Najashi, on the very day the news
of the Victory of Khaybar reached Madinah.163

Almost all narrations label it as ‘the delegation of Najashl.” Some narrations!64 that say that
they were Christians, and such narrations add that the delegation accepted Islam.

In Fat’h al-Bari, Ibn Hajar mentions in the commentary of a different hadith, that the
delegation of Najashi visited Madinah in the seventh year.

This delegation of Najashi was led by his nephew, anAd they were Muslims who paid respect
to RastlAllah # on behalf of their (Muslim) king As’hamabh.

Since Prof. Tahir mentions Masjid e Nabawi and the Prophet % personally taking care of
the delegation, it is obvious that this is the second delegation. And since it was a Muslim
delegation, Prof. Tahir cannot use this as proof for his actions.

The first delegation from Abyssinia visited RasiilAllah # in Makkah, prior to Hijrah as described by
Ibn Hisham:

Ibn Is’haq said: And then twenty or so Christian men came to visit RastlAlldh % when he was in Makkah,

after news reached them in Abyssinia of the advent!®® of the Prophet #. They met him # in the Masjid and

sat with him, spoke to him and asked him questions. Some people of Quraysh were also in a meeting near

the Kabah. When the Abyssinians concluded asking questions, RasilAllah # invited them to [Islam and to

worship] Allah tdala [alone]*®® and recited the Qur'an.

162 There are differing versions concerning this delegation. Some have opined that it was the first Najran delegation and not
an Abyssinian delegation.

163 In a famous hadith, RasiilAllah # has said: “I cannot say which of the two has made me the happiest: the arrival of Jafar or
the victory of Khaybar.”

164 That [ have examined so far and listed further in a separate chapter. If there is a narration that includes the details
claimed by Prof. Tahir, Minhajis are welcome to give us a reference.

165 The people of the book had been awaiting the arrival of the Final Prophet #.

166 Lit. “invited them towards Allah taala.”
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When they heard the Qur’an, tears welled up in their eyes, and then they accepted [the message of] Allah
tdala, and declared faith in him # and attested to his # being truthful as they recognised him # as it was

described in their scriptures about him #.

When they stood up to leave, Abd Jahl ibn Hisham and some men from Quraysh chided them and said:
“May Allah taala disgrace your caravan! You were sent by people of your own religion, to bring news of the
man; and you did not as much as sit with him for a while, that you abandoned your religion and attest to
the truthfulness of what he says. We have never seen a more stupid company!” Or they said something
like that.

The company of visiting Abyssinians told him: “Peace be upon you. We shall not be rude or derisive with
you. We shall remain on what we have chosen, and for you, is your own choice; we do not deprive®’
ourselves of any good [by doing so].” It has also been said that the company of Christians was from
Najran, and Allah taala knows best.'®®

Concerning the other delegation, Imam Bayhagi and others have narrated the following hadith under
the heading: ‘Repaying Favours and Kindness’:

Narrated by Abu Qatadah: The delegation of Najashi came to visit RasulAllah # and he began attending to

their needs himself. His companions said: “We can take care of them O Messenger of Allah#.” [So] he %

said: “They have been kind and honoured my companions; and I would like to repay the favour”.*®®

Qadi fyad mentions this hadith from the same source under the heading: “On Being Faithful to
Friends”170 and Mulla Ali al-Qar1 explains it thus:

{A delegation arrived}

{delegation of Najashi} a company was sent by him to visit RasulAllah #; details about Najashi and his

biography have been mentioned earlier.

{the Prophet % stood to fulfill their needs} he served them himself, out of humility in the presence of

his # Lord and as a lesson to his # followers.
{his & companions said: “we are sufficient for you”} to serve them

{so he # said: “they have been kind and honoured our companions} when they migrated to

Abyssinia and stayed with them.'”!

The same is mentioned in Khaffaji’'s Nasimu’r Riyad without describing any other details of the
delegation. 172 So also in Qari’s commentary on Shamayil.173

167 gla: to deprive [Taj al-Ariis]
168 Strat Ibn Hisham, 1/42 and Rawd al-Unuf, 3/372.
169 Shudb al-Iman, 11/381, #8704, Imam Abii Bakr Ahmed al-BayhaqL.

170 husn al-dhd: Lit. loyal to covenants, which means being faithful to friends, being mindful of friendship and previous
associations and remembering, acknowledging kindness and favours done by others.

171 Sharh al-Shifa, 1/285, Mawlana Ali al-Qari [d.1015 AH]

172 Nasimu'r Riyad, 2/89, Shihabuddin Ahmed al-Khaffaji al-Aanafi [d.1069 AH]

173 Jamut’l Wasayil fi Sharh al-Shamayil, Al al-Qari. “On the Humility of RasilAllah &”
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Ibn Kathir, however indicates that the delegation accompanied Sayyiduna Jafar when he returned
from Abyssinia and reached Madinah, the day of victory in Khaybar; in the seventh year after Hijrah:

Therefore, it is narrated that the Prophet # said: “By Allah! I know not what among the two makes me
happier: the victory at Khaybar or the arrival of Jafar ibn Abl Talib.” They came from Najashi === with gifts
and presents sent to RasulAllah # accompanied by the migrants of the Yemeni ship, that is, the
companions of Abl Misa al-Ashari and his people - the Asharis #2. Jafar arrived with gifts sent by Najashi
<= and along with Najasht’s nephew [known as] Dhi Mikhbar or Dhi Mikhmar, sent to serve RasilAllah #,

on behalf of his uncle #&.17*

The above description is followed by narrations of Abli Qatadah,!’5> and a similar narration by Abu
Umamah al-Bahili, both transmitted by Bayhaqi. In an unrelated hadith,'7¢ Ibn Hajar al-Asqalani
mentions that the Abyssinian delegation arrived in the seventh year in the company of Jafar:

...and in a narration through another route, this occurred after the arrival of the Abyssinian delegation; and

their arrival was in the seventh year [after Hijrah]...*"”

Some scholars of tafsir specifically state that the delegation came with Jafar. Wahidi in his book on
historical background of revelation says concerning the verses in Sirah al-Mayidah that describe
Christians:

@

Gl 153415 Gl 3355 w81 & anils

And certainly, you will find them closest in

endearment of Muslims, those who say:'’®

- @ 2
“We are Helpers (of God’s religion)”*”° ‘5}‘_;4_3 L"! \5_‘\_54

The background for these verses is of some debate: some have said that these verses were revealed
when Najashi heard the verses of Qur'an from Jafar < in Abyssinia. Others said that Najashi sent for
Christian monks and priests who heard the Qur’an from Sayyiduna Jafar <= and their eyes welled up
with tears. Another opinion is:

Some others have said that Jafar ibn Abi Talib arrived from Abyssinia with his companions; and along with
them were seventy men sent by Najashi as a delegation to RasulAllah #. They were wearing clothes made
of wool; sixty two of them were Abyssinians and eight were Levantines. Among them were Bahird the
Hermit, Abrahah, Idris, Ashraf, Tammam, Quthaym, Durayd and Ayman. RasilAllah # recited Sirah Ya Sin

in its entirety and they wept when they heard the Qur‘an.

They accepted Islam and said: “How closely this resembles that [revelation which was] given to

[Sayyiduna] Yisa #!” The verses were revealed by Allah taala referring to these people.!®®

174 Al-Bidayah wa’n Nihdyah, 2 /431, Hafi% imaduddin Yahya ibn Kathir [d.774 AH]; “On the Praiseworthiness of An-Najashi”
175 Mentioned above from Dalayil.

176 The hadith in Bukhari is about women looking at unrelated men; Ibn Hajar discusses the difference of opinion on this
issue. Those who permit it cite that Sayyidah Ayishah was allowed to see the Abyssinians; those who oppose it say that she
was a young girl at that time. In the course of this discussion, it is mentioned that the Aabashi delegation came in the seventh
year - to compare the dates of Sayyidah Ayishah’s age.

177 Fat’h al-Bari, Kitabu'n Nikah, #5236, Ibn I:Iajar al-Asqaléni.

178 nagara is idiomatically translated as Christians, though the word means: ‘helpers’, as said in the verse: “The Disciples said:
We are the helpers of God’s religion.” [Aal mran 3:52, and Al-Saff 61:14].

179 Siirah Al-Mayidah, 5:82.
180 Ashabu’n Nuziil, verses 5:82-86, Imam Ali ibn Ahmed al-Wahidi [d.468 AH]
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He further says:

.. Najashi sent thirty of his finest men to RasulAllah #. RasulAllah # recited the Surah Ya Sin, and they

wept. These verses were revealed [describing] them.

181

It is clear that the delegation sent by Najashi came with Sayyiduna Jafar and they were already
Muslims or became Muslims thereafter. RasiilAllah # honoured them by saying: “I will serve them
myself”.

Qurtubi sketches the chronology citing Abii Dawid, thus:

Some Muslims migrated to Abyssinia to escape the persecution of polytheists (as described by
Ibn Is’haq).

Then, RasiilAllah # migrated to Madinah.

And then, there was the war at Badr where the ringleaders of the Makkan polytheists were
killed.

The Quraysh sent two emissaries to Najashi, hoping for Muslims to be harmed and thereby
avenge their losses at Badr.

When RastilAllah £ heard of this, he sent his emissary with a letter to Najashi.

Najashi sent for Jafar, who recited Stirah Mariyam in front of Christian monks and priests who
heard it and tears welled up in their eyes. The verses 5:82-83 were revealed on this occasion.

Qurtubi says that a delegation was sent to RasulAllah # in the company of Jafar - who became
Muslims as mentioned earlier in Wahidi’s narration.182 Here too, the Abyssinian delegation is said to
have accompanied Sayyiduna Jafar. Ibn Kathir, however, is not convinced that the verses were
revealed when Jafar was with Najashi in Abyssinia:

AlT ibn Abid Talhah said, [narrating] from Ibn Abbas: “This verse was revealed referring to Najashi and his

companions, when Jafar recited the Qur'an to them in Abyssinia - and they wept until their beards were

soaked.” This opinion is debatable,'®* because this verse was revealed in Madinah and the incident of Jafar

and Najashi occurred prior to the Hijrah.

Ata'a ibn Abi Rabah said: They were from Abyssinia, and accepted Islam when [early] Muslims migrated to

Abyssinia. Qatadah says: They were a people following the religion as taught by Sayyiduna Yisa ibn

Mariyam; when they saw Muslims and heard the Qur'an from them, they became Muslims without any

hesitation. Ibn Jarir'® favoured the view that the verse is revealed for anyone with such attributes;%°

whether they were from Abyssinia or elsewhere.

186

181 Jbid.

182 Al-Jamiy li Ahkami’l Qur’dn, 5:82, Qurtubi.

183 fihi naZar

184 Tabari, Imam and author of the earliest tafsir.

185 Righteous and religious Christians who readily accept Islam and the Qur’an when presented to them.

186 Tafsir Ibn Kathir, 5:82.
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Imam Baghaw1 says:

This verse does not refer to all Christians, because of their enmity'®” of Muslims similar to that of Jews; and
that they kill Muslims and imprison them, maraud and ruin their lands, demolish their mosques and burn
the Qur'an. Nay, there is neither friendship with them, nor are they honourable. Rather the verse

describes those people who became Muslims, like Najashi and his companions. %8

After the arrival of Jafar, Najashi sent his own son Az’ha ibn As’hamah ibn Abjar along with sixty men from
Abyssinia. Najashi wrote to RasulAllah #: “O Messenger of Allah! I bear witness that you are the
Messenger of Allah, the truthful, the veritable, and I have sworn allegiance to you and sworn fealty to your
cousin;® I submit to the Lord of all creation. I have sent my son Az’ha to you; and if you wish that I
should present myself to you, I shall do so. Peace upon thee O RasulAllah.” They sailed in a ship following

Jafar and his companions, but their ship drowned midway.

Seventy of them came with Jafar and his companions to RasulAllah #, and they were wearing clothes made
of wool.'® Sixty-two of them were from Abyssinia, eight were from the Levant. RasilAllah % recited the
Sidrah Ya Sin in its entirety; they wept when they listened to the Qur'an and became Muslims. And they
said: “How closely this resembles that which was revealed to Sayyiduna Yisa (//_*.” Allah tdala revealed
this verse: “And certainly, you will find them closest in endearment of Muslims, those who say:!*** “We are
Helpers (of God).”

That is, the delegation of Najashi that arrived with Jafar; they were seventy in number and dwellers of

monasteries.!%?

Thus it is in many other tafsirs. So the Christians who came in a delegation sent by Najashi were
either Muslims or became Muslims after meeting RasiilAllah #.

187 Imam Baghaw1 lived during the Crusades and hence his statement about Christians. Indeed, those who invade our
countries and cause ruin in the name of freedom and western values, in our times are just like them. But Prof. Tahir and his
acolytes consider it an honour to stand in their halls and are proud of being feted by those who have ruined Muslim lands in
recent years.

188 Tafsir al-Baghawi, 5:82.
189 Jafar ibn Abt Talib.

190 Clothes made of wool in those days were a mark of renunciation of the world and of poverty; people who willingly wore
such clothes was out of humility and abstention, unlike in our times, where clothes made of spun wool are expensive. Allah
taala knows best.

191 pagdra is idiomatically transla,ted as Christians, though the word means: ‘helpers’, as said in the verse: “The Disciples said:
We are the helpers of God.” [Aal Imran 3:52, and Al-Saff 61:14].

192 Tafsir al-Qur’an, 5:82, Imam Baghawl.
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5. THE VICTORY OF MAKKAH

The following is the summary of narrations about the Victory of Makkah, as found in books of hadith,
biographies and histories:

1. The two sons of Abil Lahab - Utbah and Muéttib - who became Muslims and were given
amnesty, were not the abusive ones; it was fltaybah, who had scorned the Prophet # like
his father193 and was likewise damned.

2. Utbah and Muaéttib fled Makkah on Victory-Day;19 RasiilAllah # sent Sayyiduna Abbas,195
to bring them and he found them on the plains of Arafah. They both came back and
became Muslims. RasiilAllah # was pleased with them and they both participated in the
the battle of Hunayn and were among those who staunchly stood their ground that day.
They also participated in the battle of Tayif.

3. While a general amnesty was granted, there were four men and two women!% who were
ordered to be executed even if they were found clinging to the curtains of the Kabah.

4. Ibn Hajar mentions that scholars have differing opinions about the Victory of Makkah: was
victory achieved by force or was it peaceful? Regardless, scholars are agreed that it was
largely without bloodshed, but for a few deaths.

5. In a hadith found in Bukhdri, Muslim, Musnad Imam Ahmed, Sunan Darimi, Muwatta of
Imam Malik, Musnad al-Bazzar, Istidhkar, and many others!97 concerning Ibn Khatal, that a
man came to RasulAllah # and told him that Ibn Khatal was hiding himself in the curtains
of the Kabah; RasulAllah # ordered him to Kill him.198

6. The bearer of the standard!?? said “Today is the day of massacre.” taunting Abu Sufyan,
who was captured by scouts before the Muslim army entered Makkah and the Victory of
Makkah.

193 Among Abi Lahab’s children, two sons Utbah, Muattib, and three daughters Durrah, Azzah and Khilidah became Muslims.
Utaybah remained a Kafir like his father and was devoured by a lion on his way to the Levant, near Al-Zarqa'a, as a result of
RasitlAllah’s # imprecation. [At-Tabaqat of Ibn Saad; Fat’h al-Bari and Al-Isabah of Ibn Hajar al-Asqalani]

194 Usdu’l Ghabah, Ibn al-Athir. Entries #3552 and #5011.
195 Sayyiduna Abbas < was their uncle too.

196 According to biya al-Maqdisl in Al-Mukhtarah; however, according to Waqidr's narration they were ten: six men and four
women. Ibn Hajar listed six men and three women, and said: “these are the names I have collected from various reports”
[Fat’h al-Bari, Kitab al-Maghazi, under hadith #4280].

197 | have counted this hadith listed in about fifty books.

198 RasiilAllah # forgave Abii Sufyan and many like him who plotted to kill him; Wahshi who killed his beloved uncle
Hamzah, and Hind who chewed Hamzah’s raw liver to fulfil her oath. Yet, if these six or ten did not get amnesty from such a
Paragon of Mercy, surely, their crimes must have been most heinous. In spite of this exclusion, Ibn Abi Sarh, one of the most
wanted ones, came to RastlAllah # for forgiveness and eventually he forgave him. So also, some others among those marked
ten, like fkrimah, the son of Aba Jahl and Habbar ibn al-Aswad, who troubled and tortured Muslims; he was the one who
caused the fall of Zaynab, RastlAllah’s & daughter, from a camel and she never recovered from that fall and passed away
thereafter. Both fkrimah and Habbar became Muslims and were forgiven. One should not be fooled by the accusations made
by orientalist and non-Muslims to sully the character of the Prophet #. Some people try to appease them, and are apologetic
about historical facts, like Prof.Tahir does here. We say that, RasiilAllah # was indeed a Paragon of Mercy and if he excluded
a few, then most surely those ten must have been the vilest of men. Shooting down a rabid mad-dog running loose is an act of
mercy.

199 It is commonly accepted that it was Saad ibn Ubadah who said this; while it is also mentioned that it was Umar who said
this.
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7. When Abu Sufyan heard this, he complained to RasiilAllah # and he replied: “Rather, today
is a day of mercy.” The standard was handed to Qays, Saad ibn Ubadah’s son.200

8. As a backup strategy, RasulAllah # had instructed Sayyiduna Khalid ibn Walid < to
descend from the hill,201 and there was a skirmish and a few people were killed. When
RasiilAllah # asked Khalid: ‘Why were they killed, when | had ordered that there should
not be any bloodshed.” Khalid replied: ‘I tried my best, but I was forced to defend my
party.’ Itis said that fourteen infidels were killed in this confusion.202

9. When RasiilAllah # stood in front of the door of Kébah, and asked the Meccans, “O people
of Makkah! What do you expect me to do with you today?”the Meccans replied: “You are a
kind and generous brother, the son of a kind, honourable brother.” And the Prophet # told
them: “Go! You are free and forgiven.”203

10. Abi Sufyan had become a Muslim, when the Prophet # bestowed upon him the honour
that anyone who took refuge in Abt Sufyan’s house was given amnesty.

All of the above is from Fat’h al-Bari concerning the Victory of Makkah,20¢ and I have omitted
translations for obvious the reason.

200 [bn Hajar mentions according to various narrations, there are three opinions about who took the standard: Sayyiduna Alj,
Qays ibn Sadd and Zubayr ibn al-Awwam. He reconciles these three opinions thus: “RasilAllah £ sent Alf to take the standard
from Saad; and when Al went to take it, he feared that Saad would be aggrieved and therefore gave it to his son, Qays; but
Sadd feared that his son would do something that would displease RasiilAllah # and so he asked him to take it from him; and
thus it was handed to Zubayr ibn al-Awwam.” In other narrations which he mentions, RasiilAllah # sent for Saad and the
standard was taken from him.

201 Entering Makkah from the other side.
202 See Fat’h al-Bari,

203 Prof.Tahir’s version mixes up chronology and people. This is only to demonstrate that he is unreliable in his citations; he
takes a general sketch and fills the gaps with his imagination.

204 Starting from the commentary on hadith #4274.
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6. SOME MORE CITATIONS

Prof. Tahir mentions the following:

¢ idha gatala’l muslimu an-nasraniyyah qutila bihi.
e diyatu’l yahudiy wa’n nasraniy wa’l majisiy mithlu diyyatu hurri’l muslim.
¢ inna yahuda wa’'l awf ummatun maa’l mu’minin

e laikraha fi'd din

Let us examine the context of the above statements which incidentally includes a verse of the Qur’an, a
hadith, statement of a Sahabi and a statement of a Tabiy1l and Mujtahid Imam.

In Kitab al-Hujjah, as Prof. Tahir has mentioned in the clip:

...it has reached us from [Sayyiduna] Alf ibn Abd Talib # that he would say: “if a Muslim kills a Christian,

he shall be put to death [as punishment]"?%®

But it is not the full truth; as we see further:206

A Muslim man was brought to Ali ibn Abi Talib % who had killed a man from the Ahl al-Dhimmah

207 shall be executed.” The

[community that is protected]. He said: “Evidence is clear against him and he
brother of the killed person intervened and said: “I have forgiven him.” Sayyiduna Al said: “Perhaps, they
might have threatened you?” He replied: “"No. But killing him will not make my brother come back; just
compensate me and I will be satisfied.” Sayyiduna Al said: “You know well about our responsibility to
those in our protection.?’® Their blood is like ours and their blood-money is like blood-money for our
kinsfolk.” Abd Hanifah told us, narrating from Hammad from Ibrahim?® that he said: “The blood-money of

those [non-Muslims] who have a covenant?'® is [the same] as that of a free®!! Muslim.”

In both cases, there is a qualifier that the Non-Muslim mentioned is one with a covenant with Muslims,
or in the protection of Muslims - which Prof. Tahir has omitted. Given below is another quote from
the same Kitab al-Hujjah:212

Abi Hanifah # said: “The blood-money of a Jew, a Christian and a Magian is similar to the blood-money

[due] for a free Muslim; and a Muslim who kills them is punishable by death in retaliation.”

This is perhaps the only thing quoted by Prof. Tahir that cannot be contested. Even though there are
other aspects to this statement, inasmuch as the quote is concerned, it is accurate.

205 Kitab Al-Hujjah dla Ahl al-Madinah, 4/347, Imam Muhammad ibn Aasan al-Shaybani [d. 189 AH].
206 bid. p.355.
207 The Muslim killer.
208 man kanat lahu dhimmatuna
209 [brahim an-Nakhayi, famous Tabiyji,
210 gl-muddhad : that is, Non-Muslim under protection in Islamic Rule.
211 a5 opposed to a slave.
212 |bid. p.322.
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This issue has been a matter of considerable debate among jurists. Nevertheless, giving rights to non-
Muslims in Islamic rule and to be fair with them is not the same as considering them as believers as
Prof. Tahir would want us to believe. He quotes another report to emphasise this:

inna yahuda wa’l awf ummatun maa’l mu’minin

The Jews of Bani Awf today, along with the Muslims, comprise and constitute a single ummah and nation.

There is an error in the wording and so also in the translation; but these are trifling ones among other
problems that beset the professor’s citation. The Charter of Madinah as narrated by Ibn Is’haq is a
lengthy passage, from which the following statement is extracted:

inna yahuda bani awfin ummatun maa’l mu’minin

verily, the Jews of Banu Awf are a nation alongside Believers

Even an ordinary student of Arabic would cringe at the professor’s translation; moreover, this is only
first half of the statement. The full sentence is:

wa inna yahuda bani awfin ummatun maa’l mu'minin; li’l yahiidi dinuhum wa li'l muslimina
dinuhum.??

And verily, the Jews of Banu Awf are a nation alongside Believers; for Jews, their own religion, and for
Muslims their religion.

The statement does not say that Jews and Muslims are the same nation as extrapolated by Prof. Tahir.
It is also necessary to know the background of these statements. When RastlAllah # arrived in
Madinah after migrating from Makkah, he found that the tribes of Madinah were at loggerheads with
each other and the notorious feud of Aws and Khazraj. RastlAllah # united them and abolished
differences based on tribal and familial affiliations and put an end to internecine rivalry. Many among
the Helpers had alliances with Jewish tribes; RastlAllah # included the Jews in this charter at that
time, but on the condition that they would not conspire or take up arms against Muslims. As it turned
out, the Jews reneged on their agreement and fought with Muslims. They were defeated and then
exiled by RasulAllah £. Thus, their claim to be included in the citizenry of Madinah214 was voided.
Incidentally in the very Covenant of Madinah that had proviso for Jews, that Prof. Tahir mentions is a
statement that contradicts his other statement concerning blood-money:

A believer will not be killed [in retaliation] for the killing of a disbeliever; nor will a believer aid a disbeliever
against a believer; and the protection of Allah taala for them is one, and that includes the lowest or the
weakest among them. [Muslims] are only comrades and allies of one another, and exclusive of other
people.?*®> And those Jews who adhere [to our Charter] shall be given aid and dealt with compassion and

courtesy - neither shall they be oppressed, nor will their enemies be supported [against them]...2!®

... Verily, the Jews of Banu Awf are a nation alongside Believers; for Jews, their own religion, and for

Muslims their own.

213 Al-Bidayah wa’n Nihdyah, 4 /554, Ibn Kathir.

214 Yathrib was the name of Madinah prior to the arrival of the Prophet # and mentioned thus in the Charter. It is not
permissible to call it Yathrib after the arrival of the Prophet as he insisted on its better name: Taybah. In a lengthy hadith,
known as Hadith of Jassasah, he #% prodded on the pulpit and said it three times for emphasis: “This is Taybah. This is Taybah.
This is Taybah.” Alahazrat wrote in a fatwa [Fatawa ar-Ridawiyyah 21/116] ruling that it is haram to say Yathrib instead of
Madinah. Among the hadith he listed are: “.they call it Yathrib, but this is Madinah.” [Bukhdri and Muslim] “Verily, Allah taala
has named Madinah as Tabah” [Ahmed, Muslim and Nasdyi narrating from Jabir ibn Samurah] Mulla Ali al-Qari says in Mirqat:
Imam Nawawi 4jia5 said, Yisa ibn Dinar said: “Whosoever calls Madinah as Yathrib has committed a sin; and as for the word
Yathrib in the Qur’an, this is by way of citing the hypocrites, whose hearts were afflicted with malady.” Thus it is explained
also in Rawd al-Unuf [4/291.] Shaykh Abd al-Aaqq in Ashidtu’l Lamdat says quoting Imam Bukhari in his Tarikh, that if one
says ‘Yathrib,” he should say ‘Madinah’ ten times to expiate for that mistake.

215 diin an-nas
216 Sirah Ibn Hisham, 2 /144.
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Suhayli says explaining the above:

Abl Ubayd said in Kitab al-Amwal: This covenant of RasilAllah # with the Jews was prior to the legislation
of Jizyah and because Muslims were weak at that time. Jews used to receive a share from the spoils of war
too, if they fought alongside Muslims, as stipulated in that agreement: “Jews shall get a share [from the

spoils along with Muslims] from War”.2!?

Ibn Hisham describes the enmity of the Jews at length and explains their covert alliances with the
hypocrites, lists the names of their leaders and explains that most of Strah al-Baqarah was revealed
either referring to the Jews and hypocrites; or in reply to their questions. He writes:

Ibn Is'haq said: And the Jewish Rabbis became immensely hostile to RasilAllah # at this,?!® borne out of
hatred and jealousy. Because Allah tdala chose to send a Prophet among Arabs instead of their own
community. Some people of Aws and Khazraj, upon whom traces of ignorance from the pagan times still
lingered, joined with them. These were the hypocrites, who secretly cherished the religion of their
forefathers; a religion of polytheism and rejection of Prophethood. But Islam subdued them and the
community as a whole accepted Islam; at this point, the hypocrites publicly accepted Islam to escape the
sword, but disbelieved in private. They secretly desired the domination of Jews, because they too belied

the Prophet # and opposed Islam.?!®

Anyway, they eventually rebelled and broke the covenant and even sneered when RastilAllah %
invited them to Islam:

After Allah tdala humiliated the Quraysh at Badr, and RasulAllah % returned to Madinah, he gathered the
Jews in the marketplace of Banl Qaynugaa and said: “O the community of Jews! Accept Islam before you
suffer the fate of the Quraysh.” The Jews said: “O Muhammad #! Do not be deluded after having fought
with a party of Quraysh; they were a people without experience or expertise, and they were trained in the
art of warfare. By Allah! If you ever fought us, you will know that we are the people, [to be reckoned with]

and that you have never met a people like us.”??°

In the same book, elsewhere:

Ibn Is’haq said: Aasim ibn Amr ibn Qatadah said: Band Qaynuqaa were the first among the Jews who broke
the covenant that was made between them and RasulAllah #. And they fought with him % between the
battle of Badr and the battle of Uhud.?2!

Concerning the verse,

There is no compulsion in religion; the right R VR N ) w G
cadl G aAd) CnaS a8 pddl S ahSTY
path is made manifest from the path of evil??? ,gd o2 JJ o s Q )si

217 Rawd al-Unuf, 2 /291, Suhayli.

218 The arrival of RastlAllah # in Madinah.
219 Sirat ibn Hisham 2 /155.

220 Ibid., 193.

221 [bid., 3/9. Perhaps, Prof. Tahir has confused this with the Najran delegation when he says: “between Badr and Uhud in the
second year.”

222 Slirah Baqarah, s2:v256.
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It is said that the verse has been abrogated by verses from Siirah al-Bara’ah. Among the various and
lengthy explanations of this verse, Imam Qurtubi’s tafsir, Al-Jamiy li Ahkami’l Qur’dn is most suited for
citation in our paper. He writes:223

The First Issue:?*

Din, in this verse means, religious belief and the community (of believers) because of the next clause: the
right path is made manifest from the evil [path]. The other meaning of ikrah or duress, that is mentioned
in rulings concerning duress, business, gifts etc is not intended here. That kind of duress is discussed
under the verse: except one in duress.**®

Abil Abdu’r Rahman recited it as rashad and thus it also narrated from Hasan and Shaabi as it is said:
rashada-yarshudu-rushdan and rashida-yarshadu-rashadan; that is, if one reaches the place he
desires to go. Ghawa is the opposite of rashad, as said by Nahhas.??® Ibn Atiyyah narrates from Abd Abd
ar-Rahman al-Sullami that he recited rashad with an alif; Hasan is also reported to have recited it as
rushud. Ghayy is the root of ghawa-yaghwi. If one has lost his way, and gone astray in his belief or

opinion. However, ghayy is not used to describe everyone who is lost.??”

The Second Issue: Scholars have differed and there are six opinions concerning this verse:

1. It is said that this is an abrogated verse. Because the Prophet # forced the Arabs to accept Islam
and fought wars with them [for religion]; and he was not pleased with anything less than Islam.
This is the opinion of Sulayman ibn Mdsa and he said that, this has been abrogated by the verse:
“O Prophet ! Fight against the infidels and hypocrites.”??® He reports this from Ibn Masudd

and many scholars of tafsir.

2. That the verse is not abrogated; this was revealed specifically for the People of the Book; and
they shall not be forced to accept Islam if they pay jizyah. Those who shall be forced would be
idol-worshippers, and nothing short of Islam would be accepted from them. It is these kind of

229

disbelievers that the verse: “O Prophet ! Fight against the infidels and hypocrites. was

revealed. This is the opinon of Shaabi, Qatadah, Hasan and Dahhak.

The evidence for this opinion is the narration of Zayd ibn Aslam from his father who said: I have
heard Umar ibn al-Khattab tell a Christian old woman: “Become Muslim and [you will] be safe, old
lady! Verily, Allah tdala has sent Muhammad % with the truth.” She replied: “I am an old maid
and I shall soon die.” Sayyiduna Umar said: “O Allah! Be a witness. There is no compulsion in

religion.”>*°

223 Al-Jamiy li Ahkami’l Qur’dn,

224 There are two issues concerning this verse; the first is about the textual aspect - readings, lexical notes etc. And the
second is about the meaning of the verse, history, context and background of the verse.

225 Siirah An-Nahl, s16:v106.
226 In his Iyrabu’l Qur’an.

227 That is, dalal cannot be absolutely described as ghayy. I had omitted this passage, not relevant to the discussion at hand;
but included it as it was only a small paragraph.

228 Stirah Al-Tawbah, s9:v73.
229 Tbid.
230 Stirah Baqarah, s2:v256.
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3. Narrated by Aba Dawid from Ibn Abbas who said: This verse was revealed for the Helpers.?!
When children of a woman did not survive, she would make a vow that if her next child survives,
she would give that child to Jewry and make him a Jew. When the Band Nadir®*? were expelled
from Madinah, many among them were children of Helpers. And they said: “We shall not abandon

our children.”?33

The verse was revealed on this occasion. Abl Dawid said: Miglat is a woman
whose children do not survive. In another narration, they said: "We did so because, we considered
their religion to be superior to ours; and when Allah tdald has sent Islam to us, we wish to force
our children to accept Islam. The verse “there is no compulsion in religion” was revealed.
Thus, whosoever among them wished to remain with the Jews can do so; and those who wished to

accept Islam could do so too.

This is the opinion of Sayid ibn Jubayr, Shaabi and Mujahid who added: “The reason for their being
among Band Nadir was foster relationships.” Nahhas said: “Ibn Abbas’ saying about this verse is
the most reliable because of the sound transmission routes; and that such a stand cannot be taken

merely based on one’s opinion.

4. Suddi said: This verse was revealed for a man among the Helpers known as Abd Fusayn who had
two sons. QOil merchants had come to Madinah from the Levant, and when they were about to
return, the two sons met with them, and became Christians upon their proselytising. They
followed the merchants to the Levant and their father came to RasulAllah % complaining of their
apostacy. He wished that RasilAllah # would send someone to bring them back, and the verse:
“there is no compulsion in religion” was revealed. However, the command to fight against the
People of the Book had not yet come, and RasulAllah # said: “May Allah keep them further away;
they are the first to have become apostates.” Abi Ausayn was discontented that RasdlAllah & did
not send someone to bring back his sons, and the verse: “Nay! By your Lord, they have never
become believers until they accept your judgement in all their disputes.”>* And this verse
was abrogated thereafter by the abrogating verse in Siirah Bara’ah. [This is incorrect, because]
the correct reason for the revelation of the verse: “Nay! By your Lord, they have not
believed..” is according to the hadith of Zubayr and his neighbour among the Helpers, in the issue

of the water source. We shall discuss this later, in Stirah Nisa‘a, Allah willing.

5. It is said that it means: Do not call those who have become Muslims under the [threat of the]

sword, that he has become a Muslim under duress, or one who is forced to become a Muslim.

6. This refers to those children living with the People of the Book, and were not to be forced to
become Muslims when they became adults. However, if they were Magians or idol-worshippers,
they shall be forced to become Muslims. Benefit is not taken from them because they are idol-
worshippers. Do you not see that the slaughter of such polytheists is not eaten, nor is it
permissible to marry their women? And that they eat carrion and other ritually impure things. If
their owner/employer uses them to do dirty work, and gives the excuse that he uses them for
benefit, it is permissible for him to force them. Thus it reported by Ibn al-Qasim narrating from
Malik.

231 Angar, the original inhabitants of Madinah, who aided RasiilAllah # and the migrant Muslims from Makkah.
232 A Jewish tribe resident in Madinah which was expelled after Muslims suffered because of their treachery.

233 As explained in other narrations; they said: ‘We do not want to abandon our children to let them go to hell. We want to
forcibly convert them to Islam.’

234 Siirah An-Nisa’a, s4:v65.
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Ibn Kathir in his tafsir sums this up succintly:235

That is, do not force anyone to enter Islam. The meaning is obvious and clear; and a very important
evidence [in sharidh] and manifest proof [in the matter]. There is no need to force anyone to enter Islam.
Rather, whosoever Allah taala guides towards Islam and opens up their hearts and illuminates their sight
will enter it. And they, whose hearts are blinded by Allah taala, and whose ears and sight are sealed by
Him - for them, forcible conversion is of no use. It is said that the verse was revealed for a specific group

of people among Helpers, but its scope is generic.

We should not force people to accept Islam; but that does not mean we should not invite others
towards Islam or abandon proving the veracity of our belief. Nor does it mean that we should happily
participate in their religious ceremonies or attempt to abolish the fundamental difference we have
with all other faiths - namely faith itself.

Finally, Prof. Tahir claims that prayer is not a worship item. In this ‘prayer’ item, he invited people to
call to their own gods to grant world peace. This is like changing the name of beer and calling it
something like barley extract to make it permissible. “Beer is not wine.” Or saying that “it is just the
flesh of a dead animal; this is not carrion.” Not that such things are new to Prof. Tahir, as in the past he
has said that dancing is permissible by hadith and so forth; but this renaming and redefining of terms
has gone a little too far. Prof. Tahir says:

This was peace for humanity conference and very important item in this conference was, the event was,
collective peace prayer. The interfaith collective peace prayer. All people belonging to all faiths and
religions, they were invited and they were asked to pray for world peace according to their own religious
tradition. And ask your Go...and ask God in your supplication so that He may provide the whole mankind

and the whole world with peace and security, as your own religious tradition allows.

So it was allowed to everyone and finally the Muslims did the same and then after that there was zikr of /a
ilaha illAllah in the end and all people standing there, including all people of all faith, then finally we ended
up on /a ilaha illAllah and Allah, Allah and Qasida Burda.

This was a collective peace prayer. The question arises that the people belonging to other faith, they came
there and they supplicated and there...it was not worship item, it was just praying item for peace. So they
supplicated or they prayed for peace for mankind but in their own traditional way according to their own

religion. And they raised the name of their own God as they used to say.

So ‘supplication,” ‘praying for peace’ is not a worship item according to Prof. Tahir. Whereas, in Islam,
prayer is synonymous with worship.

In a sound hadith, RasilAllah £ is reported to have said:

“Prayer, is worship” and then he recited the verse:?*® “And your Lord said: Supplicate to me..”?%’

And in another hadith, RasiilAllah # is reported to have said:

Prayer is the essence of worship.?*®

235 Tqfsir Ibn Kathir, s2:v256, Aafiz Ibn Kathir.
236 Stirah Al-Ghafir s40:v60.

237 Al-Hisn al-Hagsin, Abi’l Khayr Muhammad ibn Muﬁarr}rpad al-Jazarl [d. 833 AH] Citing Musannaf Ibn Abi Shaybah, the four
sunan - Abii Dawtid, Tirmidhi, Nasayi and Ibn Mdjah, Sahth Ibn hibban, Al-Mustadrak and Musnad Imam Ahmed.
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In the tafsir of the verse:

And your Lord has said: Call upon me, I shall B _:\jl s [ S S T 7 >
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haughtily turn away from worshipping me {’Q_g‘_; u‘a-‘-‘;déio L;.E.-’Ll,‘- e Ojj;s" ;

shall enter Hell in utter humiliation.?3°

o313
Imam Qurtubi says:
This proves that prayer is worship itself as said by most exegetes. That is, proclaim that I am One and

worship only Me; I shall accept your worship and forgive you.?*
Imam Baydawi says:
{Call upon me} worship Me alone; {I shall accept your prayers} I shall reward you for it.?*

Hafiz Ibn Kathir says after discussing the transmission routes and the grade of the hadith, mentions a
narration from Imam Ahmed:

RasdlAllah # said: “He who does not beseech Allah dzza wa jall, Allah taala shall be angry upon him.”24

Imam Nasafi says:

{And Your Lord has said: Call upon me} worship Me alone; {I shall accept your prayers} I shall
reward you for it. There are many instances in the Qur'an where prayer substituted for worship; and here
too as it is indicated by {Those who haughtily turn away from worshipping Me}. RasilAllah # said:

“Prayer is worship” and recited this verse.?*?

Another verse explicitly repudiates prayers of disbelievers:

3
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taala [by polytheists and disbelievers] do not é! 4_,,:5 ".’ }?l ;,°9'1; ) P'aj 69’31 > % “

accept their prayers. Their example is like a

Only calling upon him, is right and truthful.
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thirsty person stretching his palms towards sled L'Qj ‘f"f”IL",’}Q uj o iu‘
water [in a well,]?** wishing that it reaches his [ & }?l C)—’g@@‘

mouth; which shall not reach thus. The

prayers of infidels are lost, astray.?*

238 Al-Jamiy al-Mukhtasar, #3382, Imam Tirmidhi.

239 Stirah Al-Ghafir s40:v60.

240 Tafsir al-Qurtubl.

241 Anwaru’t Tanzil wa Asraru’t Ta'wil, or Tafsir al-Baydawi, Imam Abdullah ibn Umar al-Baydawi [d.691 AH]
242 Tafsir Ibn Kathir.

243 Madariku’t Tanzil wa Haqayiqu’t Ta'wil, or Tafsir Nasafi, Imam Abdullah ibn Ahmed an-Nasafi [d.710 AH]

244 Thus it is explained by Sayyiduna Ali <, as reported in Tafsir Tabari. Mujahid said that it is similar to a man sticking out
his tongue and making a sign with his hand to the water to come to his mouth; obviously it will never reach his mouth.

245 Siirah Ar-Raad s13:v14.
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Imam Tabari says that ‘the supplication of truth’ means, the declaration of the unity of Allah taala

bearing witness that there is no God but Allah. And concerning the latter part of the verse, he says:

The prayer of those who disbelieve in Allah by calling upon idols and false gods is lost, futile. It is said, that

such prayer is not righteous, nor guided. Because it is ascribing partners to Allah taala.2+®

Imam Razi says:

That is, their prayers are wasted and their prayers are of no benefit. Because if they prayed to Allah taala,

He will not accept them;?*” and if they prayed to their idols, they are unable to [hear or] accept them.?*®

Imam Qurtubi says:

That is, the prayers or worship [ibadah] of idol worshippers is astray, because it is ascribing partners to

Allah taala. It is said that such prayers escape them and are lost; they do not find [any benefit in] them at
all.>*

We seek Allah’s refuge as the Prophet # taught us:

O Allah! I seek Thy refuge from knowledge that does not benefit; and from a heart that does not fear Thee;

from a desirous self that remains insatiable and from such prayers that are not accepted.?*®

Amin.

246 Tafsir Tabari.
247 Because they are not the faithful and only the prayers of believers are accepted.
248 Mafatih al-Ghayb or Tafsir al-Kabir, Imam Razi.
249 Tafsir al-Qurtubi.
250 Sqhih Muslim, #4906.
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7. CONCLUSION

We can safely say that Prof. Tahir does not qualify to be a student of hadith and we are inclined to
think that his claims of hadith scholarship are immensely exaggerated, if not totally bogus. Concerning
disbelievers entering the Masjid, Hanafi texts mention that it is allowed for them to enter our

mosques, but this does not permit them to perform their worships and ceremonies in our Masjids. In
Durr al-Mukhtar:

It is permissible for a dhimmi to enter any mosque;?*! and Malik considered it dislikeable to enter any
mosque; whereas, Muhammad, ShafiyT and Ahmed considered their entering [only] Masjid al-Haram as
dislikeable.

Imam Ibn Aabidin in its commentary says:

It is said in Hiddyah: “For our [Hanafis] position, we cite the report that RasilAllsh % allowed the
delegation of Thaqif inside his masjid, and they were disbelievers. Because the filth is in their belief, and
this does not dirty the masjid per se. The verse [that prohibits them from entering the masjid] refers to
their entering it by way of domineering or superiority?>> or naked, as was the practice of polytheists in
pagan times.” Which means, the very act of entering the masjid is not prohibited.?**

He also notes that Imam Muhammad retracted from his previous stance mentioned in Jamiy al-Saghir
that it was allowed, and ruled that it was impermissible in Siyar al-Kabir which is his last book, and
that he settled on this opinion in his final days. Nowehere is it said that disbelievers can be invited into
mosques for their worship; notice that they should not be allowed to enter in a way that appears as
dominating Muslims or as superior to them. Having good relations in worldly matters with people of
other faith, whether Christians or others, is permissible as mentioned earlier; but we not see any
reason to invite them in our mosques or for Muslims to participate in their religious ceremonies. Most
likely, even Christians themselves would not be interested in going to a mosque to pray - Christians,
we are told, visit their churches just once a week. Would they approve of Muslims going to their
churches and reciting Siirah Ikhlas?

Verily, the only religion [accepted] near Allah ;a:\i}\ Lij (ﬂ_"“}/‘ i\:m ;_‘_5_ L'ﬁ;d‘ :)!
is Islam. And those among the people of P s A 5
Book, who contradict [Islam] after they were f‘\jﬁ;l-; s 5\-’3 U'f‘ Yl ;l."iS.N ‘3—2':9i &;ﬂ‘
given knowledge, do so because of o sz~ liaj ;#Lj‘
obduracy®* e = 1

Imam Nasafi says in the explanation of this verse:

{those among the people of Book, who contradict } are the Jews and Christians; and their
contradiction is that they abandoned Islam - which is tawhid®®® of Allah tdala; the Christians believe in
trinity and the Jews claim that Uzayr is the son of God.2%®

251 Mutlagan: absolutely any masjid and not just any specific masjid - and according to Hidayah, even Masjid al-Haram.
252 jstild’a, istiyla’a

253 Radd al-Muhtdr, 6/607, Imam Muhammad Amin Ibn Aabidin al-Shami [d. 1252 AH].

254 Siirah Aal fmran, 3:19.

255 Unity of Allah.

256 Tafsir an-Nasafi.
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Ibn Kathir says:

No religion is accepted near Allah tdala, from anyone except Islam. And Islam means following the
Messengers that Allah tdala has sent during all ages until the final prophet Sayyiduna Muhammad #
arrived. His # coming has closed all the routes to Allah taala except one - which is the path of Sayyiduna
Muhammad #. Whosoever meets Allsh ta3l3 after the arrival of Sayyiduna Muhammad # with any religion

or shariadh other than his #, it shall not be accepted. As Allah taala has Himself said:

iai 30 2 o 1% (7 TolA 0% .20 o .
And whosoever seeks a religion other than l'/ - ”i 23 L.‘_.!_3 J [ }/‘ . G s
Islam, then it shall not be accepted from him; . /:
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and he shall be among the losers in the ufﬂ—xj‘ R g).?Y\ éj@j
hereafter®’

And said that in this verse there is a proclamation that the only religion that shall be accepted [by Allah

tadala] absolutely and exclusively is Islam.

Among the most inane justifications for Prof. Tahir’s actions, | came across was that of a spinmeister
known as Hafiz Akhlaaq Mubarak who said that Prof. Tahir was the first to speak in front of a group of
US servicemen in uniform. Indeed, the more you brown nose to their ideals and say things conducive
to them, they will cheer you and promote you. If Prof. Tahir was an upright Muslim, he would have
refuted or criticised American actions in Muslim lands or even boycotted a function where American
officials invited him protesting their crimes against Muslims. A Muslim should find pride in the
standing he has among fellow Muslims, not among those who are enemies of our religion. An apt and
famous Arabic adage says:

Do not ask about a man; ask about his company-

For, a man is [known] by the company he keeps!

And in another justification Prof. Tahir himself said that in the interfaith gathering, he made
representatives of other religions to listen to the slogans of “la ilaha illa Allah”. He seems to forget that
the same claim can be made by those representatives, who have a bigger right of bragging - they made
thousands of Muslims stand in attention to the chants of the gods they worship and invited by them,
on their own stage! If a person goes to a pub, and makes people drink milk, it might be something to
talk about; but suppose a man invites a dozen people to his home, who bring wine with them and
drink it on his table and the man brags that he showed them that he drinks milk, only a fool like him
will be impressed with his ‘feat’.

In a lengthy question that describes a gathering similar to that organized by Prof. Tahir, there is a
fatwa by Alahazrat. Given below is an extract of the relevant parts from the background of the event, a
question related to the event and the answer:258

° of our

Background: One day, the Pandit said addressing Hindus and Muslims: “We shall do pooja®®
Ramayan,?® the Qur’an of Muslims and the Bible of Englishmen.”?®! The manner in which it was arranged,
was that a palanquin, which they name ‘singhasan’ was adorned with flowers and other decorations; in this,

the Ramayan was kept at one side, the Bible on another and in the middle a copy of the Qur’an.

257 Siirah Aal fmran, 3:85.

258 Fatawd ar-Ridawiyyah, 21/296. Alahazrat Imam Ahmed Rida Khan [d.1340 AH]. Question #155-158, dated 1338 AH.
259 reverence or worship.

260 Religious epic of Hindus, revered by them as a divine, holy book.

261 In those days, Christians were predominantly English.
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This was carried in a procession, which included Muslims, around the town with much fanfare, singing of
Hindu religious songs?®? and music, and taken inside their temple. When Muslims [who participated in this
event] were asked whether it was permissible in our Sharidh to do such a thing and take our holy book and
place it in a Hindu temple, they replied: ‘There is no problem with this; we have asked many scholars in the
city and they have replied that there is no problem with these actions; we have also asked about the

Tilak?%? on the forehead, and they have said that there is no issue with it.”

Question #2: Is it permissible [for Muslims] to go in the company of Hindus making a commotion with
loud singing of their religious songs and music? And to carry their religious books like Ramayan with
esteem and reverence in a carriage and attend a gathering of Hindus where they shout their religious
slogans such as: “Long live Ramachandra”.?%

Answer #2: The questioner asks, whether these acts are permissible or not; he should be asking whether
these are kufr or not! Ask whether the wives of such people have gone out of wedlock or not! In Jamiy al-

Fusulayn®®® and Minah ar-Rawd al-Az’har:

5 of infidels becomes a kafir; Ali al-Qari said, it means, a

Whosoever goes to the platform?®
[religious] gathering of disbelievers; because that is meant for advertising their kufr; and this

person has as good as aided them in doing so. Allah taala knows best.

In another fatwa Alahazrat writes:267

It is forbidden and impermissible to participate in and assist in [religious] ceremonies and rituals of

disbelievers®® because Allah ta3la says: “Do not aid sin and transgression”.

In the Wembley event, Prof. Tahir chirps soulfully:

We will sing together song of peace and love and we will take melodies from the Bible.?®® We will take
melodies from the Bible, we will take lyrics from the Torah and we will take rhythm from the Qur'an - and

we will take humility and peace from all other sacred books belonging to other religions of humanity...

...may each religion keep its fragrance.?”°

These are explicit kufriyat, because Prof. Tahir commends other religions and their religious
literature. There are many fatawa by Alahazrat, and [ will quote a few extracts for perspective as our
objective in this paper is not to examine the deeds of the professor at Wembley.

262 phajan: Religious songs of Hindus, which were part of the Wembley ‘event’ organized by Prof.Tahir Jhangvi.

263 Teeka: A mark or some marks made on the forehead, which is a specific attribute of Hindus and their religious symbol.
Sometimes, this mark is vertical, sometimes horizontal or sometimes just a dot or a round mark or a smudge.

264 ram chandra ki jai: Hindus worship Rama as a god and one of the ten incarnations (dashavatar) of Vishnu (who is another
god in their pantheon).

265 Jamiy al-Fusiilayn, 2 /313. The Thirty Eighth Fascicle. Qadi Mahmud ibn Israyil Ibn Samawinah [d.823 AH].
266 suddah: dias or stage.
267 Fatawa ar-Ridawiyyah, 21/186, Alahazrat Imam Ahmed Rida Khan [d. 1340 AH]
268 mardsim e kufr
269 Here, the professor looks at the representatives of non-muslims on the stage and says the following lines.
270 Prof.Tahir’s speech in the Wembley Arena event on 24th September 2011
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Alahazrat writes, quoting Ghamz al-Uytin al-Bagsayir:

Whosoever considers any [religious] action of the disbelievers as commendable has committed kufr, as

agreed by all scholars.?”*

Concerning a query about a person who said that Vedas?72 are like the Qur’an and just as Muslims act
upon the Qur’an, the Hindus should act upon their Vedas, Alahazrat writes:

To say that the Qur’an is similar to Vedas is kufr; and to ask others to act upon Vedas is to ask them to
commit kufr; asking someone to commit kufr is also an act of kufr. In most books, it is written: “To be

pleased with kufr, is kufr”.?”?

Concerning a query about allowing disbelievers into Haram al-Sharif, he writes:

It appears that the questioner means to ask about Masjid al-Aaram; because just saying Haram?’* would
include both Makkah and Madinah, and the wastelands and forests sorrounding these two cities are also
considered as Haram. Whether Masjid al-Aardm, or any other masjid - it is absolutely impermissible to

take harbP’5 disbelievers inside.

In another fatwa:

It is written in Fatawa Zahiriyyah, Ashbah wa’n NaZayir, Minah al-Ghaffar, Durr al-Mukhtar etc: “To show

reverence to a kafir is kufr.”?’®

In another fatwa:

The pristine sharidh terms every non-muslim as a kafir. As Allah taala has said:?’” “It is Allah who has

created you [all]; and some are Kafirs amongst you and some are Muslims.”?”®

Alahazrat makes the same observation made by Ibn al-Qayyim mentioned earlier; he says:

RasulAllah # did not have any other place for holding audience, other than his honourable masjid;
therefore, delegations would meet him inside the masjid. Nobody disputes this [as it is clear from all
texts].?”?

271 Fatawa ar-Ridawiyyah 21/186, quoting Ghamz al-Uyiin: The Second Category: On War and Apostacy.
272 Vedas: Scriptures of Hindus.

273 Fatawa ar-Ridawiyyah 21/272.

274 Sanctuary.

275 Those disbelievers who do not have a covenant with Muslims, nor do they pay jizyah, and are hostile to Muslims; they are
considered technically ‘at war’ with Muslims, because there is no guarantee to restrain them from fighting Muslims.

276 Fatawa ar-Ridawiyyah 21/275. In Ghamz al-Uyiln, it is clarified that “if such reverence is on account of his religion.” But if
one shows respect to disbelievers for political gain or any such reason that does not entail reverence for their religion, it is
hardm and not kufr. Allah taala knows best.

277 Stirah Al-Baqarah, 2:62.
278 Fatawa ar-Ridawiyyah 21/286.
279 Al-Mahajjatu’l Mu-tamanah, p.105, Alahazrat.
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It is clear from the above that attending religious gatherings of infidels without any compulsion is a
matter of kufr. Ali al-Qar1 has more details:280

In conclusion, he who purchases something on a Navriz®®! that is not [ordinarily] purchased by Muslims,
has committed kufr. It has been reported of Abl Hafs al-Kabir al-Bukhari that he said: “Even if a man
worships Allah taala for fifty years, and on the day of Navriz gifts something to polytheists, to honor their
[religious] festival, he has committed kufr and disbelieved in Allah taala; his deeds of fifty years have gone
to waste.” If one goes to the platform of disbelievers — that is, a [religious] gathering of infidels - on
Navriz, he has committed kufr; because, this is an advertisement of kufr, and this person has as if aided

them in their proclamation of disbelief.

Prof. Tahir organised a function that included lengthy programs showcasing religious ceremonies of
various faiths and in a separate item, personally invited leaders of other faiths to proclaim their faith
and encouraged them to utter their religious chants. In [ylam, Ibn Hajar al-Haytami writes:

Among things that make one an apostate, is when one finds disbelief acceptable, even if such acceptance is

implied. For example:

e If a disbeliever wishes to accept Islam and asks a Muslim to instruct him the kalimah,?®? and if the

Muslim does not do it?®

e or says: ‘wait until I am free from what I am currently engaged in"?%

e  or a preacher?® says: ‘wait until I finish the sermon’

e or [a person] suggests [to a kafir] that he not accept Islam, even if the kafir has not sought to

become a Muslim expressly.

Flulaymi’s opinion that follows shortly is questionable, in which he says: “If a person suggests to a kafir to

not become a Muslim, is on the basis of enmity and wishes his enemy to suffer what he dislikes — which is

kufr; and hence prevents him from what he loves - which is Islam, he shall not be ruled kafir.”?8

It remains to be enquired whether Prof. Tahir hated those people he had invited in the function, and
because of his hatred, asked them to remain on their faith. In which case, there is a possibility of him
escaping the ruling of kufr because of an obscure and criticised opinion.287 If he did not, and it is
obvious that he did not, then such an act is kufr.

Whether in a Muslim society or not, we do not stop people from following their own religion; but this
does not mean that we consider their faith as acceptable or that we join in their religious ceremonies
or encourage them to continue in their state of disbelief. Our concept of freedom of religion is that we

280 Minah al-Rawd al-Az’har, p.282, Mawlana Ali al-Qari [d.1014 AH].

281 Navriiz, Nowrtz: The Magian festival of new year. Wikipedia says: “Originally being a Zoroastrian festival, and the holiest
of them all, Nowruz is believed to have been invented by Zoroaster himself, although there is no clear date of origin.”

282 The formula which makes one a Musli}n, the declaration of faith, the Shahadah: La ilaha illa Allah; Muhammadu'r
RastilAllah #. There is no God but Allah; Muhammad # is the Messenger of Allah.

283 However, Alahazrat has written that it is a major sin [kabirah] to tarry in instructing a kafir the kalimah, without any valid
excuse; acknowledging that some Imams have even considered it as kufr. Ponder. [Fatawa ar-Ridawiyyah 21/172]

284 It is as if one is pleased
285 In some books, this is the Friday preacher and the Friday sermon is mentioned to highlight the importance of this act.
286 Al-lIylam li Qawatiyi’l Islam, 31, Shaykhu’l Islam Abu’l Abbas Ahmed Ibn Hajar al-Haytami [d. 974 AH].

287 Because anyway according to majority of jurists such an action is considered kufr; so, even by a non-standard opinion, he
cannot escape the ruling.
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consider all other faiths to be wrong, but understand that anybody is free to believe what they want.
Allah taala says:288

And say, that Truth is from your Lord. Then, oo o 258 (4 e _q s 2w o 4% [
O35 (eseld L (s (0555 G 331 U85

whosoever wishes to believe, may believe in

it; and whosoever wants can disbelieve. N \3\3 ‘/"rlq [ L’ IREREA| ljl g ?,s” :‘Dl/é; A
A S 0 (L B
Verily, We have prepared flames for the g\.i.g ‘33\:_3 \‘9.‘3'.3..’5.};‘«.3 Qb Liﬁ.}b.io ~¢
oppressors, [in a pit] encircled®® by walls of . z o 5 40 o 80
2iliy Shddl ol b | Sgdis JAE
fire. If they ask for drink to quench their —ead & B *9}3" é, - "fL(’L
thirst, they shall be given boiling water like |§ ;:J_A,”

molten alloy,?° that shall scald their faces.
What an evil draught, and what an ugly

station!

Allah taala has informed humans of the torment that awaits them if they do not become Muslims.
Now, some people may scoff and sneer at it - for them, it is their choice. If they do not want to believe
in it, then it is up to them. Isn’t it strange that they disbelieve in this hell, and are still offended if
Muslims say that is where they will be going? They disbelieve in our paradise, but they still do not
want to be denied a place there. If they are not bothered about going there, why should they be
offended? In any case, considering other religions as valid is not an Islamic belief and a person
becomes a kafir if he believes so.

[ have mentioned a few figh rulings only to highlight the enormity of his actions - the ugliness of
which is aggravated by his audacious claim that such an act is a Sunnah of the Prophet #&. We now
include an istifta (based on the clips, not on the Wembley event itself) which should to be forwarded
to Muftis for a legal opinion. We seek the protection and forgiveness of Allah tdala and beseech Him to
keep us on the straight path.

wa billahi’t tawfiq.

288 S{irah Al-Kahf, 18:29.
289 syradiq: according to Ibn Abbas, walls of fire. Ibn Kathir says that surddiq is a pit of fire.

290 gl-muhl: Tbn Abbas said that it is thick and squalid like rancid oil; Mujahid said that it is a cocktail of blood and vomit; Ibn
Masuid said that that is like a molten alloy.
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ISTIFTA

Background: Zayd claims to be an Islamic scholar. He organises an event advertised as an interfaith gathering

contains “Muhammad % - the Merciful” boldly in the title. In this event performers and leaders of various religions

are invited and allowed to conduct their religious prayers, chants and rituals. In one item, Zayd asks members of

various faiths to stand in a line and expressly tells them to proclaim the name of ‘their’ own god in their own

traditions. The audience, including Muslims cheers and claps at all these chants.

Hindus sing bhajans, among which are Hare Ram, Hare Krishna, Om Namah Shivayah etc.
Sikhs sing their kirtans

Christians say ‘Father God’

Buddhists say: Namo Budhdhaya

And Muslims say: La Ilaha Illa Allah.

Thereafter, people criticize Zayd for this irreligious act. Zayd justifies his actions and says:

1.

2.

3.

4.

5.

This act is not just biddh hasanah, but rather a sunnah.

The Prophet % allowed Najran Christians to stay in the Mosque, and when the time of their prayer
arrived, they asked his permission to pray and he gave them permission and said: “You are allowed

to pray according to your tradition, in my Mosque.”

Zayd says that the Prophet # declared in the Constitution of Madinah that Jews and Muslims are one

nation.
Zayd acknowledges that he asked disbelievers to pray and claims that prayer is not worship item.

Zayd says: this is the demonstration of freedom of religion and expression given by Almighty God
and Prophet #.

Concerning Zayd’s justification, we ask respected Muftis to please eludicidate and issue a ruling concerning:

1.

2.

hold a gathering, invite people of various faiths to utter unislamic and polytheistic chants?

to tell people of other faiths to call upon their god (or what they consider as god) in their own
tradition?

to ask/encourage people of other faiths to pray to whatever they consider as gods in their own
tradition?

to join in a multi-faith prayer with disbelievers with the intention that ‘let each of us call our own

god’?
to term this action as a Sunnah of the Prophet &?

Was RasilAllah % ever asked, and did he ever give express permission to Christians to pray in their

own tradition, in his Mosque?

STy 03l sume Jo daleg plel Jlaly diseiw dlily 3edonll alilyg
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Appendix A
ACCURACY CHECKLIST

10

11

Prof. Tahir’s Statements Fiction Distortion Garbled

CLIP ONE

The companions came and they asked, Ya RasulAllah
#, allow us to serve them, why are you performing
this service? He said: No, innahum kanu i
as’Habina mukrimin

when my people came to..went to Habasha, their
king, Najashi, himself served them, so I want to
repay for that. I will serve with my own hands, these
are my guests.

This was the stance and position of the non-Muslims *
in the eyes of the Prophet of Islam.

Then a delegate of 14 Christians came from Najran,

Holy Prophet allowed them again to stay in the *
mosque.

This happened between the battle of Badr and the *
battle of Uhud, maybe in the 2nd year of the Hijrah.

14 Christians delegate, consisting, delegate came,
Holy Prophet allowed them to stay in mosque of L 2
Madi..., the Holy Prophet’s mosque,

then the time of their worship arrived,

they asked: Can we worship according to our own *
religion?

Holy Prophet # said: Yes, you are allowed to worship
according to your own religion in my mosque, al- L 2
Masjid-un-Nabawi.

And they performed their worship according to their
religion facing towards East,

Fact
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12

13

14

15

16

17

18

19

20

21

22

23

Prof. Tahir’s Statements

opposite side of Kabah.

And this was performed in al-Masjid-un-Nabawi by
the permission of Holy Prophet #.

Such level of religious freedom was granted to non-
Muslims in the days of Holy Prophet.

He stood in front of the gate of the Kabah and he
delivered his lecture and he said, asked: O People of
Makkah! What do you expect, what kind of behaviour
do you expect from me today?

Everybody was silent, they were feeling no courage
to say single word, and they were thinking,

one of the companions stood up and said: al yawma
yamu’l malhamah. This day is the day of killing, we
want to take revenge from each and every individual
who have been committing violence on Prophet
Muhammad and our families.

Holy Prophet # became angry when he answered
with loud voice

he said, “no, al yawma yawmu’l marhamah, this
day is the day of mercy and forgiveness.” This is the
day of mercy and forgiveness

Then he said: la tathriba alaykumu’l yawm
idh’haba fa antumu’t tulaga - all of you, Oh
Makkans! Today there is no revenge on you, all of
you are liberated. You are free. You are free.

At that time the biggest enemy of Prophet
Muhammad #, at that time, was Abu Sufyan and his
two sons.

Holy Prophet # declared the house of the biggest
enemy, Abu Sufyan and two sons, house of amn. He
said: whosoever will enter his house, he will also get
amn and security. This was his generosity, this was
his kindness.

Then the sons of Abu Lahab, the greatest enemies of
holy Prophet, who had been torturing him
throughout, torturing him, the whole family,

Fiction

Distortion

Garbled

Fact
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25

26

27

28

29

30

31

32

33

34

Prof. Tahir’s Statements Fiction Distortion Garbled

his two sons, under the fear of being killed, they run,
they ran away

and they were hiding under the covering of Kabah.
Under the curtains of Kabah, covering of Kabah and L 2
they were fearing as if they would be killed.

Holy Prophet % saw them, he went to them, he took

the curtain up, he hol...he held both of them, brought .
them out and he smiled and he said: today you have

been forgiven, go away.

There is no revenge from any enemy.

In the same way, there are hundreds of Ahadith, *
reported by Sayyadina Ali,

Sayyadina Ali, he said: idha qatala’l muslimu an-

nasraniyyah qutila bihi. If a Muslim Kkills a o
Christian, the Muslim will be killed in retaliation. The

blood of both is equal.

Imam Abd Aanifah, he says: diyatu’l yahudiy wa’'n

nasraniy wa’l majiasiy mislu diyyatu hurri’l

muslim. 1t is reported by Imam Shaybani in Kitabu’l

Hujjah, Ibn Abi Shayba in Musannaf: Imam e AdZzam P
Abl Hanifah says: that the diyah, blood money, of a

Muslim and of a Jew and of a Christian and Majusi, all

blood money, each and every person is equal, there

is no difference between them.

CLIP TWO

it was not worship item, it was just praying item for *
peace.

So this act which we have done, and I allowed and I
arranged it in London, this is not a bidah hasanah, *
this is Sunnah.

This is not related to the scope of silent, Quran and

Sunnah is not silent on it, rather there is holy Prophet *
# own practice on it which establishes that this is
permissible through the Sunnah of holy Prophet.

There is a hadith and a very famous event of the
history

Fact
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36

37

38

39

40

41

42

43

44

45

46

Prof. Tahir’s Statements

A very big delegation of the Christians from Najran,
60 people, a delegate of 60 leaders, religious leaders,
Christian religious leaders, arrived in Madinah from
Najran.

And they were asked, companions asked holy Prophet
# where they should be allowed to stay.

Holy Prophet # allowed them to stay in al-Masjid an-
Nabawr.

His own mosque of Madinah, al-Masjid-un-Nabawi al-
Sharif. Al-Haram, he allowed them to stay in his
mosque.

So the 60 Christian leaders were allowed to stay
there, they stayed there.

After that and it did not happen once, other time, a
very big Christian delegate came from Ethiopia,
Abyssinia, and holy Prophet % allowed them also to
stay in the mosque of Madinah, al-Masjid al-Nabawi
al-Sharif.

And they were served the food and all services there.

So during their stay, the delegate of Najran, they
asked that their time of worship arrived.

They wanted to worship according to their own
religion. Companions again came to holy Prophet %
to ask, Ya RasulAllah, now they want to worship,

So they asked, where should we allow them to
worship because they would worship according to
their own religion and their own religious tradition
that is not according to tawhid.

So companions asked holy Prophet and holy Prophet
# answered, they are allowed to worship according to
their own religion in my mosque of Madinah.

So holy Prophet # allowed them to worship according
to their Christian faith and Christian tradition in al-
Masjid al-Nabawi al-Sharif.

Fiction

Distortion Garbled Fact
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Prof. Tahir’s Statements Fiction Distortion Garbled

So they prayed there as they used to pray in their
own churches.

Holy Prophet # allowed them to worship according to

their own religion and tradition in the Masjid al- L 4
Nabawi
So this is the Sunnah of holy Prophet #. L 4

so people belonging to any faith and any

denomination and any culture, they have to practice o
their own way and they have to pray in their own

tradition.

So this is the collectivity of Islam and this is the
beauty of Islam in diversity and this has been *
practiced by holy Prophet #.

That’s why in Madinah when holy Prophet wrote the

document, the constitution of Madinah, he wrote

down in article 28, he wrote down, inna yahuda o
wa’l awf ummatun maa’l mu’minin. The Jews of

Bani Awf today, along with the Muslims, comprise

and constitute a single ummah and nation.

Everybody is free to practice his own religion, we

can't stop, la ikraha fi'd din, when you get o
together,
this is the demonstration of freedom of religion and *

expression given by Almighty God and Prophet #.

Fact
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Appendix B

CONTEXTUAL ACCURACY

Prof. Tahir’s Statements

Context

CLIP ONE

The companions came and they asked, Ya RasulAllah
#, allow us to serve them, why are you performing
this service? He said: No, innahum kanu i
as’Habina mukrimin

when my people came to..went to Habasha, their
king, Najashi, himself served them, so I want to
repay for that. I will serve with my own hands, these
are my guests.

This was the stance and position of the non-Muslims
in the eyes of the Prophet of Islam.

Then a delegate of 14 Christians came from Najran,

Holy Prophet
mosque.

allowed them again to stay in the

This happened between the battle of Badr and the
battle of Uhud, maybe in the 2nd year of the Hijrah.

14 Christians delegate, consisting, delegate came,
Holy Prophet allowed them to stay in mosque of
Madi..., the Holy Prophet’s mosque,

then the time of their worship arrived,

they asked: Can we worship according to our own
religion?

The hadith is mentioned to illustrate the lofty character
of the Prophet #, and his humility; and that he % was
the foremost in returning kindness and honouring those
who were loyal to him.

Secondly, Najashi was a Muslim before he sent any of
the delegations, and RasulAllah # led his funeral prayer
in absentia, when he died.

Najashi was a Muslim =,

According to one narration, the delegation accepted
Islam; and according to another, they were already

Muslims when they arrived in the service of RastlAllah

#.

The fourteen nobles were in a group of sixty Christians
who came to RasulAllah .

Fiction.

This happened in the ninth or tenth year after Hijrah.

Fourteen nobles among sixty delegates came to
Madinah.

There is no report of them staying in the Mosque.

Muslims had just prayed Asr according to the most
commonly repeated report, when they entered the
masjid and it coincided with their prayer time.

They did not ask. They simply started praying.
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10

11

12

13

14

15

16

17

18

Holy Prophet # said: Yes, you are allowed to worship
according to your own religion in my mosque, al-
Masjid-un-Nabawi.

And they performed their worship according to their
religion facing towards East,

opposite side of Kabah.

And this was performed in al-Masjid-un-Nabawi by
the permission of Holy Prophet .

Such level of religious freedom was granted to non-
Muslims in the days of Holy Prophet.

come with me and see. Holy Prophet %, who was
forced to emigrate to Madinah, who was forced by
the Meccans, because of their violence, because of
their cruelty, because of their tyranny, because of
their bad behaviour, because of their terrorism,
because hundreds of swords, they had encircled holy
Prophet with their swords, they wanted to kill him
collectively, and then at this event he was forced to
leave his beloved city of birth.

and every year the Meccans used to attack on
Madinah

he fought just a war of defence.

Where the war of trench - Ghazwat-ul-Ahzab - where
this war was fought? On the border of Madinah,
where holy Prophet ordered the companions to make
a trench. All these main wars occurred on the border
of Madinah

Fiction.

Accurate. A few pebbles of honesty and truth among
rocks of untruth.

Makkah is to the south of Madinah; thus, opposite side
of Kébah would be the north.

They began praying without asking; however the

Prophet # did not stop them.

Fiction.

While it is anecdotally true, the migration of RasulAllah
% was not merely on account of persecution of the
Meccans.

It should be noted that the professor does not call them
Meccan disbelievers or Meccan polytheists; as it is
convenient for his justification.

According to historians, the Battle of the Trench or the
Battle of Confederates took place in fourth or fifth year
after Hijrah.

And the Prophet % said after this war: “The Quraysh
will never again fight you after this year.”

This is cited by Bayhaqi in Dalayi’l an-Nubuwwah 3/458
and Mawahib al-Ladunniyyah 1/247.

Not exactly true. Prof. Tahir needlessly tries to satisfy
the ideals of freethinkers.

The Prophet # waged wars, but they were just wars.
According to many scholars, The Victory of Makkah is
considered as a war won by force. It is true, that there
was almost no bloodshed, but that was because of the
overwhelming force with which Muslims entered
Makkah. This slavish and dishonest statement is to
ingratiate himself with post-modernist liberals and
trying to appease those who demonise Jihad.

The Prophet also participated in the wars that took
place in the following relatively distant locations
Makkah (400 km from Madinah)
Khaybar (170 km from Madinah)
Tayif (450 km from Madinah)
Aunayn (130 km from Madinah)
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19

20

21

22

23

24

25

26

27

28

and holy Prophet # spent his life just to defend the
city of Madinah, he never, he was never an
aggressive, he never allowed his community to be
aggressive, to be violent and to be tyrant.

He stood in front of the gate of the Kabah and he
delivered his lecture and he said, asked: O People of
Makkah! What do you expect, what kind of behaviour
do you expect from me today?

Everybody was silent, they were feeling no courage
to say single word, and they were thinking,

one of the companions stood up and said: al yawma
yamu’l malhamah. This day is the day of killing, we
want to take revenge from each and every individual
who have been committing violence on Prophet
Muhammad and our families.

Holy Prophet % became angry when he answered
with loud voice

he said, “no, al yawma yawmu’l marhamah, this
day is the day of mercy and forgiveness.” This is the
day of mercy and forgiveness

Then he said: la tathriba alaykumu’l yawm
idh’haba fa antumu’t tulaga - all of you, Oh
Makkans! Today there is no revenge on you, all of
you are liberated. You are free. You are free.

At that time the biggest enemy of Prophet
Muhammad #, at that time, was Abu Sufyan and his
two sons. Holy Prophet % declared the house of the
biggest enemy, Abu Sufyan and two sons, house of
amn.

He said: whosoever will enter his house, he will also
get amn and security. This was his generosity, this
was his kindness.

Then the sons of Abu Lahab, the greatest enemies of
holy Prophet, who had been torturing him
throughout, torturing him, the whole family,

It is true that the Prophet # did not allow his
community to be violent and tyrant, but it is not true
that he spent his life only to defend Madinah.

The Prophet # himself set out for 27 wars and fought in
9 of them. He also ordained 47 minor campaigns.

Prof. Tahir tries to paint a hesitant and unassertive
picture of Muslims, and of the Prophet #, one reads in
orientalist literature churned out to discredit Islam.
While the Prophet # commanded Muslims to be timid
and peace-loving, he acted decisively and fearlessly
against tyrants and oppressors; against traitors and
back-stabbers.

True, the Prophet asked Meccans (polytheists and
disbelievers) thus.

Untrue. The Meccans said: “You are an honourable
kinsman (lit. brother) and the son of an honourable
kinsman.”

The companion said this before entering Makkah and
this was said, when Abd Sufyan was still beholding the
huge army of Muslims. The companion said so taunting
AbU Sufyan.

It was not in the Prophet’s % presence.

Fiction.

When Aba Sufyan complained to the Prophet #, he
allayed his fears by assuring him in these words. This
was a different event and not said in the speech in front
of the Kabah.

Accurate.  But this was said in response to the
expectation of forgiveness expressed by the Meccans.

AblU Sufyan had already become a Muslim and was no
longer the enemy of the Prophet #%. The Prophet #
gave him this honour as a new Muslim.

Abl Lahab and his other son Utaybah are known to be
abusive enemies of the Prophet #.
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30

31

32

33

34

35

36

37

38

his two sons, under the fear of being killed, they run,
they ran away

and they were hiding under the covering of Kabah.
Under the curtains of Kabah, covering of Kabah and
they were fearing as if they would be killed.

Holy Prophet % saw them, he went to them, he took
the curtain up, he hol...he held both of them, brought
them out and he smiled and he said: today you have
been forgiven, go away.

In the same way, there are hundreds of Ahadith,
reported by Sayyadina Ali,

Sayyadina Ali, he said: idha qatala’l muslimu an-
nasraniyyah qutila bihi. If a Muslim kills a
Christian, the Muslim will be killed in retaliation. The
blood of both is equal.

Imam Aba Hanifah, he says: diyatu’l yahudiy wa’'n
nasraniy wa’l majdsiy mislu diyyatu hurri’l
muslim. 1t is reported by Imam Shaybani in Kitabu’l
Hujjah, Ibn Abi Shayba in Al-Mugannaf: Imam e
AdZzam AbU Hanifah says: that the diyah, blood
money, of a Muslim and of a Jew and of a Christian
and Majusi, all blood money, each and every person
is equal, there is no difference between them.

His two other sons — Muattib and Utbah - fled Makkah
on that day, but they were not the torturing ones.

Fiction. The two sons fled and were found and brought
back from the plains of Arafat by Sayyiduna Abbas.

Fiction and dramatisation.

Rather, Ibn Khatal was found hiding in the curtains and
was ordered to be executed.

Hundreds is an exaggeration.

Yes, but that is about a non-Muslim in a covenant with
Muslims, in Muslim lands.

Accurate.

But this equality is about the rights concerning property
and lives of non-Muslims; not about religion.

The difference of religion starkly remains.

CLIPTWO

This was a collective peace prayer. The question
arises that the people belonging to other faith, they
came there and they supplicated and there...it was
not worship item, it was just praying item for peace.
So they supplicated or they prayed for peace for
mankind but in their own traditional way according to
their own religion. And they raised the name of their
own God as they used to say.

So this act which we have done, and I allowed and I
arranged it in London, this is not a bidah hasanah,
this is Sunnah.

This is not related to the scope of silent, Quran and
Sunnah is not silent on it, rather there is holy Prophet
# own practice on it which establishes that this is
permissible through the Sunnah of holy Prophet.

And they were asked, companions asked holy Prophet
# where they should be allowed to stay.

It is ignorance or dishonesty to claim that prayer is not
a worship item. Prayer to ask for something is indeed a
form of worship - and Duaa, in hadith is mentioned to
be the very essence of worship.

Secondly, the prayers of disbelievers are in vain, as the
Qur’an tells us in the verse of Sirah Ar-Raad 13:14.

Fiction. It is an enormity and disbelief.

Fiction. There is nothing in the Qur'an or Sunnah that
permits a Muslim to organise a gathering to advertise
religious activities of non-Muslims.

They did not ask; they began praying without asking.
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Holy Prophet # allowed them to stay in al-Masjid an-
Nabawi.

His own mosque of Madinah, al-Masjid-un-Nabawi al-
Sharif. Al-Haram, he allowed them to stay in his
mosque.

So the 60 Christian leaders were allowed to stay
there, they stayed there.

After that and it did not happen once, other time, a
very big Christian delegate came from Ethiopia,
Abyssinia, and holy Prophet % allowed them also to
stay in the mosque of Madinah, al-Masjid al-Nabawi
al-Sharif.

And they were served the food and all services there.

So during their stay, the delegate of Najran, they
asked that their time of worship arrived.

They wanted to worship according to their own
religion. Companions again came to holy Prophet %
to ask, Ya RasulAllah, now they want to worship,

So they asked, where should we allow them to
worship because they would worship according to
their own religion and their own religious tradition
that is not according to tawhid.

So companions asked holy Prophet and holy Prophet
# answered, they are allowed to worship according to
their own religion in my mosque of Madinah.

So holy Prophet # allowed them to worship according
to their Christian faith and Christian tradition in al-
Masjid al-Nabawi al-Sharif.

So they prayed there as they used to pray in their
own churches.

Holy Prophet # allowed them to worship according to
their own religion and tradition in the Masjid al-
Nabawi

We do not know of any report that says the Prophet &
allowed them to stay.

Fiction.

Fiction. Rather, the most famous report of this event
says that the Najran Christians went away after the
Prophet # did not speak to them.

There are two Ethiopian delegations mentioned; one
that came to Makkah, and the other to Madinah. Both
became Muslims after meeting with RasulAllah #%. In
the second case, to which the professor refers, they
were either Muslims, or became Muslims afterward.

Imaginative details.

Fiction.

Fiction.

Fiction.

Fiction.

Fiction.

The Christians from Najran began praying in the Masjid
without asking; they had just arrived and Muslims had
just finished their afternoon prayer. Muslims wanted to
stop them, but RasulAllah #% asked Muslims to leave
them be.

Fiction.
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So this is the Sunnah of holy Prophet #.

so people belonging to any faith and any
denomination and any culture, they have to practice
their own way and they have to pray in their own
tradition.

So this is the collectivity of Islam and this is the
beauty of Islam in diversity and this has been
practiced by holy Prophet #.

That's why in Madinah when holy Prophet wrote the
document, the constitution of Madinah, he wrote
down in article 28, he wrote down, inna yahuda
wa’l awf ummatun maa’l mu’minin.

The Jews of Bani Awf today, along with the Muslims,
comprise and constitute a single ummah and nation.

Everybody is free to practice his own religion, we
can't stop, la ikraha fi'd din, when you get
together,

this is the demonstration of freedom of religion and
expression given by Almighty God and Prophet #.

Fantasy.

Prof. Tahir’s own idea, nothing to do with Sunnah.

False and ugly charge levelled at the Prophet of Islam
# who spent his life preaching, practising and
spreading the one true religion and who fearlessly
proclaimed it even under the shadow of swords, that
there is only One True God.

For more details, read the explanation of the Qur’anic
verse: “Verily, religion [accepted] near Allah taala
is only Islam.” [Sdrah Aal Imran, 3:19]

This verse was revealed in the refutation of the Najran
Christians who argued with RasulAllah #, and denied
that they were infidels.

Half truth. The ‘Constitution of Madinah’ was written in
the first year of Hijrah - uniting all tribes who became
Muslims as one nation. Jews were also included as a
gesture of goodwill in the covenant. However, this is
only one half of the statement; the immediate clause
that follows this statement is: “li'l yahudi dinuhum
wa li'l muslimina dinuhum.” The Jews can follow
their religion and Muslims shall follow their own.

The Jews broke the covenant and betrayed the Prophet
#, which resulted in wars with them and resulted in
their expulsion from Madinah in the following years.

Wrong translation and dishonest interpretation.

It should be: “The Jews of Bani Awf shall be considered
as citizens alongside Muslims.”

The word “one ummah” is used for Muslims and not for
Jews as their mention comes later in the same
narration.

True, there is no compulsion in religion; but neither is
there a compulsion for Muslims to invite non-Muslims to
advertise their religious practices and customs.

Freedom of religion means, people are free to practice
what they choose. This does not give a carte blanche
to a Muslim to encourage non-Muslims to remain kafirs
or show approval of their beliefs.
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Appendix C
PROF. TAHIR’S SPEECH - CLIP ONE

The companions came and they asked, Ya RasulAllah #, allow us to serve them, why are you
performing this service? He said: No, innahum kanii li as-habina mukrimin - when my people came
to...went to Habashah, their king, Najashi, himself served them, so I want to repay for that. I will serve
with my own hands, these are my guests. This was the stance and position of the non-Muslims in the
eyes of the Prophet of Islam.

Then a delegate of 14 Christians came from Najran, Holy Prophet £ allowed them again to stay in the
mosque. This happened between the battle of Badr and the battle of Uhud, maybe in the 2nd year of
the Hijrah. 14 Christians delegate, consisting, delegate came, Holy Prophet allowed them to stay in
mosque of Madi..., the Holy Prophet’s mosque, and then the time of their worship arrived, they asked:
Can we worship according to our own religion?29! Holy Prophet # said: Yes, you are allowed to
worship according to your own religion in my mosque, al-Masjid-un-Nabaw1. And they performed
their worship according to their religion facing towards East, opposite side of Kabah. And this was
performed in al-Masjid-un-Nabawi by the permission of Holy Prophet #. Such level of religious
freedom was granted to non-Muslims in the days of Holy Prophet.

[ would like to take you to the day of conquest of Makka, come with me and see. Holy Prophet i, who
was forced to emigrate to Madinah, who was forced by the Meccans, because of their violence, because
of their cruelty, because of their tyranny, because of their bad behaviour, because of their terrorism,
because hundreds of swords, they had encircled holy Prophet with their swords, they wanted to kill
him collectively, and then at this event he was forced to leave his beloved city of birth. He left with the
heavy heart, spent 10 years in Madinah and every year the Meccans used to attack on Madinah. Those
who say that Islam spreaded by sword or those who say that Islam is in favour of war, they should
concentrate on the history, that all wars which took place during the 10 years of Madinah, were, which
were the places of the occurrence of wars? In battle of Badr, it was a attack of Meccans on Madinah
which holy Prophet defended 80 miles out of the city of Madinah. The battle of Uhud was not fought
on the borders of Makkah, it was fought on the borders of the city of Madinah, attacked by the non-
Muslims and holy Prophet # he fought just a war of defence. Where the war of trench - Ghazwat-ul-
Ahzab - where this war was fought? On the border of Madinah, where holy Prophet ordered the
companions to make a trench. All these main wars occurred on the border of Madinah and holy
Prophet £ spent his life just to defend the city of Madinah, he never, he was never an aggressive, he
never allowed his community to be aggressive, to be violent and to be tyrant.

The eyes of the human history has never seen a person peaceful like Prophet Muhammad # and the
eyes of mankind has never seen a religion peaceful like the religion of Prophet Muhammad, al-Islam.
So in these conditions when holy Prophet enters in Makkah as a conquerer, in the conquest of Makkah,
he was a conquerer today, and the Meccans had already surrender in front of him, there were 10,000
military people with him, 10,000, and there was a complete surrender without any bloodshed, Makkah
was taken over, was captured.

Now, the Meccan non-Muslims, they were shivering, trembling, they had a fear that each, every person
of them would be killed, will be slaughtered, will be murdered as a revenge of that day when Prophet
Muhammad was pushed out from the city of Makka. Holy Prophet #, let our life be sacrtificed on the
personality of Prophet Muhammad #, O Ya RasiilAllah! He stood in front of the gate of the Kabah and
he delivered his lecture and he said, asked: O People of Makkah! What do you expect, what kind of
behaviour do you expect from me today? Everybody was silent, they were feeling no courage to say
single word, and they were thinking, one of the companions stood up and said: al yawma yamu’l

291 Here, the professor looks around smugly - to emphasise his viewpoint.
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malhamah.292 This day is the day of killing, we want to take revenge from each and every individual
who have been committing violence on Prophet Muhammad and our families. Holy Prophet # became
angry when he answered with loud voice, he said, “no, al yawma yawmu’l marhamah, this day is the
day of mercy and forgiveness.” This is the day of mercy and forgiveness. Look at the great character of
Prophet Muhammad, look a the great model of perfection given by the merciful behaviour of Prophet
Muhammad, give and look at the peaceful behaviour of Prophet Muhammad, look at the peaceful
message of Prophet Muhammad, look at the loving message of Islam.

He said, this day is the day of mercy and forgiveness. Then he said: la tathriba dlaykumu’l yawm
idh’habi fa antumu’t tulaqa - all of you, Oh Makkans! Today there is no revenge on you, all of you
are liberated. You are free. You are free. At that time the biggest enemy of Prophet Muhammad #, at
that time, was Abu Sufyan and his two sons. Holy Prophet # declared the house of the biggest enemy,
Abu Sufyan and two sons, house of amn.293 He said: whosoever will enter his house, he will also get
amn and security. This was his generosity, this was his kindness. Then the sons of Abu Lahab, the
greatest enemies of holy Prophet, who had been torturing him throughout, torturing him, the whole
family, his two sons, under the fear of being killed, they run, they ran away and they were hiding
under the covering of Kadbah. Under the curtains of Kabah, covering of Kdbah and they were fearing as
if they would be killed. Holy Prophet i saw them, he went to them, he took the curtain up, he hol...he
held both of them, brought them out and he smiled and he said: today you have been forgiven, go
away. There is no revenge from any enemy.

This was the conduct given by holy Prophet #. In the same way, there are hundreds of Ahadith,
reported by Sayyadina Ali, he said: idha qatala’l muslimu an-nasraniyyah qutila bihi. If a Muslim
kills a Christian, the Muslim will be killed in retaliation. The blood of both is equal. Imam Abt Aanifah,
he says: diyatu’l yahudiy wa’n nasraniy wa’l majiisiy mislu diyyatu hurri’l muslim. It is reported by
Imam Shaybani in Kitabu’l Hujjah, Ibn Abi Shayba in Al-Musannaf: Imam e A4dzam Abii Hanifah says:
that the diyah, blood money, of a Muslim and of a Jew and of a Christian and Majusi, all blood money,
each and every person is equal, there is no difference between them.

Hazrat Amr bin al-Aas, he was governor of Egypt, he gave a...an illegal punishment to a non-Muslim,
illegal punishment to a non-Muslim, the case was referred to the Khalifa...

LR

292 Thus it is said in the clip.
293 Sic. amn = peace, safety.
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Appendix D
PROF. TAHIR’S SPEECH - CLIP TWO

Questioner: The second question concerns an incident which took place at the peace for humanity
conference recently...

Prof. Tahir: At Wembley Arena, yeh...

Questioner: In Wembley, in the United Kingdom. And part of the programme involved
a..representatives of different faiths who came on stage and were doing dhikr. So there is a
question from several people who want to know an explanation for this, InShaAllah.

Prof. Tahir: Alhamdulillah [after sipping his drink]. This was peace for humanity conference and very
important item in this conference was, the event was, collective peace prayer. The interfaith collective
peace prayer. All people belonging to all faiths and religions, they were invited and they were asked to
pray for world peace according to their own religious tradition. And ask your Go...and ask God in your
supplication so that He may provide the whole mankind and the whole world with peace and security,
as your own religious tradition allows.

So it was allowed to everyone and finally the Muslims did the same and then after that there was zikr
of la ilaha illAllah in the end and all people standing there, including all people of all faith, then finally
we ended up on la ilaha illAllah and Allah Allah and Qasidah Burdah.

This was a collective peace prayer. The question arises that the people belonging to other faith, they
came there and they supplicated and there...it was not worship item, it was just praying item for
peace. So they supplicated or they prayed for peace for mankind but in their own traditional way
according to their own religion. And they raised the name of their own God as they used to say.

So what is the position according to the Shariah of this act? So this act which we have done, and I
allowed and I arranged it in London, this is not a biddh hasanah, this is Sunnah. This is not related to
the scope of silent, Quran and Sunnah is not silent on it, rather there is holy Prophet & own practice
on it which establishes that this is permissible through the Sunnah of holy Prophet.

There is a hadith and a very famous event of the history that a very big delegation of the Christians
from Najran, 60 people, a delegate of 60 leaders, religious leaders, Christian religious leaders, arrived
in Madinah from Najran. And they were asked, companions asked holy Prophet % where they should
be allowed to stay. Holy Prophet # allowed them to stay in al-Masjid an-Nabawi. His own mosque of
Madinah, al-Masjid-un-Nabaw1 al-Sharif. Al-Haram, he allowed them to stay in his mosque. So the 60
Christian leaders were allowed to stay there, they stayed there. After that and it did not happen once,
other time, a very big Christian delegate came from Ethiopia, Abyssinia, and holy Prophet 2 allowed
them also to stay in the mosque of Madinah, al-Masjid al-Nabaw1 al-Sharif. And they were served the
food and all services there. So during their stay, the delegate of Najran, they asked that their time of
worship arrived. They wanted to worship according to their own religion. Companions again came to
holy Prophet # to ask, Ya RasulAllah, now they want to worship, knowingly and everybody should
know, that there is no new development in their aqida, in their faith, after the raising, after the time of
holy Prophet #. Whatever they believe in now, this was their faith in time of holy prophet, the time of
the revelation of holy Quran.

Because they believed in trinity at that time. They believed in God concept of being as God and son of
God because these things were rebutted and refuted in holy Quran. la taqiilii thalathah. The verses
were revealed in rebuttal of this aqida, everthing was there in their 4qidah.

So they asked, where should we allow them to worship because they would worship according to their
own religion and their own religious tradition that is not according to tawhid. Holy Prophet although
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they believed, they say we believe in one God, but their interpretation according to us is not correct,
they say one in three and three in one, this is trinity and unity, we don’t accept this definition or this
interpretation.

So companions asked holy Prophet and holy Prophet #% answered, they are allowed to worship
according to their own religion in my mosque of Madinah.

[Slogan of takbir and risalah from the crowd].

So holy Prophet # allowed them to worship according to their Christian faith and Christian tradition
in al-Masjid al-Nabawr1 al-Sharif. So they prayed there as they used to pray in their own churches. So |
think the Wembley Arena and my gathering was never more sacred than Masjid al-Nabawt al-Sharif of
holy Prophet Muhammad #&. Holy Prophet # allowed them to worship according to their own religion
and tradition in the Masjid al-Nabawi so why we as inter-faith harmony and showing our solidarity
with all faiths of mankind, why we would not allow them to say peace prayer according to their own
religious tradition? So this is the Sunnah of holy Prophet .

Now your third question.

We should keep our hearts, our minds, our lives open without compromising on our basic principles of
faith. Without compromising on our principles of faith.but when you get together, so people belonging
to any faith and any denomination and any culture, they have to practice their own way and they have
to pray in their own tradition. So this is the collectivity of Islam and this is the beauty of Islam in
diversity and this has been practiced by holy Prophet %.

That's why in Madinah when holy Prophet wrote the document, the constitution of Madinah, he wrote
down in article 28, he wrote down, inna yahuda wa’l awf ummatun mda’l mu’minin. The Jews of
Bani Awf today, along with the Muslims, comprise and constitute a single ummah and nation. But they
would be practicing their religion and we would practice our religion. Everybody is free to practice his
own religion, we can'’t stop, la ikraha fi'd din, when you get together, this is the demonstration of
freedom of religion and expression given by Almighty God and Prophet 2.

LR
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Appendix E
TRANSLITERATION KEY

Arabic Latin Arabic Transliteration English

Letter Character Example Equivalent
< 1 a ol amir amazing
< b <L bab basket
) t zb taj (soft)
& th arly thabit thing
z j e jasad jam

guttural, deep like hose

< h o hasan no english equivalent
. R similar to german munich
< kh 2 khabar guttural ch; no english equivalent
> d B dar (soft)
5 dh oS dhikr there
B r Al rashid rose
3 z S zaki Zebra
o s Jem sahl solid
o sh [ shab shock
e abr full rounded, like somber
v § : § no english equivalent
. lose to daughter
. " s, c g
o d i diya'a no english equivalent
. full rounded, soft t
b b ’
' tibb no english equivalent
. full rounded, soft d
B ~ > )
z it zulm no english equivalent
Qe arab
Qv ale ilm guttural a
t Ly B Gmar no english equivalent
e yid
. = = guttural g
t gh ’ ghar no english equivalent
< f Y fajr flower
. ; - guttural k
© q g qartb no english equivalent
3 k S kitab kin
d 1 o libas late
¢ m Je mal morning
o n b nar noon
o h ) huda house
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Arabic Latin Arabic Transliteration English
Letter Character Example Equivalent
3 w 2R3 wazir word
S y e yad yellow
) i el idam insight
T a i atam advent
L a <L bab father
- 1 DA sarir tree
- i sk tar boot
e aa Ale aalim -
e \a 2 yid .
»* aa e aad -
. sh’sh ) ash’shams
% yoadal) -
< sh-sh ash-shams
L a'ora- Jsmla ma’sur -
¢ i’y ori- o bi'ysa -
i yorty i bi-ysa
. W oru- R v’ )
” el su-lika
sl "ha
, = . as }}g_t) to separate letters to distinguish
danss tak’hil .
i o= between sounds represented by letter pairs
B as’har
Al as-hab T
0 sl to separate letters to distinguish
R I tak-hil i
i - between sounds represented by letter pairs
B as-har
superscript e min to indicate an elision
) s Kka-abatil mansar to break down words when like sounding
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66. Al-Jawab al-Sahih liman Baddala Din al-Masih, Abii'l Abbas Ahmad ibn Abd al-Aalim Ibn Taymiyyah al-Aarrani(d.1328 CE)

67. Al-Mahajjatu’l Mu’tamanah fi Ayati’l Mumtahanah, Adlahazrat Imam Ahmed Rida Khan (d.1340 AH / 1921 CE)

68. Hadiyyatu’l Hayara fi Ajwibati’l Yahiida wa’n Nasara, Muhammad ibn Abi Bakr Ibn Qayyim al-Jawziyyah (d. 751 AH/1350 CE)

69. Mdrifatu’s Sahabah, Abu Nu'aym Ahmad ibn Abd Allah ibn Ahmad ibn Ishagq al-Mihrani al-Asbahani al-Shafiyi (d. 430 AH/1038 CE)
70. Usdu'l Ghabah fi Mdarifati's Sahabah, {zzuddin ibn al-Athir Abu’l Hasan Ali bin Muhammad al-Jazari (d. 630 AH)

71. Zad al-Mdad, Muhammad ibn Abii Bakr ibn Qayyim al-Jawziyyah (d. 751 AH / 1350 CE)

I. Lexicons

72. Iyrabu’l Qur’an, Abi Jafar Ahmad Bin Muhammad Bin Ismay'il Al-Muradi Al-Nahwi (d. 338 AH)
73. Taj al-Ariis, Imam Murtada al-Zabidi (d. 1205 AH/ 1790 CE)
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